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EDITOR’S INTRODUCTION 


This book contains four versions of a ritual that has come to be 
quite simply known as ‘The Bornless One,’ all of which are based on 
a short text that was first published in 1852 by a member of the 
Cambridge Antiquarian Society, Mr. Charles W. Goodwin, in a 
monograph entitled ‘A Fragment of a Grzeco-Egyptian Ritual.’ It 
was later popularised by Aleister Crowley when he published a part 
of the text in his introduction to 7he Goetia in 1904, and again 
later around the 1920’s when he fully revised the text and gave it 
the official title of Liber Samekh. In the 1930’s it was re-adapted by 
members of the Golden Dawn who preferred their own more sedate 
version, publishing theirs in 726 Complete Golden Dawn System of 
Magic, edited by Israel Regardie. Much later in the 1980's 
Crowley’s Liber Samekh was revised and adapted by a little occult 
organisation known as the Cult of the Hidden God who incor- 
porated it into their rituals as a practical and working rite, with a 
greater emphasis on more immediate results. This version has 
hitherto never been published and only recently came into my 
hands, long after | had access to some of their other papers which 
were published in my book, 7he Dark Work. Thus, all in all, there 
are five versions of the ritual, each of which will be discussed in turn 
chronologically. 

Goodwin’s version contains the original Greek text, with his 
translation into English, and some erudite but not very helpful notes. 
The text itself is believed to date from around the second century 
and is a good example of the commixture of Egyptian and Hellenic 
influences permeating the Mediterranean around that time, with the 
usual elements fully in place that would later be greatly elaborated in 
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the medieval texts where we find some almost impossible to obtain 
ingredients (like eye of newt, wing of bat, tongue of snake, etc.) are 
necessary to perform the rite successfully to bring about the 
required results. It perhaps can be seen as an early grimoire, and is a 
forerunner of those to follow, although unfortunately, like most 
texts of the period, it is far from being intact with a few lacunae 
here and there. 

The text is broken down into ten sections, some of which have 
their own titles, but it is really only section four we are interested in 
here, entitled ‘An address to the god drawn upon the letter,’ 
because it contains the kernel of the ritual that so fascinated 
Crowley who would later go on to claim it as one of his favourite 
rituals.' Indeed, it may have passed unnoticed if it had not been for 
E. Wallis Budge, one-time Keeper of Antiquities on the British 
Museum, who reproduced this part of the ritual in his book 
Egyptian Magic, thus identifying it as part of the Egyptian canon, 
although obviously a much later part of magical proceedings when 
Egypt was in its decline and a lot of the so-called Mysteries had by 
then become dissipated and diluted by their vulgarisation among the 
heathen who had little in the way of knowledge and understanding 
of the real content and import of such elaborate rites, and were 
about as far removed from the gnosis as anybody could be by then. 
Perhaps Crowley’s version, in this light, could be seen as an attempt 
at restoration; to restore it to its original, former glory. 

It is worth quoting Budge here who has to say about the text: 
‘The last class of documents (i.e. magical papyri used by Gnostics 
and other sects) undoubtedly contains a very large proportion of the 
magical ideas, beliefs, formulz, etc. which were current in Egypt 
from the time of the Ptolemies to the end of the Roman period, but 
from about B.C. 150 to A.D. 200, the papyri exhibit traces of the 
influence of Greek, Hebrew, and Syrian philosophers and magicians, 
and from a passage like the following, we may get a proof of this.’ 
He quotes Goodwin’s version of the Bornless Ritual, then: 
‘Osoronnophris is clearly a corruption of the old Egyptian names of 


τ See the ‘Praemonstrance of A.-.A.-.’ in 726 Equinox, vol. 3, no. 1, p. 16, where 
it is described as ‘Liber CCCLXV. The Preliminary Invocation of the GOETIA so- 
called, with a complete explanation of the barbarous names of evocation used 
therein, and the secret rubrick of the ritual, by the Master Therion. This is the most 
potent invocation extant, and was used by the Master Himself in his attainment.’ 
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the great god of the dead “Anser Unnefer,” and Paphro seems to 
represent the Egyptian /er-aa (literally “great house”) or 
“Pharaoh;” with the article pa “the” prefixed. It is interesting to 
note that Moses is mentioned, a fact which seems to indicate Jewish 
influence.’? 

That may be so, but it is doubtful how much impact on the 
general reading public the ritual would have had when Crowley later 
published it as a Preliminary Invocation in his The Goetia, the Lesser 
Key of King Solomon. This was something he had commissioned 
and paid for while he was still an active member of the Hermetic 
Order of the Golden Dawn. The head of that organisation, one S. L. 
MacGregor Mathers, had translated the text of the Goetia from the 
Latin, and was also responsible for other translations, namely the 
more important work 7he Key of Solomon the King (a book of 
talismans and incantations), and also a small proportion of the 
gabalistic work Kabbalah Denudata, based on Knorr von Rosenroth’s 
Latin opus. But it must be emphasised that the Bornless One is not 
part of the Goetia, it was something added to it by Crowley himself 
and has nothing to do with that work at all. Crowley, who had by 
then inherited a small fortune, published his book in 1904 in a 
deluxe limited edition, so typical of his lavishness at the time, with 
an introduction in which he denounces MacGregor Mathers, and in 
the subtitle to that work rather disparagingly calls him a ‘dead 
hand.’ The Preliminary Invocation was printed in heavy Gothic type, 
making it rather unreadable, but evidently an attempt to give it 
some credence, reminiscent of ancient grimoires. 

Regardie makes the assumption that it was Allan Bennett, 
another member of the Golden Dawn, who first introduced this 
ritual to Crowley.> He met Bennett when he joined the Order in 
1898 and they struck up a close friendship after Bennett accused 
Crowley of meddling with the Goetia. 


‘To my amazement he came straight to me, looked into my eyes, 
and said in penetrating and, as it seemed, almost menacing tones: 
“Little Brother, you have been meddling with the Goetia!” (Goetia 
means “howling”; but it is the technical word employed to cover all 
the operations of that Magick which deals with gross, malignant or 


2 Foyptian Magic, p. 176. 
5. Ceremonial Magic, p. 63. 
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unenlightened forces.) 1 told him, rather timidly, that 1 had not been 
doing anything of the sort. “In that case,” he returned, “the Goetia 
has been meddling with you.””* 


Crowley would then go to invite his friend to stay with him in his 
flat in Chancery Lane in London (he had by now already made up 
his mind to perform the operation of Abramelin, which will be 
discussed later), probably on the condition that Bennett become 
Crowley’s mentor, teaching him everything he needed to know in 
order to pass the grades of that Order, which he successfully did 
upon his initiation into each one. Bennett instructed him on the 
‘intricacies of the Qabalah and the complex principles of ritual 
magic.’> After Bennett left London for Ceylon (now Sri Lanka), due 
to health reasons, Crowley seems to have adopted the little ritual as 
if it were his own. 

About two decades later Crowley—who had by now undergone 
some serious magical initiations and had thrust upon him the 
onerous task of fulfilling his role as a prophet of the New Aeon—set 
to work on the Preliminary Invocation once again whilst he was 
staying at Cefalu in Sicily in his Abbey devoted to that purpose. His 
knowledge of many magical systems was considerable at this time, 
and most of it had been published in his set of volumes entitled 7he 
Equinox a few years earlier where a great many of the Golden Dawn 
papers for circulation amongst its members had also been published 
openly and without the Order’s consent. These volumes also 
contained many of his magical papers which were listed according to 
their importance, being systematised for his own organisation the 
A..A.. (or Astrum Argentum, the Order of the Silver Star, which 
he founded with the help of another member of the Golden Dawn, 
George Cecil Jones, in 1907), itself a body designed to transmit the 
93 Current which came about through his reception of the Book of 
the Law in 1904. With this amassing of knowledge Crowley was 
now probably in a far better position to do the work some justice. 
He had a vast array of correspondences in his head, ranging from 
Egyptian, Greek, Roman gods, etc., to the complete Enochian 
system, and would bring all this information into this short work, 
thus greatly expanding it so that it incorporated these elements, 


4 The Confessions, p. 178. 
5 Regardie, Ceremonial Magic, p. 63. 
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bringing it more in line with the current he was working with. 
Having almost completely revised the text, practically making it 
unrecognisable from its humble beginnings, he published it as Liber 
Samekh in his magical opus Magick in Theory and Practice in 1929, 
along with some of his annotations and elaborations on the text. 
There is one major, significant factor, however, in the Crowleyan 
version and that is the changing of the first line where instead of the 
epithet the ‘headless one’ it has been altered to the ‘bornless one.’ 
No justification is given for this change as the word in the original 
Greek text can indeed only be translated into English as ‘headless.’ 
(Even in Modern Greek we have ακέφαλος, literally ‘without 
head’—cephalos = head, the a = without. Likewise, for born/ess we 
would have to write χωρίς γεννήσεις (transliterated as choris 
genniseis) which could equally be translated as ‘without births.’) 
However, | believe ‘bornless’ to be more apt as the rite, at least in 
this case, is now being addressed to one’s Holy Guardian Angel (or 
HGA for short) which is what Crowley had re-designed it for; to 
bring about communication with one’s HGA. Changing it from 
headless to bornless makes the address more transcendental because 
it has now been lifted out of the temporal plane and thus pertains to 
something that is immortal and eternal, which of course is what the 
HGA is. As the epitome of the unconscious, or subconsciousness, 
the HGA is bodiless and eternal. It is not restricted to any time or 
place because the unconscious lives beyond the body, whereas we 
reincarnate repeatedly. The whole intent of the Bornless Ritual is to 
give the unconscious a face or name whereby it can become known. 
Throughout the rite of Abramelin—see below—we are asking the 
unconscious to take on a persona which we designate the HGA. 
Once this has taken place we are in a far better position to deal with 
it and come to terms with it for the unconscious knows everything, 
being unbounded by time and space. We are asking it to appear in a 
guise that we can communicate with, and appreciate that it is not 
just connected to us but lives beyond and outside of us, neither 
living nor dying (in the sense that we know) but is bornless, thus 
going beyond incarnation, and is not subject to the vicissitudes of 
the flesh. Headless would indeed suggest this, for something that has 
a body would also have to have a head, indicating something 
material, of a fleshy existence. This change to bornless elevates it, 
taking it out of this plane, thus removing it from incarnation altog- 
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ether. Remember, the HGA lives beyond your incarnation and in 
fact moves with you to your next incarnation but is not subject to 
the same laws as your material being. Crowley, who had already 
gone on to achieve communication with his HGA, knew this; that is 
why the word was changed (either by him or possibly Bennett). 

At this juncture it may be necessary to also explain the reason for 
Crowley’s utilisation of the title Liber Samekh. As with all his other 
books of magical instruction, they were named for specific qabalistic 
reasons. Numerologically speaking, each title could render the 
meaning when worked out qabalistically. Thus Liber 777, a book 
pertaining to the Tree of Life, would be so called for each path and 
sephiroth add up to the total of 777. With Liber Samekh we have 
to look to the Tree again as this was indigenous to Crowley’s 
thinking, as part of his teaching in his Golden Dawn days revolved 
around this glyph, and much of his mentation is based on the system 
of the Qabalah, without which most of his extrapolations would 
make no sense. If we look at the Tree (see Plate 4) the Hebrew 
letter samekh is assigned to the path that connects the lower 
sephiroth Yesod to the higher sephiroth Tiphareth, the latter sphere 
lying exactly at the centre of the Tree, as it should for here the 
whole consciousness of the magician swings.° It is here in the sphere 
of Tiphareth he aspires to receive the knowledge and conversation 
of his HGA, rendered glyphically by the attribution of Sagittarius to 
this path whose symbol is the arrow, indicating his aspiration, and is 
the summit of his attainment at this stage of his progression up the 
Tree, for all higher workings are entirely dependent on this result for 
really there is no higher progression unless such communication has 
taken place. To achieve this end the Bornless One was adapted into 
a fully grown rite in itself to be used in conjunction with a medieval 
text that has come down to us as 7he Book of the Sacred Magic of 
Abramelin the Mage. This also happened to be translated conven- 


4. Samekh (written in full) = 120. This number was previously assigned to another 
liber, Liber Cadavaris (The Ritual of passing through the Tuat, i.e. an initiation of a 
Zelator), Crowley then assigned it to this work, but he later changed it to 800 
when it appeared in Magick in Theory and Practice. 800 was also assigned to 
another work, 726 Ship, which was published in 726 Equinox, vol. 1, no. 10, pp. 
59-79. In either case, 800 equals nwp, gesheth, meaning a bow, again referring to 
the Path of the Arrow. 800 is also said to be the value of samekh final (an obsolete 
Hebrew letter) and is also the value of the Greek letter omega (see Appendix 4). 
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iently for Crowley by his old mentor MacGregor Mathers from a 
French manuscript in the Bibliotheque de |’Arsenal whilst he was 
staying in Paris, although some scholars dispute this. Bill Heidrick, 
for example in the News/etter for the Thelema Lodge for 1994, has 
this to say regarding Mathers: 


‘Our favorite plagiarist of the last century, Mr. McGregor [sic] 
Mathers, put a little bit of a shine on his work. He published a lot of 
magical books in the last century and co-founded the Order of the 
Golden Dawn. Most of his books were sold as translations for fee, and 
virtually all of them were copied out of English sources. We read 
pompous stories about the difficulty of the translation in many of 
Mathers’ books. Perhaps he should have complained instead of “how 
bad the handwriting was.” Mathers’ notes to the names of the spirits 
in the Abramelin Book were probably copied or adapted out of the 
Hebrew manuscript in London.’” 


Mathers apparently did the same thing with the Key of Solomon, 
The Goetia (which is part of the Lesser Key of Solomon), and 
cribbing the whole of his introduction to his 7he Kabbalah Unveiled 
from Ginsburg’s book 726 Kabbalah. But even so this is rather 
inconsequential: the original texts exist (albeit mostly in manuscript 
form); who stole what from where does not matter; more to the 
point, analysing the texts is surely worthy of any investigation. More 
recent scholars have pointed out that the French manuscript was 
incomplete and inaccurate, with better German renditions available. ® 
For those interested we suggest consulting the whole of Heidrick’s 
discussion as it makes for amusing reading, especially regarding those 
who take the text a bit too seriously. Crowley, as well as many other 
magicians, however, have found this text to be of value as it is a 
unique system in itself and does not make impossible demands on 
the aspirant by laying out a clear path and ritual procedure which 
most people in their lives can follow—if they have six months? to set 


7 An Abramelin Ramble (online source.) 

8 See Dehn & Guth’s 7he Book of Abramelin where these shortcomings are 
discussed. The first printed edition was by Peter Hammer in 1725, although 
Ginsburg believes a more accurate date is 1800 (ibid.). See Plate 9 for title page. 
See also Plate 10 for the title page of the 1750 version of the Sacred Magic of 
Abramelin entitled Cabala Mystica, etc. 

° It is disputed by modern scholars that six months is correct, believing Mathers to 
have been misled by the French text. Eighteen is more accurate according to all of 


7 


THE BORNLESS ONE 


aside for such workings, and in total isolation from the rest of the 
world. The author of this book is one Abraham. He has been 
identified by Dehn and Guth as possibly Abraham von Worms 
whose book Des Juden Abraham von Worms Buch der wahren 
Praktik in der uralten g6ttlichen etc. was published by Peter 
Hammer in 1725, Cologne. It is thought to be a very rare book and 
was known to some members of the German branch of the O.T.O. 
(Ordo Templi Orientis), an organisation that was at one point taken 
over by Crowley. Indeed, his German friend Wilhelm Quintscher 
was known to have had a copy in his possession. Both men, how- 
ever, appear not to have realised the radical differences between this 
version and Mather’s. Hammer’s edition is said to be based on the 
German MSS of Abramelin, of which there are a few, including a 
Hebrew text, but most of them date from around 200 years after 
the original was said to have been transcribed, i.e. 1485, when the 
magical system was received from an Egyptian named Abramelin 
who gives clear indications of what is expected of anyone wishing to 
undertake the operation, and what advice he gives really amounts to 
nothing more than common sense. 

We are counselled to perform the magic of Abramelin very 
seriously and very studiously, avoiding as far as possible any traffick- 
ing with the outside world so that we can obtain the one objective: 
communication with our HGA. Each day is set aside for performing 
certain rituals and purifications, followed by prayers and fasting, 
with a pure heart that is open to higher thoughts. We are to retreat 
from the world and shun all things belonging to it. In modern times 
this of course would have to include things like television, radio, the 
internet, mobile phones, etc. Like the Bornless One, every stage of 
the rite is designed to bring about this end, but it can only occur if 
undertaken with full dedication and earnestness. What we are trying 
to do is to force the unconscious to open up, hence the isolation 
required, for by shutting out the outside world the mind is turned 
inwards, and we open ourselves to its contents (some of this can be 
unpleasant—here rendered as ‘demons’) which we are trying to 
cajole and bring under dominion of the will. We cannot possibly 


the German texts. Yet this would make it exceedingly difficult if not impractical for 
most people. Personally speaking, six months is ideal if all the preliminaries have 
been carried out in readiness and the magician is fully trained, as we shall see. 
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achieve this if we are weak and ineffectual; the will of the magician 
has to be strong and keen. The mind has to be pure and clean, free 
from all negativity and capable of long feats of concentration so that 
when the unconscious does open up we can deal with it. It is no 
good somebody coming along who has read a few books on magic 
and thinks he knows everything on the subject, yet cannot hold the 
mental image of a candle flame still in his head for more than a few 
seconds, or anybody else who has not undertaken sufficient training 
to even think about commencing such a demanding undertaking. 
Many people who have attempted to follow the magic of Abramelin 
have failed simply because they were not prepared enough to begin 
with, and cannot handle the idea of total isolation. A close friend 
(who 1 have known for a few years and had not seen since | started 
a long, intensive training programme where | had very little contact 
with others) said to me just after | started working again, ‘You have 
changed. Your whole demeanour has changed.’ He was right; | had, 
simply because | had begun socialising again and interacting with 
other people, namely my new work colleagues. | had come out of 
my shell, so to speak, and this is what socialising does to you; it 
takes you out of yourself, the exact opposite of what we are trying 
to do in the case of Abramelin. It is a hermit’s existence, one more 
associated with monasticism and celibacy, adhering to sacred vows 
like no drinking, smoking or taking drugs, none of which should be 
permitted in such a holy task. Although we have to concede that 
what works for one person may not work for another, so a little 
laxity to begin with cannot go amiss, at least not for the first two to 
three months. Towards the end of the operation, when things 
become more intense, and various factors come into play, such as 
paranoia, doubt, self-questioning, introspection, etc., the need to 
uphold such rules becomes more urgent and necessary. So anyone 
seriously thinking of pursuing this course of action should also take 
into account his own state of mind beforehand and make a pledge 
to himself that he will pursue it to the end, probably along the lines 
of a Magical Oath: 1 [insert name] do solemnly swear to undertake 
the operation of Abramelin. | aspire to the good, the beautiful and 
the true. 1 define my Holy Guardian Angel as a being having these 
such qualities in perfection to which | deem myself to be worthy. | 
aspire to His Knowledge and Conversation. | therefore propose to 
perform the Sacred Magic of Abramelin the Mage to the best of my 
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ability, come what may. | will not deviate nor ever be dissuaded 
from seeing it to the end. As my Holy Guardian Angel is my judge, 
so be it. Amen.’ Or something with similar intent, as long as it said 
aloud and wholeheartedly, in the same vein as one would say a 
prayer to oneself to save the life of a dying or ill relative. The oath 
does not have to be signed in one’s own blood, but it does help, 
and should be affixed to a wall as a constant reminder of your fealty 
to your Lord, i.e. the HGA, and yourself. Then it is just a matter of 
getting the preliminaries out of the way. 
In one text Crowley himself gives the requisite needs of the rite: 


‘Let the Adept perform this ritual aright, perfect in every part 
thereof, once daily for one moon, then twice, at dawn and dusk, for 
two moons, next, thrice, noon added, for three moons. Afterwards, 
midnight, making up his course, for four moons four times every day. 
Then let the eleventh Moon be consecrated wholly to this Work; let 
him be instant in continual ardour, dismissing all but his sheer needs 
to eat and sleep.’'° 


This should give some indication of the amount of ardour needed 
to carry out the rite, but we doubt if even he had the stamina 
himself to adhere to these demands, even though he bought a house 
on the edge of Loch Ness just for this purpose. 


‘The first essential is a house in a more or less secluded situation. 
There should be a door opening to the north from the room of which 
you make your oratory. Outside this door, you construct a terrace 
covered with fine river sand. This ends in a “lodge” where the spirits 
may congregate. It would appear the simplest thing in the world for a 
man with forty thousand pounds, who is ready to spend every penny 
of it on the achievement of his purpose, to find a suitable house in a 
very few weeks. But a magical house is as hard to find as a magical 
book to publish. | scoured the country in vain. Not till the end of 
August 1899 did | find an estate which suited me. This was the 
manor of Boleskine and Abertarff, on the south-east side of Loch 
Ness, half way between Inverfarigaig and Foyers. By paying twice as 
much as it was worth, | got it, gave up my flat and settled down at 
once to get everything in order for the great Operation, which one is 
told to begin at Easter.’"! 


'0 ‘Liber Samekh,’ in Magick in Theory and Practice, pp. 291. See here Part 4. 
"| The Confessions, p. 184. 
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He certainly had the time and inclination to carry it out fully and 
correctly. Unfortunately, he did not even begin to perform the rite 
as he was called away to attend to matters dealing with the Golden 
Dawn schism,'? and some believe that because he failed to finish the 
operation later, various demons were thought to have manifested 
which were never properly banished and would plague him the rest 
of his life. In his Confessions he gives an example: 


‘The demons connected with Abra-Melin do not wait to be 
evoked; they come unsought. One night Jones and | went out to 
dinner. | noticed on leaving the white temple that the latch of its Yale 
lock had not caught. Accordingly, | pulled the door to and tested it. 
As we went out, we noticed semi-solid shadows on the stairs; the 
whole atmosphere was vibrating with the forces which we had been 
using. (We were trying to condense them into sensible images.) When 
we came back, nothing had been disturbed in the flat; but the temple 
door was wide open, the furniture disarranged and some of the 
symbols flung about in the room. We restored order and then observ- 
ed that semi-materialized beings were marching around the main 
room in almost unending procession.’ '* 


However, the culmination of the Abramelin rite would occur in 
March 1904 when he was instructed to write down what he heard, 
resulting in the dictation of the Book of the Law.'* Crowley would 
later go on to identify the author of that work, Aiwass, with his 
HGA. A couple of years later he claimed he had finished: ‘I had 
performed the Operation of the Sacred Magick of Abra-Melin the 
Mage,’'® he simply wrote, and that was that. So we have to assume 
it was successful, despite having taken time out here and there, and 
then resuming the work. In his mind at least the work had been 
accomplished and he had been granted what he so devotedly hoped 
for; the knowledge and conversation of his HGA. But where he 
succeeded, many others have failed. 

A good example of a recorded undertaking is that by ‘Georges 
Chevalier,’ the pseudonym behind the book entitled 726 Sacred 
Magician, published in 1976, three years after he had completed 


"2 See The Confessions, p. 195. See also the account in 7he Equinox of the Gods, 
p. 56. 

15. /bid., p. 182; see also pp. 359, 530, etc. 

'4 See the full account in 7he Equinox of the Gods, ch. 6. 

'S The Confessions, p. 530. 
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the operation.'® But it is doubtful if he actually succeeded, and 
whether what he calls a success can be taken seriously in view of the 
difficulty of undergoing such an intense operation inevitably comes 
into question, especially when we consider that he had quite a few 
books (most of which are questionable) to hand during this time as 
they can be seen as nothing more than a distraction, something 
anathema to the whole operation. The only book he should have 
had access to was the text of Abramelin, and of course his own 
mind which he should have read twenty-four hours a day, noting 
any changes in not only himself but also around him in the self- 
appointed scared space he called his temple. Having a copy of the 
King James Bible is ultimately suspect as there is not one word of 
truth in it, and only a Christian would be able to find some solace in 
its pages. No true magician would be seen dead with a copy, and 
would not even begin such an undertaking if he believed in that 
rubbish. The work of Abramelin is all that is required. (If he 
happens to be a Thelemite then he should also have within reach a 
copy of the Book of the Law, if not already committed to memory.) 

There is a recent illustration of how this once obscure book has 
seeped into public consciousness. It is a film that was released here 
independently in Britain in 2016. A Dark Song is the directorial 
debut of Liam Gavin who also wrote the screenplay. It is an ingen- 
ious but flawed work revolving round not one but two people 
undertaking the operation, so straight away we have a problem here: 
the operation is for solo operators only and should not be carried 
out by two people at the same time, especially when one has a 
hidden agenda, and the other has a questionable aptitude for magic. 
Further, as Heidrick points out, the chances of success are probably 
far less for two than for just one: 


‘It sometimes occurs that a couple, man and wife or less formally 
joined, will compact to do the Abramelin work. Perhaps one will 
offer to take care of mundane affairs while the other takes the magical 
retirement. After that is accomplished, they will change places and 
the other will do it. This rarely works. If the odds are 1,000 to one 
against for a person attaining this, the odds against two particular 
people succeeding are 1,000,000 to one against! Remember that 
many aspects of the personality will change if the retirement is 


16 His real name is William Bloom (see the works cited at the end of this intro). 
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successful.’ 17 


The couple in this film, however, are not married, and neither it 
seems was fully prepared to begin with, as we shall see. 

There are various reviews of A Dark Song available online, so | 
will keep my opinions very short and to the point. A Dark Song is 
very loosely based on the magic of Abramelin. For dramatic 
purposes—we believe—a second person was added otherwise the 
film would have been quite monotonous, featuring for example a 
man praying, ritually bathing, meditating, etc., with no one else to 
talk to, so limiting his ability to express himself, giving the audience 
little indication of how he is feeling or what he is thinking. This 
would have made the film rather dull and boring. Here it relies on 
the tension between the two protagonists to make it work. 

Briefly, a woman who has lost her son (we later learn he was 
killed in a ritual carried out by some Satanists—really? You mean 
they still do that these days?) contacts a known occultist and offers 
to pay for his services, even telling him she will put up the money 
needed to rent an isolated cottage in the country (actually filmed in 
Northern Ireland, not far from Dublin). She does not reveal her real 
motives and he begrudgingly accepts her offer. They begin the 
operation but do not follow it out as instructed in the book—for this 
reason it is flawed—and never do anything remotely in connection 
with the operation, not even boosting it by using the Bornless One. 
Instead, they carry out a few little rituals, draw pentagrams on the 
floor, sit in the dark for long periods, and question their own 
abilities and convictions, even considering if the ritual is working 
before they have hardly begun, all the while trying to still remain 
celibate (although the man gives in to an act of masturbation at one 
point), and generally get on each other’s nerves, as you would do in 
such a situation. Then the woman begins to hallucinate, believing 
she is hearing the voice of her dead son, only to learn later that it is 
really a demon trying to drive her mad. Her motive soon becomes 
clear: she is seeking revenge on the men who killed her son, and for 
this reason she herself is ritually ‘killed’ by the man in a baptismal 
drowning, but brought back to life, all in an effort to negate the 
improper intention and render the operation more effective. His 


7 An Abramelin Ramble, etc., Newsletter, May 1994. 
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motive: to simply disappear. Once these motives have come to light 
they are able to continue with the operation and eventually the man 
is granted his wish; through an accidental stabbing by the woman he 
dies and his demons carry away what is left of him, never to be seen 
again. (Wow! He must have been one hell of a magician!) She, 
towards the climax of the film, having undergone some harrowing 
ordeals and overcome her own demons (for example doubt, worry, 
frustration, anger, fear, etc.) is finally granted a vision of her angel, 
literally ascending the stairs towards a glowing light. It is this scene in 
the whole of the film that is probably the most effective and the 
most powerful (see Plate 14), and should be watched by anyone 
interested in such magical operations. Although her angel is speaking 
to her it is not in a language which is intelligible for she has not 
reached the required level of attainment or the capacity to be able 
to understand what it is saying. Having forgiven her killers for the 
death of her son she is rewarded with that vision and is able to move 
on with the rest of her life. 

As | said, it is a film worth watching but should not be taken 
seriously as an example of how to carry out the sacred magic of 
Abramelin. The female character Sophia (played by the excellent 
Catherine Walker) is granted a ‘Knowledge and Conversation of the 
Holy Guardian Angel’ of sorts but not for the right reasons. Yes, she 
overcomes her fears, her doubts, her worries, and all the other 
negativities which would otherwise render the operation useless, but 
she in no way embodies the idea of aspiration for the highest, which 
is what the magician has to do. We do not at any time see her 
praying or reciting aloud a chant or dithyramb, or see her in an 
attitude of prayer in her own orison. The same can be said for Steve 
Oram’s character Joseph; if anything his character is a bad example 
of aspiration and determination: drawing a few pentagrams on the 
floor, marking sigils on the back of some woman, etc., do not mean 
you will be granted your wish, and there is no real conviction on his 
part that he is pure of heart and worthy to obtain such a goal. Also 
the film lacks the centre piece of the operation right from the start; 
the defined goal which has to be clearly set in mind, and should 
never leave it nor waver with any deviation from the path itself. 
Hence it is flawed. But the vision of the Angel towards the end is 
simply wonderful. 

As an aside (indeed it may seem totally irrelevant to most), also 
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worth checking out is a little known film called ‘Messe Noire,’ a 
rough porno said to date from 1928, about a year before Crowley’s 
magnum opus Magick in Theory and Practice was published, which 
also happened to be in Paris, where it is believed this little film was 
made, although scant information precludes any certainty, and many 
have called into question the year, considering it to be a later date, 
judging by the production values. Be that as it may, it is interesting 
in that it brings into play two things which would have certainly 
interested Crowley: sex and magick. The fact that someone has 
combined the two way before the whole porno thing kicked off a 
few decades later makes this film an intriguing little gem. All the 
ingredients one would expect to find in much later fare are already 
in place: the naked priestess on the altar, the magician worshipping 
her as Astarte, the initiation of a virgin, the temple set in some 
dungeon or underground lair, naked worshippers (all young girls, 
possibly lesbians), a hint of Satanism, etc., make it quite remarkable 
for its time. It is also interesting to note that Huysman’s book La-Bas 
(translated as Down There or The Damned) was first published in 
Paris in 1891. It deals with the subject of Satanism in contemporary 
Paris, culminating with a description of a Black Mass, and may have 
inspired the makers of this film. So it seems Paris was a hotbed of 
lust and satanic shenanigans whilst Crowley was there, although he 
would have probably disapproved of the contents of the film. If 
unable to locate a copy, see Plate 7 for a taster (also my discussion 
of the last paper in this collection below). It has nothing to do with 
Abramelin or invoking one’s HGA; perhaps it should be summarily 
dismissed as just an excuse for some perverted individuals to enjoy 
themselves in the way they know best, although it is certainly worth 
checking out by anyone interested in sex magick. 

It may help at this point to discuss more fully what we mean by 
the HGA. The previously mentioned definition of it being the 
epitome of one’s unconscious may not mean much to some, but | 
prefer it to such archaic terms as ‘Higher Self’ (in Theosophy) or 
‘Higher Genius’ (Golden Dawn) or ‘the Logos’ (Gnostics) or ‘Asar 
Un-Nefer’ (Egyptian, possibly rendered as ‘myself made perfect’), 
and many other epithets equally redundant. | give here Crowley’s 
definition; it should give us a better understanding: 


1 believe that the Holy Guardian Angel is a Being of this order [of 
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gods]. He is something more than a man, possibly a being who has 
already passed through the stage of humanity, and his peculiarly 
intimate relationship with his client is that of friendship, of 
community, of brotherhood, or Fatherhood. He is not, let me say 
with emphasis, a mere abstraction from yourself; and that is why | 
have insisted rather heavily that the term “Higher Self” implies “a 
damnable heresy and a dangerous delusion.” If it were not so, there 
would be no point in The Sacred Magic of Abramelin the Mage. ... 
He is not to be found by any exploration of oneself. It is true that the 
process of analysis leads finally to the realization of oneself as no 
more than a point of view indistinguishable in itself from any other 
point of view; but the Holy Guardian Angel is in precisely the same 
position. However close may be the identities in millions of ways, no 
complete identification is ever obtainable. ... they are objective, not 
subjective, or | should not waste good Magick on them.’'® 


We should perhaps then view the HGA as something that exists 
outside of us during the operation, for it is better and easier to 
worship something objective rather than subjective. By projecting 
the contents of the unconscious we stand a much greater chance of 
coming to terms with it, and allow it to manifest itself in whatever 
form it may. Either way, whether we view the HGA as an objective 
or a subjective entity, we still must know that it is inherently some- 
thing which is part of us and has continued with us throughout our 
various incarnations. 

In another place Crowley goes on to say this about the HGA and 
the sacred magic of Abramelin: 


‘This book is written in an exalted style. It is perfectly coherent; it 
does not demand fantastic minutia of ritual or even the calculations 
customary. There is nothing to insult the intelligence. On the con- 
trary, the operation proposed is of sublime simplicity. The method is 
in entire accordance with this. There are, it is true, certain pre- 
scriptions to be observed, but these really amount to little more than 
injunctions to observe decency in the performance of so august an 
operation. One must have a house where proper precautions against 
disturbance can be taken; this being arranged, there is really nothing 
to do but to aspire with increasing fervour and concentration, for six 
months, towards the obtaining of the Knowledge and Conversation of 


15 Chapter 43, ‘The Holy Guardian Angel is not the Higher Self but an Objective 
Individual,’ in Magick Without Tears. 
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the Holy Guardian Angel. Once He has appeared, it is then 
necessary, first, to call forth the Four Great Princes of the Evil of the 
World; next, their eight sub-princes; and, lastly, the three hundred 
and sixteen servitors of these. A number of talismans, previously pre- 
pared, are thus charged with the power of these spirits. By applying 
the proper talismans you can get practically anything you want.’ "ἢ 


Another passage from the same source is worth quoting here as it 
sheds more light on how Crowley perceived his own HGA. In the 
annotated and edited version of 7he Confessions there is an very 
interesting episode in which Crowley, while staying at his abbey in 
Cefalu, had a visit from Frank Bennett (Frater Progradior, to whom 
Liber Samekh is dedicated). One sunny day he was accompanying 
him down to the beach and fell into conversation with his student: 


‘I prattled as we walked quite pointlessly and just as we reached 
the edge of the cliff above the bay | made some casual remark which 
proved a winning shot. He stopped short and gasped; his eyes starting 
from his head. 1 am so stupid, let me report, that | failed to notice 
anything special. | was mildly surprised to see him dash down the 
path like a young goat, tear off his clothes, and sprint into the sea like 
an alarmed seal. He never spoke a word till after the swim and the 
return to the road. He then said with a pale face and in awed accents, 
“Please tell me again what you said just now?” “How the devil should 
Ι remember?” | returned courteously. He stammeringly reminded me 
of the subject, and of course | was able to repeat my remarks, which 
were nothing specially striking. He asked me to discuss the subject 
more fully, which | did, after which he relapsed into silence. Directly 
he reached the abbey, he passed into a state of trance which lasted 
three whole days without a break. ... My own joy was boundless. | 
was inspired to prepare a perfected ritual for the attainment of the 
Knowledge and Conversation of the Holy Guardian Angel, and 
presented him with a copy of the manuscript for use in his operation. 
I entitled it Liber Samekh. \t is the most powerful and exalted of all 
my magical instructions.’”° 


Thanks to Bennett’s diary we are able to recover precisely what it 
was that Crowley rather absent-mindedly said. 


‘“Progradior, | want to explain to you fully, and in a few words, 
what initiation means, and what is meant when we talk of the Real 


19. The Confessions, 1st edition, pp. 243-4. 
20 The Confessions, p. 875. 
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Self, and what the Real Self is.” 

And there and then Crowley told him that it was all a matter of 
getting the subconscious mind to work; and when this subconscious 
mind was allowed full sway, without interference from the conscious 
mind, then illumination could be said to have begun; for the sub- 
conscious mind was our Holy Guardian Angel. Crowley illustrated the 
point thus: everything is experienced in the subconscious mind, and it 
(the subconscious) is constantly urging its will on consciousness, and 
when the inner desires are restricted or suppressed, evil of all kinds is 
the result. Crowley then went on to say that sex is mankind’s most 
deeply-rooted problem; it starts very early in life and causes the most 
harm; it is carried with us throughout our lives, and torments most 
people with the tortures of hell. Sex is centred in the subconscious 
mind and no amount of suppression can keep it down, for it always 
works its way up again, and in all kinds of ways, such as in dreams 
and in sickness, and if unsatisfied, will turn one mad or to “some 
hellish abortion.””’?' 


So here we have a better explanation, which kind of goes against 
what Crowley had said previously. If the HGA is nothing more than 
the subconscious then it has to be a part of us, yet it is obviously 
better to view it objectively in order for it to manifest itself. And the 
best way we can do this is to use the sexual instinct, as we shall see 
when we come to discuss the last version of the ritual. 

Failure is not an option, but when we give up six months of our 
lives and invest all the money we have in securing the necessary 
amenities to perform the rite, we obviously want the pay off to 
make it all worth while. If we fail then we tend to blame it on 
others, or blame it on the operation, for it is easier to be an extern- 
alist than an internalist, when we should really see that it is our fault 
for failing. On this Regardie makes a worthwhile observation: 


‘It seems to me, then, that when aspirants attempt to perform the 
Abramelin operation in the six months or eleven month period 
recommended, and fail to observe any preparatory mental or magical 
discipline, their aspiration needs to be held suspect. | rather fancy 
many of them are neurotic escapists who cannot tolerate themselves 
or their emotional difficulties. They hope and fantasy that the 
Abramelin operation will “cure” them of their inner problems, which 


2! Symonds, 726 Magic of Aleister Crowley, p. 80. See also Churton, A/eister 
Crowley: The Biography, p. 255, where the same passage is cited. 
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will thus not have to be faced.’2? 


That is a good case in point, for it is no use in trying to run first 
if you cannot even walk, nor climb Everest when merely climbing up 
a ladder makes you feel dizzy. Preparation is the key and a lot of 
damned hard work beforehand. The ritual in its humble beginnings 
was designed to bring about an exorcism of a possessed person, to 
drive away the spirit inhabiting a poor soul’s body. Now it has been 
converted into the complete opposite; to invite a spirit (i.e. one’s 
HGA) into the body and possess it, thereby bringing about com- 
plete self-realisation. Yet the body and mind have to be prepared 
otherwise mania and madness will result. The ego of the magician 
has to be silenced and kept in check, for it must understand that it is 
not the master of the house but only a servant, and that a far 
greater power resides within, a power superior to the ego which sees 
it as nothing more than a threat and will seek to expunge it rather 
than be coerced into submission. The ego will not suffer gladly or 
willingly skulk away into some dark corner to be forgotten about; 
rather it will try to stand its own ground, and here we have to be 
very careful for too much inpouring of the divine tends to bloat the 
ego before the ego has been properly banished. 

A few years later after Crowley’s book was published, Regardie 
reprinted the Preliminary Invocation in his book The Tree of Life in 
1933,7> and another version in 1939 after his stint in the Golden 
Dawn, when it was published as part of the papers and rituals.?* This 
version is more akin to Crowley’s version of Liber Samekh but has 
been divested of any real worth as Regardie has stripped away the 
‘phallic overemphasis and the sometimes (as 1 once thought) 
ludicrous interpretation of the “barbarous names of evocation,”’”° 
replacing them with redundant Golden Dawn invocations and 
prayers, and other ritualistic procedures he learned when he was in 
that Order. It is a very ineffective version and more suitable for 
doddery old fogies one associates with the Freemasons and 


22 Ceremonial Magic, p. 67. 

23 See pp. 266-8. 

24 It is listed as ‘The Bornless Ritual for the Invocation of the Higher Genius.’ See 
The Golden Dawn, vol. 3, p. 259, 1939 edition. This was later republished by 
Llewellyn Publications in 1969. 

25 Ceremonial Magic, p. 58. 
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Rosicrucians, with little practical value. It quite clearly demonstrates 
Regardie’s ignorance on the subject as the whole point of the so- 
called ‘barbarous names’ is to elevate the mind and fix it at a point 
where it transcends the environment, lifting oneself out of the body 
in order to perceive one’s angel, for this cannot be perceived in any 
normal modes of consciousness but only in a state of gnosis 
produced by the correct pronunciation of the barbarous names.” 
There is another reason, however, which we will discuss later. 

In another work he explains, ‘The “Bornless” Invocation, whose 
basic elements are found in some Graeco-Egyptian fragments, and 
which will be found reprinted in my last chapter, is perhaps the 
most notable example. As a ritual it is considered by many to be 
one of the best, and is replete with strange words rich in music and 
primitive excitations, sonorous to the utmost degree.’?” But these 
words can only become sonorous if vibrated to the right pitch, thus 
exalting the mind. 

In The Complete Golden Dawn System of Magic Regardie 
explains: ‘The next ritual fragment is rather different from the 
foregoing, although both have a similar personal effect when slowly 
repeated, meditated upon, and felt intensely. It consists of two 
parts—the first one being a sort of petition of the higher and divine 
Genius, while the second bespeaks of the realization of identity with 
it.’ He then quotes part of the text and goes on to say: ‘The second 
part should follow only after a long pause, in which one attempts to 
realize just what it is that the prayer has asserted, and that it is 
raising the mind to an apprehension of the hidden secret Godhead 
within, which is the creator of all things.’ We cannot agree more 
on this, as the HGA is the hidden God. 

The long lists of barbarous names of evocation are not contained 
in the earliest English renditions of the ritual, though they can be 


76 In another Greek papyrus, now known as the Eighth Book of Moses, there are 
actual instructions how to pronounce the names, as in ‘breathe out, in; fill up,’ 
‘pushing more, bellow howling,’ ‘pull in, fill up, shutting your eyes,’ ‘bellow as 
much as you can, then sighing, give out what air remains in a hiss,’ which the editor 
admits is something unique in the history of grimoires, and almost never occurs in 
the ancient texts, as this would normally have been passed on in an oral tradition 
from Adept to student. 

27 The Tree of Life, p. 144. 

28. The Complete Golden Dawn System of Magic, vol. 3, p. 61, 1984 ed. 
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found in the Greek version. In Goodwin’s translation he has left 
them intact, untranslated, probably because they are untranslatable 
and are so corrupt it would be impossible to render them into 
proper English. Yet, as we are told in some ancient texts, we should 
not meddle with these words but leave them as they are, for they in 
themselves retain their potency through being unknowable; it gives 
them a quality that would otherwise render them insignificant.” 
Some, however, appear to be familiar to us, having been corrupted 
from divine names we find in the Egyptian, Greek and Hebrew 
tongues. ‘Sabao’ is possibly corrupted from the Hebrew ‘Tzabaoth,’ 
meaning ‘hosts,’ and is commonly applied to the divine names 
Elohim and Tetragrammaton. Abrasar (in Regardie’s version and 
misread) or Abrasax is derived from the name of the old Gnostic 
god Abraxas who is often represented having the form of a human 
body with the head of a hawk or cock, and whose legs terminate in 
snakes (see Plate 6). We would suspect he is a form of the Sun-god 
and intended to represent an aspect of the Creator. Basilides, who 
gave the words some currency in the second century, seems to 
believe it possessed a magical power of the highest class, and like the 
names of other being he regarded it as an invincible name. 

IAO is the Hebrew name for Almighty God, on par with ‘Jah,’ 
which Crowley has greatly elaborated upon to make it more 
magically significant, and in keeping with the 93 Current, along with 
the other names he has expanded, having analysed them to make 
them conform to a certain standard based on numerology and 
gabalistic equations. 

Why Crowley chose to change or modify some of the words 
should be apparent to any student of Thelema: in order to fit them 
into a systematic framework based on the principle of thelemic 
philosophy. We find it reprehensible that Regardie should take 
offence at Crowley’s modifications when he himself was not such an 
expert in the field of qabalistic analysis as his master, stating that it 
was ‘equally evidently tortured to suit his own particular views on 


29. The Chaldean Oracles of Zoroaster, ‘Change not the barbarous Names of 
Evocation for there are sacred names in every language which are given by God 
having in the Sacred Rites a Power Ineffable.’ See The Equinox, vol. 1, no. 8, p. 
45; 5. 1. MacGregor Mathers, 726 Book of the Sacred Magic of Abra-Melin the 
Mage, p. 58. Also, in general, Crowley, Magick in Theory and Practice, chapter 9, 
‘Of Silence and Secrecy: And of the Barbarous Names of Evocation.’ 
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the relationship of sex and religion,’*° whereas in fact Crowley is 
meshing the two together as he understood fully that they both 
spring from the same source, a notion that the prudish Regardie 
could not or would not consider. However, be that as it may, it is 
not so much the spelling or philological implications of the words 
themselves but rather their pronunciation which we must get right. 
These words are meant to be pronounced in such a way so as to 
exalt consciousness, and the only way they can do this is by their 
proper vibration. 

If anyone has studied the Enochian system they would know that 
the words used in that language have to be vibrated so as to render 
them effective. In recent years Crowley’s recordings of the calls of 
the Enochian Aethers have come to light, and one would do well to 
listen to them. However, | personally feel that Crowley has a rather 
weak and effeminate voice that does not do the Enochian words any 
justice. The voice needs to come from deep down inside and be 
expelled with a long drawn out utterance that is deep and sonorous, 
so deep in fact that were you to sit on a hard surface like a stone 
slab sprinkled with fine sand, every time you uttered the words the 
sand around your backside would form little patterns due to the 
vibrations. We recommend trying this and getting into the practice 
of pushing the voice down before expelling it. Thus when vibrated 
correctly not only would the sand form patterns but there would be 
a corresponding effect in the brain which in itself affects the mind, 
almost as if lulling it to sleep. 

There is of course another reason to learn how to vibrate the 
words correctly and that is to activate the little centres in the body 
called chakras. These wheels or vortices of energy are located in 
specific locations along the spine, each of which serves a function 
for the governing of the health of the body.*' The subtle centres are 
dormant in most people, although they are not completely switched 
off. They subliminally regulate the bio-rhythms of the body not only 
on a physical level but also on a subtle, spiritual level and can be 
activated through many practices, including yoga and meditation. 
But here in this ritual the magician must learn to activate them 


*° Ceremonial Magic, p. 61. 
5! See Plate 5. This diagram shows the location of the chakras with their respective 
names and colours. 
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through the power of his voice, by learning to vibrate the Words of 
Power in such a way that the chakras are forced to open up and 
move the consciousness-current up the spine, thus affecting the 
mental state. This of course takes years of practice and some 
people, particularly women, will find it hard to master any such 
vocalisations, but it is a necessary accompaniment of the rite. We 
recommend perfecting this before putting the rest into practice. 

As mentioned earlier, we are dealing with the contents of the 
unconscious which contains a lot of junk as well as some useful 
material. But we have to be on guard for the negative elements are 
liable to overwhelm us, just as they did to the characters in the film 
we have already alluded to. And the best way to approach this 
material—which has become repressed and thus isolated from the 
consciousness mind—is to face it head on, and understand that it is 
just negative aspects of the psyche. This was well known to the 
Egyptian priests for in their Mysteries they posited there being 
demons that would thwart the initiate in his path and block his 
progress: the only way he could conquer them was to face them and 
declare he knew their names. In the Book of the Dead there are 
several chapters devoted to knowing the names of these demons, as 
well as other things like the parts of the boat the dead were thought 
to travel in during their journey in the underworld. But here we can 
view the underworld as really being the unconscious and the Book of 
the Dead a map of the ways in this dark terrain of the mind. ‘I know 
you. | know your names,’** the deceased declares, for by knowing 
their names half of the victory is already won, and he now has 
considerable power at his disposal to deal with these seemingly 
inimical forces. By naming them he has power over them and can 
control them. The act of knowing is bringing into consciousness 
what was not known, it is lighting up these non-illumined areas of 
the psyche that were previously occult, i.e. hidden. As they are no 
longer hidden they have no power over us, in much the same way 
that prehistoric man was afraid of the dark because of the possible 
dangers lurking within it. Come daylight this fear vanishes since all is 
now plain and visible. We too must conquer these fears which lurk 
up and threaten to overwhelm us; in effect, we have to be afraid of 


*2 See Budge, Book of the Dead, Spell 125; Coffin Texts, Spell 407; Lichtheim, 
Ancient Egyptian Literature, p. 128, etc. 
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nothing, not even madness itself. We should in reality not be afraid 
of the so-called demons because they are just malignant aspects of 
our psyches, and should be treated as such accordingly. 

We find the same in the 7ibetan Book of the Dead where the 
deceased is journeying through the Bardo-states, the limbos of the 
dead. In this manual the wrathful (as well as the beneficent) deities 
should be treated the same and seen to be nothing more than 
thought-forms which could possibly block our way and deny us 
access to the Clear Light.** In near-death experiences there is a very 
similar phenomenon where one experiences a tunnel effect with a 
beautiful light at the end (i.e. pure consciousness stripped of form); 
the tunnel effect is caused by the consciousness-current being 
withdrawn into its source since our awareness of the world is 
nothing but a projection of consciousness through the prism of our 
minds. People undergoing this experience report being harassed and 
menaced by shadows and Iurking things that seem to reach out and 
pull this way and that. These are simply negative thought-forms, 
aspects of one’s own unconscious mind that need to be integrated 
and absorbed. They then lose their potency and the person who has 
triumphed over them is greatly enriched thereby, no longer prey to 
the phobias his own mind has generated and given form to. Once 
this is understood we can then see why it is important to reach the 
goal, i.e. attainment of communication with one’s HGA, and finally 
make all the other forces of the unconscious subservient to the 
conscious mind. In Jungian terms, it is individuation, the process of 
integration, a journey towards the healing of the Self, one that the 
splintered fragments that have become almost autonomous can be 
fully incorporated back into the Self once again. Needless to say, we 
should add, any form of therapy prior to commencing the ritual is 
desirable if not mandatory, for the power of the mind can for some 
be a terrible thing to taste; the threat of the ego being overwhelmed 
by its contents is a real danger, one not to be messed with lightly. 

Should he attain the first thing he must do is obtain the name of 
his angel. By knowing the name he is establishing a magical link, thus 
creating a solid means of communication, allowing the personificat- 
ion of the unconscious to firmly take place. Once this link is fully 


33 See Evans-Wentz’s translation of this important text. The Clear Light is pure 
consciousness, i.e. devoid of form. 
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established, one finds that there is a clear cut path to follow and 
most obstacles which previously stood in the way have now been 
removed and a navigable route can be taken. Should communication 
cease, the link has been broken and the Bornless One should be 
resorted to for the sake of reconnecting with one’s HGA. Also, the 
name of one’s angel is the will of oneself, for these two are uniquely 
and inextricably linked. Knowing your HGA is knowing your Self, 
for you have made conscious what was once previously unconscious, 
including your True Will. 

If we were to posit that the unconscious is the right-side of the 
brain and the conscious the left side then it makes it easier to 
comprehend what we are really doing. Crowley claimed that he did 
not write his holy books, rather they were written through him. 
What he was doing was listening to the right-side of his brain which 
the left interpreted and put pen to paper. Many writers and artists 
have worked this way, including myself, mostly when I’m writing 
fiction. 1 just listen to the right-side, and the left carries out the 
action of typing. In several instances | have had characters pop into 
my head with no idea why they are there or where they have come 
from, only to find they re-appear later and become central to the 
plot. 1 do not question what I am writing; | just let it flow out. 
Should | stop to question then the flow will cease and I lose all sense 
of the plot and have to start again. One book | wrote was written in 
six days with no idea what 1 was going to write and no plot in mind 
before commencing. | simply sat back and allowed my unconscious 
to speak, whilst ignoring any niggling doubts or questions, fully 
isolating myself from all unnecessary activity other than the writing. 
The magician hoping to carry out either the Bornless One or the 
Abramelin working (or preferably both) should do the same. If he 
cannot listen to the right-side of his brain he will get nowhere and 
should use the time more profitably by working at listening to his 
unconscious impulses, then perhaps attempt the rite. Further, we 
recommend on going to bed at night practising shutting off the mind 
prior to sleep, allowing the mind to become vacant. It is the 
ceaseless mental chattering that gets in the way and prevents us 
from listening; cease the chattering and you will experience the 
silence, thus opening yourself up to the unconscious, which in reality 
is 99% of your psyche as a whole, the consciousness part being 
merely the tip of the iceberg, so to speak. 
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In Crowley’s version the ritual is divided into four parts each one 
of which is attributed to an element, with the last, the fifth, being 
reserved for Spirit and thus the highest, for Spirit contains all four 
elements, in the same way that white light when refracted through a 
prism splits into different colours. The white light we could identify 
as Spirit, and in turn identify that with the HGA. It is the mission of 
the aspiring magician to attain the white light and be united with it, 
so not only does he become the light, he is the Light! This is quite 
evident in the finale of the Ritual where he states ‘I am He, the 
Bornless Spirit’ for he is no longer calling to the Angel, the Bornless 
One, he /s the Angel: he no longer invokes the Bornless One, he és 
the Bornless One. Through this affirmation he now identifies with it. 
He has finally attained. 

There is a cosmic law that states that anything manifesting on this 
plane automatically evokes its opposite. In other words, on this 
dualistic plane of thought we behold things as polarities, recognising 
that certain things are not us through differentiation. Thus we 
cannot think of self without not-self, or man without thinking of 
woman. We cannot think of hot without cold, dry without moist, 
night without day, etc. These terms absent of their contradictions or 
polar opposites would become meaningless and absurd, but this is 
how the mind works. In the Book of the Law it states, ‘Let there be 
no difference made among you between any one thing & any other 
thing; for thereby there cometh hurt.’** This is the law of division. 
The mind, like a knife, cuts things up and categorises them, making 
it easier to comprehend the objective world around us. In the ritual 
it begins—like the Book of Genesis—stating that it is the Bornless 
One who has created the night and day, the earth and the heavens, 
light and darkness, male and the female, the seed and the fruit, the 
moist and the dry, etc. This is because in order for us to know 
things we have to be separated from them and be able to discern 
differences. This is the height of objectivity.> If not we would 
otherwise suffer from some form of deep psychosis; we can only 
comprehend the world around us by recognising we are separate 
from it. Yet in the higher trances, certainly in mystical states like 


* AL 2:22. 
* The study of Advaita Vedanta, the non-dualistic school of Hindu philosophy, 
might be useful here. 
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Samadhi or Shivadarshana, the complete opposite occurs: we realise 
we are at one with everything because the barriers of division have 
been broken down. In the same way we must think at the start of 
the ritual we are separate from the Bornless One, but having pitched 
our minds to the nth degree we now realise that we are the Bornless 
One and therefore we are responsible for everything around us 
because we have created that division through the power of our 
minds. When we transcend the dualistic plane of thought these 
opposites no longer exist; there is only a pure state of being. There 
is no this, no that, no self or not-self, there is only /S, an immediacy 
of experience which should be possible to achieve by the end of the 
rite if performed correctly. However, this is only fleeting and 
momentary; it is almost impossible to sustain for any considerable 
length of time (although on another plane of course time/space 
have been annihilated) and we find ourselves coming back down 
again with the dichotomy slipping back into place. It is then that we 
realise in order to have any experience at all there has to be subject 
and object: for an object to be perceived there has to be a subject, 
and these two polarities are brilliantly worked out in the thelemic 
philosophy where we have Hadit (as the point) and Nuit (as the 
circle). Hadit strives to unite with Nuit. Psychologically speaking, 
Hadit is the subjective point-of-view surrounded by Nuit who re- 
presents experience; their union produces the child, Ra-Hoor-Khuit, 
i.e. the event-act that is the result of that experience.*° 

This philosophical diversion has been necessary to demonstrate 
that it is imperative to have the right viewpoint when approaching 
the work in hand. As a young magician, | used to get confused 
about where Hadit (for example) was situated: thoughts like ‘in me,’ 
‘outside of me,’ ‘above me,’ etc., were always running through my 
mind. But then I realised it was just a matter of convenience where | 
placed him, for if he was in me how could | unite with him? He was 
already in me therefore | must be him, so why should | strive to 
unite with him? Following on from that, | realised it was not a 
matter of uniting with him but being him, realising on all levels | was 
him, and thus allowing my mind to be completely absorbed in that 
realisation. The same goes for this operation: when approaching any 
form of work with the HGA it just helps us to think of it as an 


56 For more on this consult Crowley’s commentaries on AZ in the Law is for All. 
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objective being, for we are in a sense projecting the contents of our 
unconscious outside of ourselves in order to let it manifest itself. 
And it is this attitude we have to adopt when undertaking the rite. 
The same is applicable to any form of divination: your unconscious 
already knows everything, so when crystal gazing we are allowing the 
contents of our unconscious to manifest in the crystal ball, and thus 
speak back to us. When doing a tarot divination, the cards are a 
symbolic means of communicating with our unconscious, and so on 
for any other given form of divination. The same here, but it can 
only happen when we are sufficiently prepared, hence the need to 
undertake some course of mental training beforehand; ritualistic 
work (using moving mental images), path-workings, dream-workings, 
meditation, prolonged acts of concentration, meditation, visual- 
isation, etc., all help to put us in an advantageous position whereby 
we can communicate with the unconscious and give it form because 
we are working with the mind. Psyche-morphing may sound like a 
pretentious word but that is exactly what we are doing here. 

Before moving on to discuss the last paper in this collection | 
would just like to point out that this is my own opinion based on 
empirical evidence and years of working with the 93 Current. It 
may differ from yours; you may disagree with the above, probably 
whole-heartedly, but if it works for me and others then it should 
work for you. Further, we are now living in the 21st century, not 
the nineteenth or twentieth: the Golden Dawn way of doing the 
ritual may be useful for some, but to me it is old and redundant. We 
need to be modern, and this modernity should appeal to all of us, 
to anyone who aspires to be more than just human. | believe that is 
why the next version of the ritual was devised, although it too has its 
roots in the Golden Dawn tradition as that was part of the training 
of the members of the Cult of the Hidden God (or COTHG for 
short) who based their workings on Crowley’s system, who in turn 
based his on what he learned in that Order. 

Anyone wishing to know more about the people involved in the 
next paper should consult my book 7he Dark Work where the 
papers of the COTHG have been published for the first time, and a 
brief history is provided to put them into context with what was 
happening in and around the time they were written. | did mention 
in the introduction to that work many papers were in circulation, 
most of which came into my possession, but 1 knew that | did not 
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have all of them as quite a few had slipped through the net, or 
simply disappeared after the group’s disintegration. These papers 
were simply photocopied and handed among the core members, 
more of which came to light after the death of Robert Taylor (or 
Agasucci), known as the artist Stafford Stone, in 2015. He was an 
active member for around six months during the tail end of the 
group when there was an inner revolt due to control of leadership 
between the two founding members. One of them moved to 
London, not far from where Mr. Taylor lived, and consequently 
many of the Order’s papers were passed on to him. Several of these 
came on the market and were fetching ridiculous sums when his 
entire library was put up for sale the following year, arranged by his 
ex-wife and former magical partner Afira Khan.* 

It was from this source 1 was determined to acquire the paper 
entitled ‘Invocation of the Bornless One’ as | was anxious to see if 
there was a radical departure from any previous known versions, 
especially when bearing in mind they had a close affinity with the 
writer and occultist Kenneth Grant (1924-2011) who founded the 
Typhonian Ordo Templi Orientis—renamed the 7Typhonian Order— 
along with his wife Steffi shortly after Crowley’s death in 1947. 
Knowing the praxis of their working could possibly involve sex 
magick—as that was at the core of Grant’s Order in the higher 
degrees—I was intrigued to see if that was the case here also. And | 
was not disappointed. 

At first glance there appears to be nothing overtly different in 
this version compared with the others we have already discussed. In 
fact, most of it is the same, obviously taking Liber Samekh as its 
basis. However, when we come to the finale of the ritual there is a 
drastic change because the magician, who has been conducting the 
rite in his temple alone, now introduces into his circle a priestess 
who is naked and will act as a medium through which the HGA can 
manifest itself. As in Tantric workings of the left-hand path (or 
Vamamarg) where an actual woman is used (compared with the 
right-hand path where bfakéa is directed towards a representation of 
the Goddess, either in the form of a statue or mystic diagram like a 
yantra), the practitioner has a mental shift, worshipping the priestess 


57 Thanks to her for making me aware of his death and that his considerable 
library was coming up for sale. 
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as the physical embodiment of the Goddess, especially in the 
Panchatattva rites. Worship with the Panchatattva generally takes 
place in a chakra (circle) composed of men and women, with the 
priestess or shakt/ sitting to the left of the priest who preside during 
the rite sitting in the centre of the circle. It is a form of circle 
worship; hence it is also called chakra puja. There are various forms 
of puja where the five elements (tattvas) are different according to 
the faiths of the several branches of Tantra, some replacing wine 
with milk, or in lieu of sexual union they meditate upon the lotus 
feet of the Goddess with mantras, etc. The whole point of this form 
of worship is to convert the woman acting as Shakti into becoming 
the Goddess herself, and she is treated accordingly with the offer of 
rich food, wine, jewellery, flowers, etc. In the mind of the 
practitioner she /s the Goddess, and union with her is then a cosmic 
and transformative act where both the worshipper and the worship- 
ped are absorbed into a whole, transcending all opposites so that 
neither he nor she is distinct having annihilated these opposites 
through their sacred union.* 

The same is applicable here. When the priestess is introduced 
into the circle of the magician she is escorted to the altar and made 
to lie down on it, in much the same way as portrayed in the film 
Messe Noire previously mentioned. She will remain here immobile 
until the culmination of the rite where the magician worships her 
not as the Goddess but as his HGA. He is projecting his unconscious 
unto her so that in effect she is the foil for his worship, and by 
uniting with her he is uniting with his HGA, not only physically but 
also spiritually. This is the major distinction of the COTHG’s version 
compared to the others. It is sex magick per se as it uses the symbol- 
ical mode of expression first (where he worships her vagina as the 
seat of his own inner God) and then transfers that worship to the 
actual object and unites with it. He is not just having sex with a 
woman in his temple; he is having sex with his HGA. And it is very 
important that this is held in the mind throughout the duration, for 
it raises it above the normal mode of congress, thus making it 
magical. Obviously only the seasoned magician or adept is capable 
of this mental transference, so few can expect results if they are 
incapable of maintaining this during the finale of the rite. Also, it 


58 For more on this, consult my introduction to Se/lon’s Annotations. 
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differs radically from the Abramelin working which is purely a solo 
operation, with its subtle injunction to remain celibate for the 
duration of the proceedings, for by withholding the sexual current 
you are in effect making it more powerful, and rather than directing 
it outward on to a person you are forcing it inward and upward. 
Here the complete opposite takes place; the sexual current is 
directed outwardly onto an object, with presumably some period of 
regulation beforehand so that when it comes to the actual union the 
rite is made that much more powerful by allowing the sexual current 
to be finally released at the critical juncture. 

As we noted above, when citing the example of Crowley’s 
explanation to Frank Bennett of the HGA, he said the main problem 
for men and women is the sexual instinct. But here in this version of 
the rite the sexual instinct is utilised. It could possibly be seen as a 
manifestation of the HGA itself since the instinct (or jd) is at most 
times subconscious, usually repressed due to societal restrictions, 
and only allowed out in the bedroom between consenting couples, 
in most cases. We do not feel the need to have sex all the time, but 
if we observe the act being engaged in by others, for example in 
films or books, this triggers a response in us and elicits some form of 
arousal, thus bringing it to the surface. In the confines of the temple 
it is controlled and always under the will of the magician, who 
should be able to bring himself to arousal just by focusing his mind 
on his sex centre in the region of the genitals. This is obviously 
helped by having a naked woman present. And of course she should 
be attractive as possible otherwise he may face a huge stumbling 
block if forced to work with a less than attractive partner. Not only 
will he have to transform her in his mind as an embodiment of his 
HGA but also turn her into something more appealing in order to 
get an erection, or there certainly won’t be any union taking place.” 

Further, speaking personally, my HGA always tends to be of the 
opposite sex. Hence, since | am physically a man, my HGA has 
appeared unto me as a woman, beautiful, yet ethereal, sometimes a 


59 In the past I have deliberately gone out of my way to have sex with some of the 
most unattractive women possible and can testify from experience it was admittedly 
hard work to get any form of arousal going. Unlike Austin Osman Spare who said 
we should transcend our ‘aesthetic culture’ and thus be able to unite with almost 
anything, however grotesque, | have to admit | was an absolute failure. It seems 
aesthetics is something I, and probably most men, must still adhere to. 
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blond, sometimes a brunette, but usually of the same physique. 
When she speaks to me her voice is always subtle, mellifluous and 
almost inaudible, requiring a great deal of concentration in order to 
be able to hear her properly. She has the sensuousness of a woman 
who if physically present would indeed arouse me. So it seems 
perfectly natural to transfer this content on to the actual body of a 
woman whilst holding in mind always the ideal, i.e. a vision of one’s 
HGA. 

From their blessed union the combined fluids are collected in a 
chalice set aside for the purpose; they are then drunk as a 
sacrament, in this way reinforcing the idea of union on another 
level. These secretions should not be viewed in their normal context 
as a result of that union, but should be seen as another manifest- 
ation of the HGA in physical form. The rite is then ended in the 
usual way. 

As mentioned above, the success of the rite is entirely dependent 
on the competency of the people performing it. It is not a light 
undertaking, but extremely hard work and is only suitable for 
advanced practitioners, especially the last version. But when 
combined and used in conjunction with the Abramelin working the 
Bornless One can act as a powerful booster with transformative 
results. 
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ADDENDUM 


Also worth consulting in this connection are the following works by 
Kenneth Grant who was at one time Aleister Crowley’s secretary 
and was seen by some to be his rightful successor: 

The Magical Revival (1972), Aleister Crowley and the Hidden 
God (1973), and Cults of the Shadow (1975), all published by 
Frederick Muller, London. These three constitute his first Typhonian 
Trilogy, and there were two more trilogies to follow, also worth 
consulting. 

However, we have to take what he says with a pinch of salt. For 
example, in discussing the Preliminary Invocation, he states: ‘Its 
actual origin, however, lies in a phase of religious history long 
anterior both to the mediaeval Goetia and the Graeco-Egyptian rite; 
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it existed in the Akkadian or Sumerian epoch, when the oldest of all 
deities—Set or Shaitan—was adored in the deserts by the Yezidi. 
This rite, replete with Words of Power, or the “barbarous names of 
evocation etymologically restored” was published by Crowley in 
Magick in Theory and Practice.’ (Magical Revival, p. 18.) 

Elsewhere we read: ‘The method which Crowley used in his own 
attainment derived from a Sumerian ritual of incalculable age which 
was translated into English at the turn of the century by C. W. 
Goodwin, under the title A Fragment of a Graeco-Fgyptian Work 
upon Magic. MacGregor Mathers had used it as a “preliminary 
invocation” to The Goetia of Solomon the King, which he translated 
about 1899. Crowley published it in 1904 (and again in 1929) 
after having restored the ritual and explained the “barbarous names 
of evocation”. He described it as “the most potent invocation 
extant”.’ (A/eister Crowley and the Hidden God, p. 49.) 

There are several errors in just these two quotations. First of all, 
Goodwin’s work was published in 1852, not ‘at the turn of the 
century;’ Mathers translated the Goetia, that is true, but it was 
Crowley’s decision to include the preliminary invocation in his 
version of the Goetia when he had been passed a copy of it by Allan 
Bennett (see my intro); it is doubtful how old the Graeco-Egyptian 
work really is, but it certainly does not antedate the first or second 
century AD, at least not in this form. Saying the rite goes back to 
ancient Sumerian times is giving it a bogus history for which there is 
no proof whatsoever. Furthermore, there is only a tenuous link 
between the Egyptian god Set and the Shaitan of the Yezidis. Most 
modern day Yezidis would immediately object to this connection as 
they refute all links to any form of occultism or Satanic worship with 
which they are erroneously associated through the philological simil- 
arity of Shaitan and Satan, although this may be plausible, yet there 
is very little proof either that their history can be traced all the way 
back to Sumer. (See my 726 Black Book of the Yezidis and the 
reviews.) This is not to discredit the work of Grant as he has done 
much to restore the respect Crowley ultimately deserves as being 
one of the most remarkable magicians of the twentieth century, it is 
just that we have to be wary of some of Grant’s statements which in 
places can only be described as fantastical. 
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INTRODUCTION 


The following fragment is taken from a Papyrus preserved in the 
British Museum (No. XLVI. Greek), purchased, among others, from 
M. Anastasi, formerly Swedish consul at Alexandria. The manuscript 
consists of six leaves of about eleven inches in height by five inches 
in width, written on both sides like the pages of a modern book. 
The handwriting is a kind of uncial, but affords no satisfactory clue 
to the age of the MS. On comparing it with the facsimiles of 
Grzeco-Egyptian Papyri given in the ‘Paléographie’ of Champollion 
and Silvestre, the forms of the letters appear to approach most 
nearly to those in a ‘Supplication to King Ptolemy’ of the second 
century B.C., but the contents of the piece make it probable that it 
is not earlier than the second century after Christ. The page, of 
which a facsimile is given [see Plate 8], is not quite so well and 
neatly written as most of the others, but was chosen on account of 
its containing the curious drawing, for which instructions are given in 
the text. 

This singular relic, which the sepulchral caves of Egypt have 
preserved to us, throws considerable light upon the Art of Magic, as 
practised in the 2nd, 3rd and 4th centuries of our era. It intro- 
duces us into the very arcana of those superstitious practices, of 
which we find dark hints in the early fathers Irenzeus, Origen, 
Epiphanius and others, and which they laid to the charge of the 
heretics of their time. 

The Museum of Antiquities at Leyden contains several Papyri of 
a similar kind, all of which were obtained from M. Anastasi. Though 
purchased by him from Arabs at different times, there is some 
reason to think that they were all found together. Our Papyrus may 
possibly have belonged to the same collection. 

Professor Reuvens gave a description of these MSS. in 1830'; 


' Lettres a M. Letronne sur les Papyrus bilingues et Grecs, du Musée d'Antiquité de 
l'Université de Leide, Leide, 1830. 
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and of one of them, principally in the demotic character, a facsimile 
has been published by Professor Leemans?. It is that described as 
No. 65 by Reuvens, but numbered 383 in the ‘Description 
Raisonnée des Monumens Egyptiens a Leide,’ published in 1840. It 
contains numerous glosses and interlineations in Greek, and a few 
entire passages in the same language, which will be quoted in the 
Notes, and which leave no doubt that the work is of the same age 
and school as that here published. 

Another Papyrus, No. 75 of Reuvens, (384 of the ‘Description 
Raisonnée’) bears in its contents a still closer similarity to ours. It is 
a long roll, having on one side a demotic text of twenty-two 
columns, of from thirty-two to thirty-four lines each. On the other 
side in the middle is a Greek text of fourteen columns of from 
thirty-two to thirty-six lines each, with two columns of demotic 
writing at one end, and four at the other, containing interlineations 
in Greek. There are also two drawings, one representing a sceptred 
deity with an ass’s head, the other Anubis standing by a mummy 
stretched upon a bier. Leemans gives the following summary of the 
contents of the Greek text Sect. 1. Magical ceremonies by means of 
love, considered as a great thaumaturgic power. Sect. 2. Recipe for 
a remedy by one Hemerius. Sect. 3. Recipe for happiness or good 
fortune. Sect. 4. Recipe by Agathocles to produce a dream. Sect. 
5. Another recipe to produce a dream. Sect. 6. Recipe to procure a 
dream. Sect. 7. For consulting a divinity. Sect. 8. A means of 
checking a man’s anger. Sect. 9. Invocation of a divinity. Sect. 10. 
Recipe to procure dreams. Sects. 11, 12. Recipe to produce rust 
upon gold. Sect. 13. Recipe for making a ring, having the property 
of making every enterprise succeed, and of bringing good fortune. 
Sect. 14. Description of a similar ring. Sect. 15. The sphere of 
Democritus, for prognosticating by calculation the recovery or death 
of a sick person. Sect. 16. A means of separation; a formula to 
cause separation between husband and wife, or other persons. Sect. 
17. Formula for causing sleepless nights to a person, until he dies. 
This section is embellished with a drawing of an Egyptian deity. 
Sect. 18. A charm to make oneself beloved, and always to have 
friends. Sect. 19. Explanation of certain mystical names of plants 


2 [Description raisonne’e des| Monumens Egyptiens du Musée [d'antiquities des 
Pays-Bas,| a Leide. Leide, 1839. 
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and other objects. [See op. cit., pp. 120-1.] 

No. 76 of Reuvens (395 of the ‘Description Raisonnée’) is 
entirely in Greek, and is remarkable as being, like our Papyrus, not 
in the form of a roll, but in that of a modern book. It consists of six 
leaves and a half, containing twenty-five pages of writing, in an 
uncial hand, very closely written, some pages having as many as 
fifty-two lines. The work is divided into two parts, the second part 
being a repetition and amplification of the first. The piece is 
entitled, “The sacred book called the eighth Monad of Moses* 
concerning the sacred name.” [See op. cit., pp. 122-3.] 

These works, which appear to have been found at Thebes, are 
attributed by Reuvens to some Gnostic of the Marcosian school, of 
the third or fourth century of our era. The reason for assigning them 
to the school of Marcus is the occurrence in them of mysterious 
combinations of the seven vowels, which are known to have entered 
into the system of that teacher. But a much closer affinity may be 
traced between them and the work recently published entitled ‘Pistis 
Sophia,’* the production of a Gnostic of uncertain denomination, 
possibly a species of Ophite, but certainly not a Marcosian, in which 
not only vowel combinations occur, but several of the mystical 
names which are found in the Leyden Papyri and in our own. 

A comparison however of the doctrines held by the author of 
our fragment, as far as they can be deduced from his work, with 
those developed at large in the ‘Pistis Sophia,’ leads to the 
conclusion that they were by no means identical. Our magician, 
notwithstanding the introduction of Moses in the fourth section, and 
the invocation to the God of Abraham in the 10th, appears to 
recognise the gods of Egypt, Persia and Greece more completely 
than the Gnostic would probably have done. In fact, he jumbles up 
and identifies gods and demons of all then known mythologies and 
systems. The fundamental ideas seem to be derived from the old 
Egyptian religion. The author may have been a priest of Isis or 
Sarapis, addicted to that kind of theurgy, which Porphyry, writing to 
Anebo (circa A.D. 270), severely criticises. 


3 [PGM 13, 1-342, 343-730, i.e. The Eighth Book of Moses, as it is now called. 
See Betz’s The Greek Magical Papyri in Translation, 1997, pp. 172-89.] 

4 Pistis Sophia, opus Gnosticum Valentino adjudicatum, e codice Msto. Coptico 
Londinensi descripsit et Latine vertit M. J. Schwartze. Edidit J. H. Petermann, 
Berolini, 1851. [See G.R.S. Mead’s translation, 1896, and 2nd edition, 1921.] 


40 


THE BORNLESS ONE 


“How absurd a thing is it,” says Porphyry, “that one subject to 
all the infirmities of humanity, should affect by threats to terrify not 
merely demons or the spirits of the dead, but the Sun-god himself, 
the Moon, and other celestial beings! The magician lies in order to 
compel the heavenly powers to tell the truth: for when he threatens 
to shake the heavens, or to reveal the mysteries of Isis, or the secret 
thing that lies hid at Abydos, or to stop the sacred boat, or to 
scatter the limbs of Osiris to Typhon, what a height of madness does 
it not imply in the man who thus threatens what he neither 
understands nor is able to perform; and what baseness does it not 
attribute to the beings who are supposed to be frightened by these 
vain bugbears and figments like silly children! And yet Chzremon®, 
the sacerdotal scribe, mentions these things as being in vogue among 
the Egyptians, and affirms that these practices and the like are of 
potent efficacy. And what sense is there in those invocations which 
refer to him who springs from the mud (i.e. the Sun-god), sits upon 
the lotus, sails in a boat, changes his form every hour, and varies 
with the Zodiac? For thus they say that he appears to the initiated 
(αὐτοπτείσθαι), ignorantly attributing to him the mere affections of 
their own fancy. And if these things be said symbolically, the phases 
of the Sun being thereby expressed, let them give us the 
interpretation of these symbols: for it is clear, that if these things 
were accidents of the Sun himself, as for instance eclipses are, they 
would be visible to every one who chose to look at him. Again, to 
what purpose are those meaningless and outlandish words which 
they use instead of the appropriate names of things? For if the being 
who hears looks to the sense of what is uttered, the meaning 
remaining the same, what matters it what language is used? For the 
being who is invoked is not, | suppose, of Egyptian origin, or if he 
were, does not use the Egyptian language, nor indeed any human 
language at all. These things therefore must be the foolish inventions 
of conjurers (γοήτων), and must arise from attributing our own 
passions to the divine nature, of which we certainly must entertain 
notions very opposite to the truth.” 

lamblichus, whose work on Egyptian Mysteries is written in reply 
to the letter of Porphyry, by no means disclaims these practices on 
the part of the Egyptian priests, but attempts to explain and defend 


5 Chzremon flourished in the beginning of the first century after Christ. 
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them. He supposes the world to be under the care of a host of 
δαίμονες, who superintend the operations of nature, and that the 
priest or magician duly initiated becomes incorporated with the 
divine and overruling powers of the universe, so as to acquire a 
certain authority over these subordinate ministers. He mentions that 
the Chaldzan magicians, whose invocations are addressed to the 
gods alone, use no threats, while the Egyptians occasionally do so, 
but only towards the δαίμονες. With regard to the outlandish 
formule, he says that the Egyptians and Assyrians being sacred 
nations, their languages have a peculiar sanctity which makes them 
an appropriate medium of communication with the deity. He also 
says that the divine names in use among these peoples have been 
handed down from remote antiquity and preserved inviolate and 
immutable, and that this character of immutability is peculiarly 
acceptable to the gods, as being themselves not the subjects of 
change. /amb/. de Myst. Sect. 7. 

Our fragment affords several illustrations of these passages. Sect. 
6 contains a specimen of threatening language used to Osiris, the 
magician assuming the character of the god Thoyth to give weight to 
his threats. Of ἄσημα καί βάρβαρα ὀνόματα there are numerous 
instances: many of these are identical with those found upon the so- 
called Gnostic gems, and several, as before remarked, are the names 
of personages mentioned in the ‘Pistis Sophia.” Of some of these 
words the explanation is to be looked for in Syriac; others are plain 
Hebrew; but it is likely that many of them are of Coptic or rather 
Old Egyptian origin. If the above-quoted statement of lamblichus 
can be depended upon, some of them may be of great antiquity, 
and it is possible that they may be traceable to the ancient rituals of 
Egypt. The assumption of the name and character of a god, spirit, 
or prophet, of which instances occur in our fragment, and which 
appears to be alluded to by lamblichus (sect. 7, cap. 6), where he 
speaks of the authority which the theurgist derives from union or 
identification with the deity, reminds us of the contents of the first 
chapter of the ‘Book of the Dead,’ consisting, according to Lepsius 
(/ntrod. p. 8), of invocations by the departed spirit in the form of 
divers gods, to Osiris the Lord of the nether world. 

Much ingenuity has been expended by learned men in explaining 
the mystical words found upon the Gnostic gems, and generally 


42 


THE BORNLESS ONE 


without very decisive success’. In some cases their explanations have 
proceeded upon erroneous readings, the engravings of these gems 
being often very imperfect. Our Papyrus may be of considerable 
service in fixing the real reading of some of these doubtful legends, 
and together with those of Leyden and the ‘Pistis Sophia,’ it affords 
materials for a much more complete analysis and comparison of 
these formulz than has been yet made. 

A good many Greek words are here found unknown to the 
Lexicons, but of which the meaning is generally apparent. For 7 the 
diphthong εἰ is frequently found, and sometimes even for 7, as in 
αἰωνόβειος. The letter v suffers no change in composition before Y, 
A, tr and x. There is no sign of the aspirate breathing, except in one 
or two doubtful cases, and there is no /ota adscriptum. 

Such illustrations as | have been able to collect are thrown 
together in the Notes; but several matters | am wholly unable to 
explain, and find myself reduced, as not unseldom happens to 
commentators, to pass over in silence the points which most need 
elucidation. 

The British Museum possesses another portion of a magical work 
(Papyrus, XLVII. Greek), also obtained from M. Anastasi. This 
Papyrus is so mutilated that a complete line can hardly anywhere be 
made out. It is a single page containing about forty lines. Of these 
the greater part are hexameter verses, being an invocation to 
Apollo, to be pronounced towards the rising sun. Lines 24-28 of 
the first book of the //iad are introduced, and vowel combinations 
and barbarous words occur, resembling those in our fragment, and 
indicating a kindred origin. 


Cc. W. G. 
London, 
August, 1852 


6 See Bellermann, Ueber die Gemmen der Alten mit dem Abraxas-bilde, Berlin, 
1818. Matter, Histoire du Gnosticisme, Paris 1828 (1st Edition, vol. ii.). Matter’s 
promised work, ‘Monumens du Gnosticisme,’ intended as an appendix to the 2nd 
Edition of his ‘Histoire du Gnosticisme,’ has, so far as | know, not yet appeared. 
There is among the Proceedings of the York Philosophical Society, 1849, an 
interesting paper by the Rev. J. Kenrick [‘Additional Observations on the Egyptian 
Gnostic Amulet’], in which an inscription on a Gnostic amulet found at York is 
explained from the Coptic. 
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1. 
A Sarapian divination. 
To be wrought by help of a boy, with a lamp, a bowl, and a pit.—I 
invoke thee, oh! Zeus, Helios, Mithra, Sarapis, unconquerable, 
possessor of honey, Melicertes, father of honey, .............sccesceeeeeee 


Juajasitsugeelsqeustpiabatdvssaudauenesh δύ ροντούο ες ον τον ευτρυ τερον γον ον appear and 
give heed to him who was manifested before fire and snow, for thou 
art he who didst make manifest light and snow, terrible-eyed- 
thundering-and-lightning swift-footedOMess ............ssscsscceseceseceecees 


saevtes Tell what 1 inquire of thee.—Say as follows:—Let the throne of 
the god enter ....... let the throne be brought in. Then if it be borne 
by four men, inquire what they are crowned with and what precedes 
the throne. If he say, They are crowned with olive and a censer 
precedes, the boy speaks true.—The Dismissal:—Depart, lord, to 
thine own world, and to thine own thrones, to thy own orbits, and 
guard me and this boy unhurt, in the name of the most high god 
Σαμασφρηθ. Perform this divination when the moon is in a firm sign 
of the Zodiac in conjunction with beneficent planets, or when she is 
in favourable limits; not when she is at the full, for thus it is better, 
and thus is the divination most orderly performed. But in some 
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copies it is said that it ought to be done when the moon is at the 
full. 


2. 
A spell for immediate vision. 

ΠΥ ΤΥ ΤῊΣ Let the god whom | inquire of come to me, 
and let him not depart until 1 dismiss him ................scceeceeeees ina 
brazen cup with oil, and anoint your right eye with water taken from 
a boat that has been wrecked, and the left [mixing some] Coptic 
stibium with the water. And if you cannot find water from a boat 
that has been wrecked, take some from a wicker-wherry that has 
been submerged. 


ὥ; 

Take the herb χελχβθι and bugloss, press out the juice and burn 
the crushed leaves and mix the ashes with the juice. Anoint and 
write upon a wall ..............6. with these materials. 

And take a common piece of wood, and cut a hammer out of it, 
and strike with it upon the ear, pronouncing this spell:—I adjure 
thee by the holy names, render up the thief, who has carried away 


SUC ἢ 4. ENING, utpauncdeveses tious nce deaubeaeveiaueaasdevwesseeiels and by the 
terrible names 
@ a 
υυ ——4 €€ 
bbttt SC = 79) 
nnnny leo | Luvt 
EC EEEE ~ nNnNN 
aaaaaaa EEE EEE 
aaaaaaaA 
Fig. 1 


Render up the thief who has stolen such a thing: as long as | 
strike the ear with this hammer, let the eye of the thief be smitten 
and inflamed, until it betrays him. Saying these words strike with the 
hammer. 


4. 
An address to the god drawn upon the letter. 
I call thee, the headless one, that didst create earth and heaven, 
that didst create night and day, thee the creator of light and 
darkness. Thou art Osoronnophris, whom no man hath seen at any 
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time; thou art labas, thou art lapos, thou hast distinguished the just 
and the unjust, thou didst make female and male, thou didst 
produce seeds and fruits, thou didst make men to love one another 
and to hate one another. | am Moses thy prophet, to whom thou 
didst commit thy mysteries, the ceremonies of Israel; thou didst 
produce the moist and the dry and all manner of food. Listen to 
me: | am an angel of Phapro Osoronnophris; this is thy true name, 
handed down to the prophets of Israel. Listen to me, 
phi eciasaenteeieavaidtaciauskelbannanase hear me and drive away this spirit. 

I call thee the terrible and invisible god residing in the empty 
WIN, *svessavevervessedveusevsvs thou headless one, deliver such an one 
from the spirit that possesses HiM ..........cscccscsscesscesceceecees strong 
one, headless one, deliver such an one from the spirit that possesses 
Προς οος τουυ νου τίρολ ενοξτος deliver SUCH aN ONE ...........cceecesecesceeeees 
This is the lord of the gods, this is the lord of the world, this is he 
whom the winds fear, this is he who made voice by _ his 
commandment, lord of all things, king, ruler, helper, save this soul 
δ λεῖος ὡς δον τάς τον ον θοὴν νῦν τιν, angel of God .............ssceeceeeeeeeeee Lam the 
headless spirit, having sight in my feet, strong, the immortal fire; | 
am the truth; | am he that hateth that ill-deeds should be done in 
the world; 1 am he that lighteneth and thundereth; | am he whose 
sweat is the shower that falleth upon the earth that it may teem; | 
am he whose mouth ever burneth; | am the begetter and the bringer 
forth (?); | am the Grace of the World; my name is the heart girt 
with a serpent. Come forth and follow.—The celebration of the 
preceding ceremony.—Write the names upon a piece of new paper, 
and having extended it over your forehead from one temple to the 
other, address yourself turning towards the north to the six names, 
saying:—Make all the spirits subject to me, so that every spirit of 
heaven and of the air, upon the earth and under the earth, on dry 
land and in the water, and every spell and scourge of God, may be 
obedient to me.—And all the spirits shall be obedient to you 


5. To compel a thief [to confess]. 

I call thee, Hermes, immortal god, who cuttest a furrow down 
Olympus, and who [presidest over] the sacred boat, O! light- 
bringing lao, the great ever-living, terrible to behold and terrible to 
hear, give up the thief whom | seek ...............+6 This spell is to be 
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said at the purification.—The spell of bread and cheese. Come to 
IME si assehiedveahsSenstevasonin bring to me that which is lost, and make the 
thief manifest on this very day. And | invoke Hermes, the discoverer 
of thieves, and the sun and the eye-pupils of the sun, the two 
bringers to light of unlawful deeds, and Justice, and Erinnys, and 
Amnion and Parammon, to seize the throat of the thief and to 
manifest him this very day, at this present hour.—The ceremony.— 
The same spell [as that] pronounced at the purification. Take a 
chrysolite vessel and put water in it and myrrh and the herb 
cynocephalium, and dipping in it a branch of laurel, sprinkling each 
person with the water, take the tripod and place it upon an altar of 
earth .......... offer myrrh and frankincense and frog’s tongue, and 
taking some unsalted wheat-meal and goat’s cheese, give to each 
one eight drachms of meal and eight of cheese, pronouncing the 
spell at length. And write this name, and stick it beneath the 
tripod:—Lord lao, light-bearer, give up the thief whom 1 seek.— 
And if any of them swallow not what is given him, he is the thief. 


6. 
The ring of Hermes.—The ceremony of the beetle. 

Take a beetle, sculptured as described beneath, place it on a 
paper table, and under the table a pure linen-cloth, and lay under it 
some olive [sticks], and place on the middle of the table a small 
censer, and offer myrrh and kyphi, and have in readiness a small 
chrysolite vessel, into which put ointment of lilies, or myrrh, or 
cinnamon, and take the ring and put it into the ointment, first 
purifying it from every defilement, and offer in the censer the kyphi 
and myrrh. Leave it three days, and take it and put it in a pure 
place.—At the celebration let there he near at hand some pure 
loaves, and such fruits as are in season, and having made another 
sacrifice upon vine sticks, during the sacrifice take the ring out of 
the ointment, and anoint yourself with the unction from it.—Anoint 
yourself early in the morning, and turning towards the east 
pronounce the words underwritten.—The carving of the beetle.— 
Carve a beetle upon a precious emerald, bore it and pass a gold wire 
through, and beneath the beetle, carve the holy Isis, and having 
consecrated it as above-written, use it. 

Days on which it is proper to celebrate. The 7th, 9th, 10th, 
12th, 14th, 16th, 21st, 24th, and 25th, from the beginning of the 
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month. And on others abstain.—Spell pronounced turning towards 
the sun.—I am Thoyth, the inventor and founder of medicines and 
letters; come to me thou that art under the earth, rise up to me 


thou great spirit .................. Ι am a famous hero, the ibis’s egg, 
the hawk’s egg, the young of the air-traversing phoenix, having 
under my tongue the ...... of the ...... ; | am clothed with the skin of 
ENG? covselassntadsutieedpacuuses Unless 1 know what is in the souls of all 


Egyptians, Greeks, Syrians, Ethiopians, every race and every nation, 
unless | know things which have happened and are to happen, unless 
I] know their arts, their pursuits, their works, their lives, and their 
names and those of their fathers, mothers, sisters and friends, and of 
those who are dead, | will pour out the blood of the black dog- 
eared one into a new unpolluted vessel, and | will place it over a 
new chafing-dish, and | will burn under it the bones of ................ ; 
and | will proclaim in the haven of Busiris him who abode in the 
river three days and three nights, the ..... , him who was carried by 
the stream of the river into the sea, who was overwhelmed by the 
waves of the sea and by the clouds of the air. Thy belly shall be 
eaten by the fish, and also thy body, and | will not stop the fishes 
from gnawing it with their mouths, yea the fishes shall not shut their 
mouths. | will take from his mother him that is without father, the 
sky shall be brought down and the two mountains shall be one. | will 
let loOSe AVAINSE YOU ..........sceeceeceecescesceeees and it shall do what it 
will. | will not permit either god or goddess to give an oracle, until I, 
such an one, know what is in the souls of all men, Egyptians, 
Syrians, Greeks, Ethiopians, of every race and nation, of those who 
question me and who come into my sight, speaking or silent, that | 
may declare to them what has formerly happened to them and their 
present circumstances, and what is about to happen to them, and 
that | may know their arts, their lives, their pursuits, their works, 
and their names and the names of the dead, and of all men, and 
that I may read a sealed letter, and tell them all things truly. 


7. 

Take a sheet of hieratic paper, or a leaden plate, and an iron 
ring, and place the ring upon the paper, and mark both inside and 
out with a pen the form of the ring. Then having described the 
circular outline of the ring, write upon the said outline, inscribing 
upon the paper the name, and the characters on the outside, and 
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inside the thing which you wish not to happen, or that such a man’s 
mind may be bound so as not to do such and such a thing. Then 
placing the ring upon its outline which you have made, and taking 
up the parts outside the outline, sew up the ring with thread, so as 
to completely conceal it, piercing through the characters with the 
pen, and when you wish to bind, say:—I bind such an one not to 
speak to such an one; let him not resist, let him not contradict, let 
him not be able to look me in the face, or to answer me, but let him 
be subject to me, as long as this ring is buried. And again 1 bind his 
mind, and his senses, his desires, his actions, that he may be sluggish 
towards all men, ........... and let not such a woman marry such a 
man.—Common words. 

Then taking it to the grave of one untimely dead, dig four fingers 
deep and put it in and say:—O! departed spirit, whosoever thou art 
pinsaeuewts Ι deliver to thee such an one, that he may not do such a 
thing. Then having covered it up depart.—And you will do it best in 
the waning of the moon.—The words written within the circle are 
TOS Or ον λον δου ah Wie vance μα ἐν δυςς ον ον let such a thing not 
be done, as long as this ring is buried. Bind it with knots, making 
strings for that purpose, and thus deposit it. The ring may also be 
cast into a disused well or into the grave of one untimely dead. And 
after the characters write also these words below the ring as a base, 
ΚΡ tesa lsieodewedssceed etibiwesubshs tuaeans and the spell, which also you 
place within. 

{Here follows in the MS. the figure referred to in the above 
directions, of which an accurate representation is given in the 
facsimile. See Plate [8].} 

And the same arrangement may be written upon a leaden plate, 
and having put the ring in it fold it over and cement it, and 
afterwards the base beneath, upon which write :acw, etc., and also 
THESE" WOIUS ss dscudeccacdsbapsecicdaeceans prevent such a thing. And in the 
original the names are found written thus ..............ccccsccescssceeeeees 
prevent such a thing. 


8. 

Take of the inner leaves of laurel twenty-eight, and virgin earth, 
and wormwood seeds, flour, and the herb cynocephalium. And | 
have heard from a certain Heracleopolite, that he takes of the leaves 
of an olive-tree lately sprouted, .............. twenty-eight: it is carried 
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by a chaste boy, ground up with the before-mentioned materials, 
and the white of an ibis’s egg is mixed up with the whole. And take 
an image (?) of the cloaked Hermes, the moon’s rising being in the 
ram, the lion, the virgin, or the archer. And let Hermes hold the 
herald’s wand, and write the spell upon a sheet of hieratic paper, or 
on a goose’s bladder, as again | learnt from the Heracleopolite, and 
insert it into the figure (9) for the purpose of inflation; and when 
you wish for an oracular response, take the paper and write the spell 
and the ............. upon it, and having cut off a hair from your head, 
wrap it up in the paper, and tie it with a Phoenician knot, and place 
outside an olive branch, and put it at the feet of the ............ , OF as 
some say, place it upon it. And let the figure lie in a shrine of 
limewood; and when you wish for an oracular response, place the 
shrine with the god at your head and invoke, offering frankincense 
upon an altar, and some earth from a place where corn grows, and 
one lump of sal ammoniac. Let it lie at your head, and lie down to 
sleep after first saying as follows (giving no answer to any one who 
may address you):— 


Hermes, ruler of the world, central circle of the moon. 

Round and square, originator of the words of the tongue, 

Persuader of justice, mantle-bearing, with winged sandals. 

Rolling thy ethereal course under the lower regions of the earth, 

Wielder of spirits, greatest eye of the sun. 

Author of all manner of speech, cheering with lamps 

Those mortals who have ended their life and are in the lower regions 
of the earth, 

Thou art called foreteller of fates, and heavenly vision, 

Sending oracles both by day and by night: 

Thou healest all the ills of mortals with thy medicines: 

Come hither, blessed one, greatest son of perfect Memory, 

Appear propitiously in thine own shape, and propitiously send 

To a man of holiness (to me, such an one) 

That by thy virtues | may receive an oracular response. 

I pray, lord, be favourable to me, and appear and answer me truly. 


Make the adjuration, turning towards the rising of the sun and of 
the moon. The inscription written upon the paper .............scceseeeeee 
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9. 
A spell of Alleius Creeonius spoken towards the lamp. 

Thou that shakest the world enter and give answer concerning such 
A CHING: 5 ivassewsgessvavons svenveseevduexssusveevens Say it three times. [Carve] 
Sarapis sitting in front holding the royal sceptre (?) of Egypt, and 
upon the sceptre an ibis. Behind the stone cut the name, and shut it 
up and keep it for use. Take the ring in your left hand, and a branch 
of olive and laurel in your right, shaking it over the lamp, at the 
same time pronouncing the spell seven times, and having drawn it 
upon the ......... finger of your left hand facing and turning inwards, 
having fastened the stone to your left ear, lie down to sleep, 
returning answer to none who may speak. 


10. 

I call upon thee that didst create the earth and bones and all flesh 
and all spirit, that didst establish the sea and that shakest the 
heavens, that didst divide the light from the darkness, the great 
regulative mind, that disposest everything, eye of the world, spirit of 
spirits, god of gods, the lord of spirits, the immoveable AEon, lao 
ovni, hear my voice. | call upon thee, the ruler of the gods, high- 
thundering Zeus, Zeus, king, adonai, lord, lao ovn. | am he that 


invokes thee in the Syrian tongue, the great god and ..............006 
siadguculuasnumisoanussaccada do thou not disregard the Hebrew appellation 
χῆηζος Soe sacubais neue wae rewduaeoneside οτος εξ θοςοῦς δ eeak ἐγ βοῦς ouiteeeete tae: For | am 
aves savnwnebuscagiausasove ἐτὼ τε νον ζονντν νὸς ἐςτν ψε νον τς οὐ υτα τονονς ἐστον τον ἐννντες lofty- 


esehisatss This spell, loosens chains, blinds, brings dreams, creates 
favour; it may be used in common for whatever purpose you will. 
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GREEK TEXT OF SECT. IV. 


Στήλη τοῦ Θεοῦ τοῦ ζωγρ. εἰς τὴν ἐπιστολήν. 


\ “ Ν 3 4 >, 4 , - Ἀ > Ν Ν 
Σὲ καλῶ, τὸν ἀκέφαλον, τὸν κτίσαντα γῆν καὶ οὐρανὸν, τὸν 
κτίσαντα νύκτα καὶ ἡμέραν, σὲ τὸν κτέσαντα φῶς καὶ σκότος. 
Σὺ εἶ ᾿Οσορόννωφρις, ὃν οὐδεὶς εἶδε πώποτε, σὺ εἶ Ἴαβας, σὺ εἶ 
᾽ ͵ὔ Ν au ΄ ‘ Ν ” ᾿, > f 
Idmws, σὺ διέκρεινας τὸ δίκαιον καὶ τὸ ἄδικον, σὺ ἐποίησας 
θῆλυ καὶ ἄῤῥεν, σὺ ἔδειξας σπορὰν καὶ καρποὺς, σὺ ἐποίησας 
τοὺς ἀνθρώπους ἀλληλοφιλεῖν καὶ ἀλληλομισεῖν. ᾿Εγώ εἰμι 
΄ © , *> \ eA aes 
Μούσης ὁ προφήτης cov, 6 παρέδωκας τὰ μυστήριά σου τὰ 
’ 3 3 eo t \ Ν Ἀ “ 
συντελούμενα ᾿Ιστράηλ, σὺ ἔδειξας ὑγρὸν καὶ ξηρὸν καὶ πᾶσαν 
τροφήν. *Emdxovady! μου" ἐγώ εἰμι ἄγγελος τοῦ Φάπρω Ὄσορ- 
γ' -“ / > i ‘ Μ Ν > Ἃ) ἊΝ 
ὀννωφρις, τοῦτό ἐστίν σου τὸ ὄνομα τὸ ἀλήθινον, τὸ παραδι- 
δόμενον τοῖς προφήταις ᾿Ιστράηλ. ᾿Επάκουσόν pov, ap... 
θιαω, ρειβετ, αθελεβερσηθ, a..Braba, αβευ, εβεν, φι, 
χιτάσοη, ιβ΄... θιαω, εἰσάκουσόν μου καὶ ἀπόστρεψον τὸ 
δαιμόνιον τοῦτο. *Emtxadodpai σε τὸν ἐν τῷ κενῷ πνεύματι 
δεινὸν καὶ ἀόρατον θεὸν, ἀρογογοροβραω, σοχου, μοδοριω, 
φαλαρχαω, οοο, ame, ἀκέφαλε, ἀπάλλαξον τὸν δεῖνα ἀπὸ τοῦ 
συνέχοντος αὐτὸν δαίμονος. Ῥουβριαω, μαριωδαμ, βαλβνα- 
βαωθ, ἀσσαλωναι, apviaw, t, θωληθ, αβρασαξ, αηοωυ, ἰσχυρὲ, 
ἀκέφαλε, ἀπάλλαξον τὸν δεῖνα ἀπὸ τοῦ συνέχοντος αὐτὸν δαί- 
μονος. Ma, βαρραίω, ιωηλ, κοθα, αθορηβαλω, αβραωθ, 
ἀπάλλαξον τὸν δεῖνα. Awl, αβαωθ, Bacup, ἰσακ, σαβαωθ, 
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: ’ 3 « ,ὔ lel Lal 4 f > Ly 4 n 
Law, οὗτός ἐστιν ὁ κύριος τῶν θεῶν, οὗτός ἐστιν ὁ κύριος τῆς 
> , Φ > a ἌΝ a [AES A > ε 
οἰκουμένης, οὗτός ἐστιν ὃν οἱ ἄνεμοι φοβοῦνται, οὗτός ἐστιν ὁ 
ποιήσας φωνὴν προστάγματι ἑαυτοῦ, πάντων κύριε, βασιλεῦ, 
δύναστα, βοηθὲ, σῶσον ψυχὴν, ἱεου, Tup, Lov, πυρ, ιαωτ, ιαηω, 
toov, αβρασαξ, σαβριαμ;, 00, vu, εὖ, 00, vv, adwvate, nde, εδυ, 
ἄγγελος τοῦ θεοῦ, avrara, λαι, yata, atta, Svayavva, yopuy, 
3 4 > . > ,ὔ / > n \ » Ν ov 
ἐγώ εἰμι ὁ ἀκέφαλος δαίμων ἐν τοῖς ποσὶν ἔχων τὴν ὅρασιν, 
> Ἁ \ n Ν 3 ’ > , > id > La e »“ 
ἰσχυρὸς, τὸ πῦρ τὸ ἀθάνατον, ἐγώ εἰμι ἡ ἀλήθεια, ὁ μεισῶν 
ἀδικήματα γείνεσθαι ἐν τῷ κόσμῳ, ἐγώ εἰμι ὁ ἀστράπτων καὶ 

a > + > ὯΣ ἢ c "» > , 7 ἡ 
βροντῶν, ἐγώ εἰμι οὗ ἐστιν 6 ἴδρως ὄμβρος ἐπιπείπτων ἐπὶ 

4A fol 4 > 4 3 , » Φ Ἀ ᾿ ,’ > 7. > ΄ 
τὴν γῆν ἵνα ὀχεύῃ, ἐγώ εἰμι οὗ τὸ στόμα καίεται δι’ ὅλου, ἐγώ 
εἰμι ὃ γεννῶν καὶ ἀπογεννῶν, ἐγώ εἰμι ἡ χάρις τοῦ αἰῶνος, 
ὄνομά μοι καρδία περιζωσμένη ὄφιν. ἔξελθε καὶ ἀκολού- 
A rn , , / Ἁ “ΟΝ 

θησον. Τελετὴ τῆς προκειμένης ποιήσεως. Γράψας τὰ ὀνό- 
ματα εἰς καινὸν χαρτάριον καὶ διατείνας ἀπὸ κροτάφου εἰς 
κρόταφον σεαυτοῦ, ἐντύγχανε πρὸς βορέαν τοῖς = ὀνόμασι, λέ- 

«ς , / , 4 , ΓΑ = i Ya 
you “Trrorakov μοι πάντα τὰ δαιμόνια, ἵνα μοι ἦ ὑπήκοος 
πᾶς δαίμων οὐράνιος καὶ αἰθέριος καὶ ἐπέγειος καὶ ὑπόγειος καὶ 
χερσαῖος καὶ ἔνυδρος καὶ πᾶσα ἐπιπομπὴ καὶ μάστιξ θεοῦ. 
Καὶ ἔσται σοι τὰ δαιμόνια πάντα ὑπήκοα. ᾿Ἐστὶν δὲ τὸ 


ἀγαθὸν ζώδιον. 
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Notes to Sect. IV. 


Title. στήλη. The word commonly signifies a stone column or slab 
bearing an inscription, either dedicatory or commemorative of some 
event or of a public decree. It seems to be put here simply for an 
inscription or invocation, and it is again so used in Sect. 8. | have 
not been able to find any other instances of this usage. 

Θεού.] The first letter of this word looks in the MS. more like an 
/ than a Θ, but 1 think this arises from a defect in the papyrus. It is 
however possible that the word intended may be /eov, a name of 
importance in the Ophite theology, as appears in the Pistis Sophia, 
and which occurs in the present invocation, p. 8, 1. 4. 

Cwyp.] i.e. ζωγραφουμένου, drawn or painted. 

ἐπιστολήν. No allusion is made in this section to a letter. In 
Sect. 6, the spirit is adjured to enable the magician to read a sealed 
letter. This title appears to be misplaced, and probably refers to 
some passage in the MS. now lost, in which directions were given to 
inscribe upon a letter a figure of a god, previously to invoking his 
aid to discover its contents. It will be seen that the object of the 
present invocation is to cast a demon out of a possessed person. In 
the margin of the MS. immediately opposite this word is the 
following figure or symbol: 


The letters below are very obscure, but | 
imagine the whole to stand for χρημα- 


δ anf τισμός Θεού, παραδοῦναι κλέπτην, oF 
ἐζ ra : 
K some similar words, and that reference is 
Fig. 2 intended to the preceding section. 


Οσορόννωφρις.] i.e. Osiri-ouon-nofre, Osiris aperiens bona. This 
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appellation of Osiris, Ouon-nofre, was commonly used as a surname 
in Egypt. See Brugsch, Lettre a M. Rouge sur un Manuscrit Bilingue 
sur Papyrus. Berlin, 1850. It was commonly written in Greek 
Ονοῦύφριος. 

ἀλληλοφιλεῖν καί ἀλληλοφιλεῖν.] These compounds are unknown 
to the Lexicons. 

Ἰστράηλ.]7 | have not been able to find any other examples of this 
capricious mode of spelling Ἰστράηλ. The letter r may perhaps be 
inserted for the sake of giving a mystical numerical value to the 
letters of the word, according to the system of Basilides and Marcus. 

Ἐγώ εἰμι Movons.] The magician assumes the name of the 
prophet Moses, with the view of compelling the attention and 
obedience of the god whom he is invoking. So in Section 1, the 
character of the demon Baivywwwy is assumed, (δός ἐντροττήν τώ 
φανέντι πρό πυρός Kai χιόνος Balvywwwx), and in Sect. 6 that of 
the god Thoyth. An allusion to this practice appears to be made by 
Lucian, vol. i. p. 330, Neeyomantia, where the Chaldzan magician 
Mithrobarzanes, counsels his disciple or dupe Menippus, in passing 
through the infernal regions, to clothe himself with a lion’s skin, and 
if asked his name to call himself Hercules, Ulysses or Orpheus, 
inasmuch as all of these personages had made successful descents 
into Hades and returned thence. 

Φαπρω.] This is perhaps meant for Φαράω, or Copt, ga oupo, 
hic rex. 

τό όνμα TO ἀλήθινον.] The importance attached by the ancient 
thaumaturgists to a knowledge and use of the true names of beings 
they wished to evoke, is well known, and the idea descended to the 
magicians of the middle ages. Hebrew names were supposed to have 
a great effect; but if translated into Latin or Greek, they lost their 
efficacy. See Porphyrii Fpist. ad Anebonem in Gale’s lamblichus, 
and the answer of lamblichus to Porphyry’s objections in Sect. vii. 
capp. 4 and 5 de Myst., and Gale’s notes thereon. 

ἐν TW κενώ πνεύματι. In the Leyden Papyrus, No. 65, col. XV., 
an invocation in Greek occurs, containing similar words; and as it 
offers several other points of resemblance to this, | transcribe it 
here:— 


55 


THE BORNLESS ONE 


᾿Επικαλοῦμαί σε Tov ἐν TO κενεῷ πνεύματι, δεινὸν, ἀόρατον, 
παντοκράτορα; θεὸν θεῶν, φθοροποιὸν καὶ ἐρημοποιὸν, ὁ μισῶν 
οἰκίαν εὐσταθοῦσαν, ὡς ἐξεβράσθης ἐκ τῆς Αὐγύπτου καὶ ἔξω 
χώρας. ᾿Επονομάσθης ὁ πάντα ῥήσσων καὶ μὴ νικώμενος. 
᾿Ἐπικαλοῦμαί σε Τύφων Σήθ, τὰς σὰς μαντείας ἐπιτελῶ, ὅτι 
ἐπικαλοῦμαί σε τὸ σὸν αὐθεντικόν σου ὄνομα, ἐν οἷς οὐ δύνῃ 
παρακοῦσαι' Ἰωερβηθ, Ἰωπακερβηθ, lwBorywon?, Ἰωπατα- 
θναξ, Ἰωσωρω, Ἰωνεβουτοσουαληθ, ἀκτιωφι, Ἐρεσχυγαλ, Ne- 
βοποωαληθ, Αβεραμενθωου, Λερθεξαναξ, Ἑθρελυωθ, Νεμα- 
ρεβα, Acuwa, ὅλον ἧκέ μοι καὶ βάδισον καὶ κατάβαλε τὸν 
δεῖνα ἢ τὴν δεῖνα ῥίγει καὶ πυρείῳφ. Αὐτὸς ἠδίκησέν με καὶ τὸ 
αἷμα τοῦ φυῶνος [Τυφῶνος 1] ἐξέχυσεν παρ᾽ ἑαυτῷ ἢ αὑτῇ. 


ὃς a κ᾿ , 
Διὰ τοῦτο ταῦτα ποιῶ. Kowd. 


The god here addressed is Σηθ, the evil principle of the 
Egyptians. The name occurs apparently in the word a@eAeBooné in 
I. 12 of this section. 

aBpaoaé.] This is the word, commonly but erroneously spelt 
aBpaéac, which has become celebrated in the history of Gnosticism. 
It occurs frequently on magical gems, and is invariably spelt as in 
our papyrus, as it is also in the bilingual Leyden Papyrus, No. 65, 
where it is found written in the demotic character, the final € being 
expressed by the letters Xs. 

Various have been the explanations given of this mysterious 
word, and the reader is referred to Bellerman’s tracts upon the 
subject, and to Matter’s Histoire du Gnosticisme, vol. i. p. 415 
(2nd ed.). The oldest and most generally received explanation is 
that given by Irenzeus, who points out that the sum of the numerical 
values of the letters in the word, according to the Greek notation, is 
365, which was the number of heavenly intelligences forming the 
πλήρωμα of the system of Basilides. AGoaoaé would thus represent 
the totality of the divine essence. [See Fig. 3.] 

oaBaw@.| This word occurs several times in our MS., and is 
doubtless the Hebrew nyxax, Aosts. Origen (quoted by Gale, notes 
to lambl. sect. vii. cap. 5) says “Nomen hoc Sabaoth, si lingua 
Hebrza proferatur, in incantationibus valebit; si vertas in dominum 
exercituum, nihil ages.” 

leou.] The name leou occurs frequently in Pistis Sophia, and 
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belongs to a personage of importance. “Effatus est Jesus, quod 
αβεραμενθω est, quod ἐπειδη pater mei patris, qui hie est leou, iste 
est προνοῆτος ἄρχοντων omnium et deorum et δυνάμεων, que 
fact sunt in ὕλη luminis θησαυρορα et ZopoKopa Melchisedec: 
iste quoque est πρεσβευτῆς luminum omnium, que surgunt in 
άρχουσιν, introducens eos in @noaupov Iuminis,” etc. Pist. Soph. 
transl. p. 228. Mention is also made of a book of leou.— 
“uuoTnpia, que in libro leo que curavi, ut Enoch scriberet in 
Trapadeliow, quum loquerer cum eo ex arbore cognitionis et ex 
arbore vite; et quz curavi, ut poneret in tretopa Ararad, et posui 
KadAarratratraupw@ ἄρχοντα, qui super Skemmut, in quo est pes 
leou, et iste circumdat aiwvac omnes et εἰμρμενας; ἄρχοντα ilium 
posui custodientem libros leou de κατακλυσμώ," etc. Pist. Soph. 
transl., p. 221. 

πῦρ.] The gods and demons were believed to make their 
appearance to those who invoked them, clothed with fire, which 
was brighter and purer in proportion to the rank of the personage. 
lambl. De Myst., sect. ii. cap. 4. The highest revelation of all, was 
when the fire appeared alone without any form; a notion, taken 
perhaps from the apparition of the divine flame to Moses in the 
bush. This is alluded to in the oracles of Zoroaster, 1. 320. Clerici 
Op., vol. ii. p. 398. 


Ἡνίκα μὲν βλέψῃς μορφῆς ἄτερ εὐιερὸν πῦρ 
Λαμπόμενον σκιρτηδὸν ὅλου κατὰ βένθεα κόσμου, 
Κλῦθι πυρὸς φωνήν. 


χάρις.] The word χάρις was frequently made use οἱ in the 
Marcosian system. Irenzeus, i. 13, and Matter, Hist. du’ Gnost., vol. 
ii. p. 324 (2nd edit.). 

καρδία περιεζωσμένη όφιν.] The serpent occurs frequently 
enough on Gnostic gems, but | am not aware of any case where it is 
found encompassing a heart. 

Evryxave.] ἐντγχάνειν τινί to converse with, talk to. In_ this 
passage it appears to mean “to turn or address oneself in speaking.” 

ἐπιττομττή.] Ἐπιπέμττειν means to send a visitation, infliction or 
punishment. Hence ἐπιττομττή may mean a divine infliction. The 
lexicons tell us that it means “spell, enchantment.” 

άγαθόν ζώδιον.] This last sentence seems to be imperfect. It 
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may mean ἔσται τό αγαθόν ζώδιον ὑπήκοόνσοι. But what is τό 
αγαθόν Cwoiov? In Sect. 8, ζώδιον seems to be used as 
synonymous with Θεος, and here ἀγαθόν ζώδιον may be equivalent 
to αγαθός δαιμων, the agathodemon or principle of good. 

In the upper margin of the page of the MS. which contains the 
last 12 lines of this Section, are some unintelligible words and 
figures in a scrawling hand. | cannot tell to what they are meant to 
refer. As nearly as | can make them out they are as follows: 


GIN, αἰών... +. 2+. AN, AN, LW, WN, αἰηονευω, LW, OV, 
as \ 32 a > 7 
αεηνωνω, ....«γρ. μθ.-Ἐηφθ...... τὸ ἐν τῇ ἀναζωπυρήσει 


τοῦ κανθάρου yp. μθ, νηουκκουκ.. ... 
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PART 2 


Preliminary Invocation 
from 


THE BOOK OF THE 


GOETIA 


OF 
SOLOMON THE KING 


by 
Aleister Crowley 


(As it appears on pages vii to ix of the original edition, 1904, 
published by Society for the Propagation of Religious Truth, 
Boleskine, Foyers, Inverness. 

Note: The heavy Gothic font has been omitted.) 
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Preliminary Invocation 


Thee | invoke, the Bornless one. ' 

Thee, that didst create the Earth and the Heavens: 

Thee, that didst create the Night and the Day. 

Thee, that didst create the Darkness and the Light. 

Thou art Osorronophris:? Whom no man hath seen at any time. 
Thou art labas:* 

Thou art lapos:* 

Thou hast distinguished between the just and the Unjust. 

Thou didst make the female and the Male. 

Thou didst produce the Seed and the fruit. 

Thou didst form Men to love one another, and to hate one another. 


Ι am Mosheh> Thy Prophet, unto Whom Thou didst commit Thy 
Mysteries, the Ceremonies of Ishrael: 

Thou didst produce the moist and the dry, and that which 
nourisheth all created Life. 

Hear Thou Me, for | am the Angel of Paphero Osorronophris: 
this is Thy True Name, handed down to the Prophets of Ishreal.° 


N’ 
Hear Me:— 
Ar: Thiao: Rheibet: Atheleberseth: 
A: Blatha: Abeu: Ebeu: Phi: 
Thitasoe: Ib: Thiao.® 


Hear Me, and make all Spirits subject unto Me: so that every 
Spirit of the firmament and of the Ether: upon the Earth and under 
the Earth: on dry Land and in the Water: of Whirling Air, and of 
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rushing Fire: and every Spell and Scourge of God may be obedient 
unto Me.’ 
Ὁ} 
Ι invoke Thee, the Terrible and Invisible God: Who dwellest in 
the Void Place of the Spirit: —'' 


Arogogorobao: Sothou: 
Modoria: Phalarthao: Doo: Ape, The Bornless One:'” 
Hear Me: etc.'? 


wl4 
Hear Me:— 
Roubriao: Mariodam: Balbnabaoth: Assalonai: Aphniao: I: 
Thoteth: Abrasar: Aeoou: Ischure, Mighty and Bornless One!'> 
Hear me: etc. '¢ 


nv 
I invoke Thee:— 
Ma: Barraio: Joel: Kotha: 
Athorebalo: Abraoth:'® 
Hear Me: etc.'’ 
ἽΝ 


Hear me! 
Aoth: Abaoth: Basum: Isak: 
Sabaoth: Iao:?! 


This is the Lord of the Gods: 

This is the Lord of the Universe: 

This is He Whom the Winds fear. 

This is He, Who having made Voice by His Commandment, is 
Lord of All Things; King Ruler and Helper.” 

Hear Me, etc.” 


Hear Me:— 

leou: Pur: lou: Pur: laot: laeo: loou: Abrasar: Sabriam: Doo: Uu: 
Adonaie: Ede: Edu: Angelos ton Theon: Anlala Lai: Gaia: Ape: 
Diathanna Thorun.~ 
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] Am He! the Bornless Spirit! having sight in the feet: Strong, and 
the Immortal Fire! 

] Am He! the Truth! 

] Am He! Who hate that evil should be wrought in the World! 

Ι am He, that lighteneth and thundereth. 

Ι am He, from whom is the Shower of the Life of Earth: 

Ι am He, whose mouth ever flameth: 

Ι am He, the Begetter and Manifester unto the Light: 

Ι am He; the Grace of the World: 


“The Heart Girt with a Serpent” is My Name!?5 

Come Thou forth, and follow Me:?6 and make all Spirits subject 
unto Me so that every Spirit of the Firmament, and of the Ether: 
upon the Earth and under the Earth: on Dry land, or in the Water: 
of whirling Air or of rushing Fire: and every Spell and Scourge of 
God, may be obedient unto me!” 


lao: Sabao: 


Such are the Words!?° 
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THE SIGNS OF THE GRADES 


Earth: the god Set fighting. 
ae 
Vv 


6. Spirit: the closing of the veil. 






7. + Osiris slain—the cross. 


. 2. Air: The god Shu supporting the sky. Ἐ 






3. Water: the goddess Auramoth. 8. L Isis mourning—the Svastica. 


a 


9. V Typhon—the Trident. 





ro 


5. Spirit: the rending of the veil. 10. X Osiris risen—the Pentagram. 





1-6. The Elemental signs. 7-10. The L V X signs. 
Fig. 4 
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NOTES TO PART 2 


These notes should be read in conjunction with Crowley’s Liber 
Samekh. What will be discussed here is the meaning of some of the 
words and the changes Crowley has made in his later version. As 
Greek gematria is fundamental to Thelema, a few connections have 
been made using that Qabalah which may prove useful, although 
indeed many more connections can be added. For example, Θελημα 
(Thelema) = 9 + 5 + 30 + 8 + 40 + 1 = 93, hence it is 
known as the 93 Current. Αγαπη (Agapé) = 1 + 3 + 1 + 80 + 
8 = 93, suggesting there is a connection between these two words. 
Other words adding up to 93 include OIVZ (Aiwass, who dictated 
the Book of the Law); AUMGN, modified from the Hindu 
Aum/Om, and used by Crowley in Liber Samekh, as well as many 
others. We suggest doing your own research (see Appendix 4). 
Also, comparisons are given between this translation and a modern 
one by Ὁ. E. Aune (see 7fe Greek Magical Papyri in Translation, 
including the Demotic Spells, ed. H. D. Betz, University of Chicago 
Press, 1997, p. 103) where the text is referred to as The Stele of 
Jeu the Hieroglyphist, based on the Greek papyrus fragment, PGM 
V 96-172 (indicated hereafter as PGM). 

1. In the introduction we noted the original word /eadless 
(ακέφαλος) was changed to borniess. Yet there are many instances 
where a headless god is called upon in other fragments of the Greek 
magical papyri, as in PGM VII. 260-71, 429-58, VIII. 64-110, 
CII. 1-17, etc., so it appears the term was in quite common usage. 
Akephalion is the accusative form of AXephalos (lit. /head-less). 
Akepha/ion in Greek gematria = 677, as does Aigle Trisagia (i.e. 
‘Thrice-Holy Splendour’). Akepha/os = 827. The term ‘headless’ is 
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still preferred by modern authorities. See 726 Stele of Jeu, PGM V, 
lines 96-105: 


Le κάλω tov ἀκεφαλον, 

Tov κτισαντα γὴν και οὐρᾶνον, 

Tov κτισαντα νυκτα και ἡμεραν, 

Le τὸν κτισαντα φως και σκοτος. 

Lu εἰ ᾿Οσοροννωφρις, ὃν οὐδιες εἰδὲ πωποτε, 

Σὺ εἰ Ἴαβας, συ εἰ Ἴαπος, 

Du διεκρινας To δικαιον καὶ TO ἀδικον, 

Lu ἐποιησας θηλὺ Kat ἄρρεν, 

Du ἐδειξας σποραν Kal καρτους, 

Lu ἐποίησας τους ανθρωπους αλλελοφιλειν και αλλελομισειν. 


Translated as, ‘I summon you, Headless One, who created earth 
and heaven, who created night and day, you who created light and 
darkness; you are Osoronnophris whom none has ever seen; you are 
labas; you are lapos; you have distinguished the just and the unjust; 
you have made female and male; you have revealed seed and fruits; 
you have made men love each other and hate each other.’ See also 
Fig. 17. 

2. Osoronnotris in Greek gematria = 2220. Crowley changes 
this to Asar-un-Nefer, ‘Myself made Perfect.’ (See Part Three.) 

3. /abas in Greek gematria = 214. Crowley changes this to /a- 
Besz which is a concocted from the Coptic spelling of the name of 
the Egyptian dwarf-god Bes used in the Golden Dawn where he is 
attributed to the triumvirate of the Evil Persona, and is described as 
the Brutal Power of Demonic Force, in allusion to his association 
with Set. The Headless One is explicitly identified with Bes in the 
Grzeco-Egyptian magical papyri where we find there is a request for 
a dream oracle from Besa who is hailed as ‘The headless god, having 
your face beside your feet, the one who hurls lightning and 
thunders,’ ‘the one whose mouth continually flameth,’ (PGM VIII. 
95. See also PGM VII. 232-245). So Crowley’s rendering may be 
more correct. 

4. /apos in Greek gematria = 381, which is equal to Pronoia, 
i.e. ‘foresight,’ ‘providence,’ etc. Crowley changes this to /a- 
Apophrasz, possibly in allusion to Apep or Apophis, the Egyptian 
serpent of the underworld. labas (or lapos) is likely to be a 
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corruption from the Samaritan pronunciation of the word YHVH 
where the vau is changed into a consonant. 

5. Moyses (or Moses) in Greek gematria = 918. Crowley 
changes this to Mosheh and also Ankh-af-n-Khonsu who was the 
‘priest of the princes,’ as revealed to him during the reception of 
the Book of the Law. He was of the 26th Dynasty and had a stele 
dedicated to him, Stele 666, in the Boulaq Museum in Cairo, now 
referred to as the Stele of Revealing (see Plate 1 for a copy). 
Crowley thought of himself as the reincarnation of this priest and 
thus went onto change the ceremony to make it essentially more 
Egyptian, replacing the Hebrew names, as he does later with /shrae/ 
to Khem. Modern ritualists are advised to change it to their own 
magical name/motto. 

PGM reads: ‘I am Moses your prophet to whom you have 
transmitted your mysteries celebrated by Israel; you have revealed 
the moist and the dry and all nourishment; hear me.’ 

6. Osorronophris in Greek gematria = 3701; Phapro = 1481. 
Aune translates Phapro as ‘Pharaoh.’ Crowley changes this to Ptah- 
Apo-Phrasz-Ra, and Ishrael to Khem, as already noted. Paphro 
Osorronophris is probably Pharaoh Asar un-Nefer, written badly. 

In Crowley‘s notes to the preliminary invocation in his personal 
copy of the Goetia (referred to by Gerald Yorke who maintained 
the Crowley archives), we read: ‘Osorronophris = The perfected 
Osiris. The hierophant in the G.D. neophyte ritual. But for those 
who accept Θελημα variation, the formula is of Horus. Evergrowing 
child, not dying God. Candidate .-. is Horus, & the perfected Horus 
is Ra Hoor Khuit.’ (76 Goetia the Lesser Key of Solomon the King, 
ed. Hymenaeus Beta (Weiser, 1997), p. 5; hereafter referred to as 
the ‘2nd ed.’) 

PGM reads: ‘I am the messenger of Pharaoh Osoronnophris; this 
is your true name which has been transmitted to the prophets of 
Israel.’ 

7. The Hebrew latter a/ep/ is assigned to Air. This section is thus 
dedicated to that element. In the 2nd edition of the Goetia with 
Crowley’s notes, names and sigils are given at the head of the 
elemental sections with a crudely drawn stick figure giving the 
appropriate sign for that elemental grade, plus the invoking 
pentagram of that element and the Hebrew name. Thus, at the head 
of this section we have: ‘A. East. Golden Glory. Tahoeloj. Ἶ. 
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[Invoking Air pentagram—see Fig. 9]. 717°. 2°=9°. [A stick 
figure giving Air sign] Shu supporting sky.’ (See signs in Fig. 4.) 

8. Arin Greek gematria = 101, the same as He Agape, ‘The 
Love.’ Thiao = 820, which is equal to Eusebes meaning ‘Reverent.’ 
Aune translates this as one word, Arbathiao, = 924. Reibet = 
422, which is equal to Romsaia (or Rhomsaia), meaning ‘Sword.’ 
Atheleberseth = 374, and is equal to Argos, meaning ‘Shiny’ or 
‘Still.’ Crowley changes the spelling to Atheleberset, which fortuit- 
ously (or perhaps not) = 666: the number of the Beast. A = 1, 
which is associated with Saturn (see Cornelius Agrippa, 7hree Books 
of Occult Philosophy). Crowley assigns A to Air, as in a/eph. Aune 
has Ara not A, which equals 102. Blatha = 43. Abeu = 408, 
which is equal to Sebas, ‘Awe’ or ‘Worship.’ Aune has A/beu = 
438, which is equal to Hy/e, ‘Matter,’ as in the Prima Materia of 
Alchemy. Fbeu = 412, which is equal to Auge, ‘Bright Light’ and 
Edy or Edu, i.e. ‘Pleasant’ or ‘Sweet.’ PA/ = 510, which is equal to 
Boyle, i.e. ‘Will,’ ‘Determination;’ Kronos, Nemesis (goddess of 
Divine Retribution); 7Ayra, ‘Door;’ Nyxi, ‘Night.’ PA/as a letter = 
500, associated with Air (see Agrippa, /bid.). 

Who ever did the translation has made a mistake here for in the 
original manuscript Ebeu is written as Eben (an upsi/on rather than 
nu). Eben = 62. Aune combines the two as Fbenphchi = 1172. 
So by chance or mishap whoever translated the invocation over a 
hundred years ago has impregnated this passage with more mystical 
significance than it originally had. 

Thitasoe = 598, which equals 7heourgia, ‘Theurgy,’ Enteles, 
‘Complete,’ and Nephele, ‘Cloud.’ Again, due to misreading the 
text the word is spelt CAitasoe = 1189. Aune has Chitasgoe = 
1192. Crowley changes this to Phi-Thetasoe = 1106. /b = 12. 
Aune has /baoth Jao. Ibaoth = 822, = Sphairai, ‘Spheres,’ 
Romsaia Distoma, ‘Two-edged Sword’ (see Rev. 1:16, 2:12, etc.). 

PGM reads: ‘Hear me, ARBATHIAO REIBET ATHELE- 
BERSETH [AM] BMTHA ALBEU EBBNPHCHI CHITASGOB 
IBAOTH IAO.’ 

9. This section has been interpolated from the end and is used 
repeatedly like a refrain. The original simply has the below. 

PGM reads: ‘Listen to me and turn away this daimon.’ 

10. The Hebrew letter sin is assigned to Fire; this section is 
dedicated to that element. In the annotated Goetia we read: ‘A. 
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S[outh]. Red are the Rays. Verendum. Ohooohaatan. XK, [Invoking 
pentagram of Fire—see Fig. 10]. a ° 7% x. [Stick figure giving Fire 
sign]. Thoum Aesh Neith. 4° =7°.’ 

11. PGM reads: ‘I call upon you, awesome and invisible god with 
an empty spirit.’ 

12. Arogogorobrao in Greek gematria = 1390. Crowley 
changes this to Arogogorubraw 720. Sothou = 749. The 
original actually reads Sochou 1340. Modorio = 1094. 
Phalarthao = 1442. In the original it is spelt Pha/archao = 2033. 

Doo in Greek gematria = 144. In the original it is Ooo = 210. 
Ape = 86, equal to Galilaia, ‘Galilee.’ Aune translates it as ‘holy’ 
when perhaps it should have been left as a barbarous word. 

The Bornless One: Akephale (headless one), in its vocative form 
Akephalos = 562. 

13. As mentioned above, this refrain has been inserted to give 
the ritual some rhythm and helps to separate the sections from one 
another, making it easier to remember and repeat from memory. 

PGM reads: ‘Holy Headless One, deliver him, NN, from the 
daimon which restrains him.’ NN refers to the victim whose name is 
intended to be inserted here. Remember, this was originally written 
as an exorcism. It was designed to relieve the victim of the spirit 
which was possessing him. 

14. The Hebrew letter 7em is assigned to Water; this section is 
dedicated to that element. In the annotated Goetia we read: ‘V. 
WIest]. Blue Radiance. Wand. Thahebyobeeatan. “1. [Invoking 
pentagram of Water—see Fig. 11]. Ὁ 8. 3°=8° [Stick figure giving 
Water sign] Auramoth.’ 

15. Roubriao in Greek gematria = 1483. Crowley changes this 
to Ru-Abra-lao, as Abra is an important word in Thelema (as in 
Abra-Had-Abra). Abra = 1415. Mariodam = 996, and is equal to 
Pneumaton, ‘Spirits.’ Aune writes it as Mari Odam, equal to 151 
and 845. Balbnabaoth = 898, equivalent to Euterpe (one of the 
Muses, of music). Aune has Baabnabaoth = 869, the same as 
Dione (a Pelasgian war-goddess). Crowley changes this to Baba/on- 
Bal-Bin-Abaot, the reason being Babalon is an important concept in 
Thelema. Assa/onai = 1293. Aune separates the words as Ass 
Adonai, the first equalling 401; the last (Hebrew for ‘My Lord’) = 
866. The word Adonai re-appears later in the ritual, yet spelt with a 
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variation. ApAniao = 1362. Crowley changes this to Aphen-/ao. / 
= 10, astrologically it is associated with the Sun (see Agrippa). 
Thoteth = 1126. In the original we have it spelt 7holeth = 856. 
Aune combines together these two as /tholeth = 866, which is the 
same as Adonai, already alluded to. Crowley changes 7hoteth to 
Photeth. Abrasar = 405, and is the same as A/therios, ‘Heavenly,’ 
also Zu, meaning ‘Well’ (as in something done well). In the original 
it is written Adrasax. This can also be changed to Abraxas not 
affecting its gematria (i.e. 365). It is therefore representative of the 
number of days in a year making it a solar glyph. Aeoou = 1279. 

Mighty and Bornless One: In the MS this phrase is reduced to 
two words, /schyre Akephale which means ‘Mighty, Bornless One.’ 
Ischyre = 1315. 

16. Again we have the refrain repeated here. 

PGM reads: ‘Mighty Headless One, deliver him, NN, from the 
daimon which restrains him.’ 

17. The Hebrew letter ¢au is attributed to Earth: this section is 
dedicated to that element. In the annotated Goetia we read: ‘V. 
N[orth]. Green Flame. Thahaaotahe. ++. [Invoking pentagram of 
Earth—see Fig. 12]. "2 ἙΝ. 1°=10° [Stick figure giving Earth sign] 
Set Fighting.’ 

18. Main Greek gematria = 41, = 44] (this also appears in the 
Bornless One). Barraio = 1014, equal to 7heios Nous, ‘Divine 
Mind.’ Aune combines this together as Mabarraio = 1055. /oe/ = 
848, which is equal to Basifeus, ‘King.’ Kotha = 100. Crowley 
translates it as ‘Thou hollow one,’ possibly an allusion to the phallus. 
But it is the sort of word one would expect to find in the Cthulhu 
mythos of Lovecraft. Indeed, Kenneth Grant suggests it is connected 
with certain dark sex rituals: ‘It is interesting to see how nearly H. P. 
Lovecraft approached the frontiers of these alien dimensions. In 7he 
Case of Charles Dexter Ward he alludes to the “sign of Koth, that 
dreamers see fixed above the archway of a certain black tower 
standing alone in twilight ...” The black tower is the Phallus of Set, 
the standing stone set in the twilight of the Abyss, i.e. in the 
crepuscular state between dream and the “dark abyss of sleep.” The 
word Koth or Kotha appears among the barbarous names of 
evocation which the Gnostics used in their Agapo/, some of which 
Crowley restored qabalistically and used in Liber Samekh, the 
central grimoire of the New Aeon that contains the ritual known as 
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Congressus cum Daemone. This is one of the most potent rituals 
extant, according to Crowley.’ (See Nightside of Eden, p. 181. 
Also, Cthulhu Mythos Encyclopedia, ed. D. Harms, 2012, under 
the word ‘Koth.’) Athorebalo = 1021. Abraoth = 913, and is 
equal to Angelos Ton Theon, ‘Angel of God,’ perhaps more than 
pertinent here. 

19. The refrain is repeated again. 

PGM reads: ‘Deliver him, NN.’ 

20. Amen signifies the ending of the rite. In the annotated 
Goetia we read: ὃ [Invoking pentagram of Spirit, active—see 
Fig. 13] πο 8. [Stick figures giving the LVX signs: see Fig. 4].’ 
The first symbol is Spirit, the second is the Mark of the Beast, or 
‘Sun and Moon conjoined with two witnesses.’ (See Liber 5.) 

21. Aoth in Greek gematria = 810, equal to Parakletos (the 
Paraclete or comforter) a name given to the Holy Spirit; also Kypris, 
‘Cyprian,’ one of Aphrodite’s titles. Abaoth = 813. Aune has 
Abraoth as already referred to above. Basum = 643. Crowley has 
changed this to Bas-Aumgn, in line with his rendering of the word 
Aumegn. Isak = 231. Sabaoth = 1013, equal to Aberamentho (the 
‘mystery name’ of Jesus—see the Pistis Sophia, already referred to 
in Goodwin’s intro). The word Sabaoth in Greek is clearly the 
equivalent of the Hebrew divine name 7zabaoth, the ‘Heavenly- 
Host.’ See also the Sethian Gnostic work, 7he Secret Book of John, 
where Sabaoth is one of the ruling powers over the Heavens. In the 
section ‘Yaldabaoth’s World Order’ we read: 


‘Yaldabaoth is the first ruler, who took great power from his 
mother. Then he left her and moved away from the place where he 
was born. He took control and created for himself other realms with 
luminous fire, which still exists. He mated with the mindlessness in 
him and produced authorities for himself: 

The name of the first is Athoth, whom generations call the reaper. 

The second is Harmas, who is the jealous eye. 

The third is Kalila-~Oumbri. 

The fourth is Yabel. 

The fifth is Adonaios, who is called Sabaoth.’ 


(The Gnostic Bible, ed. W. Barnstone & M. Meyer, Shambhala, 
London, 2003, p. 146.) 

Jao = 811, equal to Attis. It can also be read as A/o, meaning ‘I 
breathe,’ ‘I live,’ or ‘I know.’ It is associated with Tiphareth (the 
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Sun), the powerzone of the HGA. The word /ao, however, may be 
the Greek version of the Hebrew Jehovah and the Latin Jove 
(Jupiter). For more on IAO, see chapter 5 of Magick in Theory and 
Practice, ‘The Formula of I.A.O.’ Visually we could say that the | 
= the Phallus as it is upright, erect. The O = the Kteis for it is 
open, round and the A in the middle = the child (as a/eph/breath), 
the result of their union. Note also the words IAO, ABRIAO, 
ARBATHIAO, ADONAI, and SABAO appear in one of the curse 
tablets of the Demotic Texts (D.T. 241): 


‘SEMESILAM DAMATAMENEUS' IESNNALLELAM' LAIKAM 
ERMOUBELE IAKOUB IA IOERBETH IOPAKERBETH EOMAL- 
THABETH ALLASAN. A curse. | invoke you by the great names so 
that you will bind every limb and every sinew of Victoricus—the 
charioteer of the Blue team, to whom the earth, mother of every 
living thing, gave birth—and of his horses which he is about to race; 
under Secundinus (are) Iuvenis and Advocatus and Bubalus; under 
Victoricus are Pompeianus and Baianus and Victor and Eximius and 
also Dominator who belongs to Messala; also (bind) any others who 
may be yoked with them. Bind their legs, their onrush, their 
bounding, and their running; blind their eyes so that they cannot see 
and twist their soul and heart so that they cannot breathe. Just as this 
rooster has been bound by its feet, hands, and head, so bind the legs 
and hands and head and heart of Victoricus the charioteer of the Blue 
team, for tomorrow; and also (bind) the horses which he is about to 
race; under Secundinus, Iuvenis, and Atvocatus and Bubalus and 
Lauriatus; under Victoricus, Pompeianos, and Baianus and Victor and 
Eximius and Dominator who belongs to Messala and any others who 
are yoked with them. Also | invoke you by the god above the 
heaven, who is seated upon the Cherubim, who divided the earth and 
separated the sea, IAO, ABRIAO, ARBATHIAO, ADONAI, 
SABAO, so that you may bind Victoricus the charioteer of the Blue 
team and the horses which he is about to race; under Secundinus, 
luvenis, and Advocatus, and under Victoricus Pompeianus, and 
Baianus and Victor and Eximius and Dominator who belongs to 
Messala; so that they may not reach to victory tomorrow in the 
circus. Now, now, quickly, quickly.’ (Tr., J. Gager, Curse Tablets and 
Binding Spells from the Ancient World (1992), no. 12, p. 65.) 


22. PGM reads: ‘He is the lord of the gods; he is the lord of the 
inhabited world; he is the one whom the winds fear; he is the one 
who made all things by the command of his voice. Lord, King, 
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Master, Helper, save the soul.’ 

23. The refrain is repeated again. 

24. /eou, the Gnostic deity, was believed to be the forerunner of 
the name Jesus. (See the ‘First Book of leou’ in the 7he Gnostic 
Bible.) His name = 485, equal to Futheneia, ‘Wealth,’ and also 
Bdelugma, ‘Abomination.’ Pyr (lit. ‘Fire’) = 580. Jou = 480. μοί 
(an anagram of the Greek letter /ota spelt in full) = 1111. /aeo = 
819, equal to Rythmos (whence we get rhythm). loou = 550, 
equal to Prot, ‘Motion.’ The word Abrasax we have already 
discussed. Sabriam = 354, equal to Lagnos, ‘Lewd,’ ‘Lustful,’ 
which seems appropriate here. Do, Wu, Adonaie, Ede, and Edu are 
written in the original as Oo, Uu (or Yu), Eu, Oo, Uu (or Yu), 
Adonaie, Ede, Edu. Do = 74. The original Oo = 140, equal to 
Hedone—lit. “Joy,’ ‘Pleasure,’ from whence we get Aedonism—is a 
name of one of the Aeons in Gnosticism. It is also equal to Kiloi,’ 
‘Thousand.’ Uu (or Yu) = 800, equal to Kyrios, ‘Lord,’ ‘Master,’ 
etc., and thus equivalent to Adonai. 800 is also equal to Pistis, 
‘Faith’ (as in Pistis Sophia), and Omega, attributed to the Moon 
(see Agrippa). Eu = 405, and equal to Abrasar (lit. ‘Well,’ as in 
good), also equal to A/therios, ‘Heavenly.’ Adonaie (possibly a 
variant of Adonai) = 871, equal to Phainolis, ‘Light-Bringing’ (as in 
Lucifer), and also Chaos, Aphros, ‘Foam,’ etc. Ede = 17, but Edu 
= 409. Aune, instead of leaving these as barbarous words, 
translates Ede Ede as ‘Immediately, immediately,’ exhorting the 
Bornless One to be quick. Angelos Ton Theon (lit. ‘Angel of God’) 
= 913, equal to Abraoth (as above). Original reads Angelos tou 
Theou (possibly an error as lower case nu looks similar to upsilon) 
= 1613. An/a/a Lai (in the original) = 154, equivalent to ‘Gabriel’ 
(as in the archangel), and also Hemera, ‘Day.’ Ga/a (the Greek 
Goddess of Earth) = 15. Ape (see above). In the original here it is 
spelt Apa = 82. Diathanna Thorun = 745. Likewise we read 
Diachanna Chorun which equals 1937. 

25. Akephalos Daimon, ‘Bornless Spirit’ 1722. Aletheia, 
‘Truth’ (a name of an Aeon in Gnosticism) 64. He Aletheia, 
‘The Truth’ = 72. Ho Astrapton kai Bronton, ‘He that lighteneth 
and thundereth,’ = 3285 in total. Astrapton = 1832, but with 
the archaic digamma (F) =1338. Bronton = 1352, which is equal 
to 7eletarchai, a Gnostic entity (see Crowley’s Star Ruby Ritual) and 
can be roughly translated as ‘Rulers of Initiation.’ Ho Gennon Kai 
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Apogennon means ‘Begetter and bringer-forth’ (it appears to have 
been added by the 1904 translator in the original and means 
something like ‘Unto the Light’) = 2168. He Charis tou Aionos, 
‘the Grace of the World’ = 2090 where the word ‘World’ 
(A/onos) also means ‘Aeons.’ In Gnostic terms this would imply 
that the wor/d referred to here is not the material world we live in, 
but the spiritual world of the Pleroma. Kardia Perizosmene Ophin, 
‘Heart Girt with a Serpent’? = 2071. Crowley used this phrase as a 
title for one of his Holy Books, Liber 65. (See the notes to Part 3.) 

PGM reads: ‘I am the headless daimon with my sight in my feet; 
[I am] the mighty one [who possesses] the immortal fire; | am the 
truth who hates the fact that unjust deeds are done in the world; | 
am the one who makes the lightning flash and the thunder roll; | am 
the one whose sweat is the heavy rain which falls upon the earth 
that it might be inseminated; | am the one whose mouth burns com- 
pletely; | am the one who begets and destroys; | am the Favor of 
the Aion; my name is a heart encircled by a serpent; come forth 
and follow.’ 

26. Here the ritual ends. What follows is the rest of the refrain. 
It actually forms part of an instruction, although given at the end, 
when really it should have been at the beginning. 

27. PGM reads: ‘Preparation for the foregoing rituaf Write the 
formula on a new sheet of papyrus, and after extending it from one 
of your temples to the other, read the 6 names, while you face 
north saying, “Subject to me all daimons, so that every daimon, 
whether heavenly or aerial or earthly or subterranean or terrestrial 
or aquatic, might be obedient to me and every enchantment and 
scourge which is from God.” And all daimons will be obedient to 


you. 


The beneficial sign is: 
28. These words do not appear in the original. They have been 
added by the translator.* 


“6 Allan Bennett, in his ‘Evocation of Taphtartarath’ (The Equinox, vol. 1, no. 3, 
pp. 170-90), adapted part of the Goodwin translation which begins ‘Come thou 
forth 1 say,’ up to ‘And every spell and scourge of God, may be obedient unto 
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me!’ This ritual was performed in 1896 and there is a similar ritual in the same 
volume by Bennett entitled ‘The Magical Invocation of the Higher Genius’ (p. 
198), but does not contain any of Goodwin’s work. Given the textual similarities, 
this evidence would lend great weight to Bennett being the translator of this Ritual. 
See Hymenaeus Beta’s foreword to 7he Goetia: The Lesser Key of Solomon, 2nd 
edition (1997), p. xxii, note 39. 
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(As it appears in Magick in Theory and Practice, 
by 


THE MASTER THERION 
(ALEISTER CROWLEY) 
PUBLISHED FOR SUBSCRIBERS ONLY 
THE LECRAM PRESS, PARIS, 1929, 

Appendix III, ‘Text with elaborate scholion of the Ritual successfully 
employed by the MASTER THERION for the Attainment of the 
Knowledge and Conversation of His Holy Guardian Angel,’ pp. 
265-301: 

The text is also reproduced in Magick, edited, annotated, and 
introduced by John Symonds and Kenneth Grant, Routledge & 
Kegan Paul, London, 1973, as Appendix 4, pp. 355-83: 

Also reproduced the same in Magick, edited, annotated, and 
introduced by Hymenaeus Beta, second edition, revised, enlarged, 
etc., Weiser Books, York Beach, ME, 1997, pp. 513-41, with 
additional notes by the editor: 

See also Gems from the Equinox, edited by Israel Regardie, the 
revised edition of 2007, published by Red Wheel/Weiser, pp. 323- 
53, although this ritual does not appear in the first volume of 726 
Equinox, and is only mentioned in the third volume as being the 
favourite ritual of the Beast.) 
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Theurgia Goetia Summa 
(CONGRESSUS CUM DAEMONE) 
sub figura DCCC 
being the Ritual employed by the Beast 666 for the Attainment of 
and Conversation of his Holy Guardian Angel during the Semester 
of His performance of the Operation of the Sacred Magick of 
ABRAMELIN THE MAGE. 

(Prepared An XVII Sun in Virgo at the Abbey of Thelema in 
Cephaledium by the Beast 666 in service to FRATER PRO- 
GRADIOR.') 

OFFICIAL PUBLICATION OF A..-.A.:. Class Ὁ for the Grade of 
Adeptus Minor. 





POINT 
I 


EVANGELII TEXTUS REDACTUS 


The Invocation 
Magically restored, with the significance of the 
BARBAROUS NAMES 


Etymologically or Qabalistically determined and paraphrased in 
English. 


Section A. The Oath. 
1. Thee | invoke, the Bornless One. 

2. Thee, that didst create the Earth and the Heavens. 

3. Thee, that didst create the Night and the Day. 

4. Thee, that didst create the darkness and the Light. 

5. Thou art ASAR UN-NEFER (“Myself made Perfect”): Whom no 
man hath seen at any time. 

6. Thou art [A-BESZ (“the Truth in Matter”). 

7. Thou art IA-APOPHRASZ (“the Truth in Motion”). 

8. Thou hast distinguished between the Just and the Unjust. 

9. Thou didst make the Female and the Male. 

10. Thou didst produce the Seeds and the Fruit. 

11. Thou didst form Men to love one another, and to hate one 
another. 
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Section Aa. 

1.1 am ANKH-F-N-KHONSU thy Prophet, unto Whom Thou didst 
commit Thy Mysteries, the Ceremonies of KHEM.? 

2. Thou didst produce the moist and the dry, and that which 
nourisheth all created Life. 

3. Hear Thou Me, for | am the Angel of PTAH-APO-PHRASZ-RA 
(vide the Rubric): this is Thy True Name, handed down to the 
Prophets of KHEM. 


Section B. Air. 

Hear Me:— 

AR “O breathing, flowing Sun!” 

ThlAF* “O Sun IAF! O Lion-Serpent Sun, The Beast 
that whirlest forth, a thunderbolt, begetter of 
Life!” 

RhEIBET “Thou that flowest! Thou that goest!”> 

A-ThELE-BER- “Thou Satan-Sun Hadith® that doest without 

SET Will!” 

A “Thou Air! Breath! Spirit!’ Thou without bound 
or bond!” 

BELAThA “Thou Essence, Air Swift-streaming, Elasticity!” 

ABEU “Thou Wanderer,® Father of All!” 

EBEU “Thou Wanderer, Spirit of All!” 


PhI-ThETA-SOE “Thou Shining Force of Breath! Thou Lion- 
Serpent Sun!’ Thou Saviour, save!” 

IB “Thou Ibis,'° secret solitary Bird, inviolate 
Wisdom, whose Word in Truth, creating the 
World by its Magick!” 

ThIAF “O Sun IAF! O Lion-Serpent Sun, The Beast 
that whirlest forth, a thunderbolt, begetter of 
Life!” 


(The conception is of Air, glowing, inhabited by a Solar-Phallic Bird, 
“the Holy Ghost”, of a Mercurial Nature.) 

Hear me, and make all Spirits subject unto Me; so that every Spirit 
of the Firmament and of the Ether: upon the Earth and under the 
Earth, on dry land and in the water; of Whirling Air, and of rushing 
Fire, and every Spell and Scourge of God may be obedient unto 
Me. 
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Section C. Fire. 
| invoke Thee, the Terrible and Invisible God: Who dwellest in the 
Void Place of the Spirit:— 

AR-O-GO-GO-RU- “Thou spiritual Sun! Satan, Thou Eye, Thou 


ABRAO Lust! Cry aloud! Cry aloud! Whirl the Wheel, 
O my Father, O Satan,'' O Sun!” 

SOTOU “Thou, the Saviour!” 

MUDORIO “Silence! Give me Thy Secret!” 

PhALARThAO “Give me suck, Thou Phallus,'? Thou Sun!” 

OOO “Satan, thou Eye, thou Lust!”'* 


“Satan, thou Eye, thou Lust!” 
“Satan, thou Eye, thou Lust!” 

AEPE “Thou self-caused, self-determined, exalted, 
Most High!” 


The Bornless One. (Vide supra). 

(The conception is of Fire, glowing, inhabited by a Solar-Phallic Lion 
of a Uranian nature.) 

Hear Me, and make all Spirits subject unto Me: so that every Spirit 
of the Firmament and of the Ether: upon the Earth and under the 
Earth: on dry Land and in the Water: of Whirling Air, and of 
rushing Fire, and every Spell and Scourge of God may be obedient 
unto Me. 


Section D. Water. 

Hear Me:— 

RU-ABRA-IAF* “Thou the Wheel, thou the Womb, that 
containeth the Father |AF!” 


MRIODOM “Thou the Sea,'> the Abode!” 
BABALON-BAL- “Babalon! Thou Woman of Whoredom”’'* 
BIN-ABAFT “Thou, Gate of the Great God ON! Thou 
Lady of the Understanding of the Ways!” 
ASAL-ON-AI “Hail Thou, the unstirred! Hail, sister and 


bride of ON, of the God that is all and is 
none, by the Power of Eleven!”’'” 

APhEN-IAF “Thou Treasure of [AO!”!® 

Ι “Thou Virgin twin-sexed!'? Thou Secret 
Seed! Thou inviolate Wisdom!” 

PhOTETh “Abode of the Light ................. ‘4 

ABRASAX?° relied of the Father, the Sun, of Hadith, of 
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the spell of the Aeon of Horus!’’?' 


AEOOU “Our Lady of the Western Gate of 
Heaven!” 
ISChURE “Mighty art Thou!“ 


Mighty and Bornless One! (Vide Supra) 

(The conception is of Water, glowing, inhabited by a Solar-Phallic 
Dragon-Serpent, of a Neptunian nature.) 

Hear Me: and make all Spirits subject unto Me: so that every Spirit 
of the Firmament and of the Ether: upon the Earth and under the 
Earth: on dry Land and in the Water: of Whirling Air, and of 
rushing Fire: and every Spell and Scourge of God may be obedient 
unto Me. 


Section E. Earth. 
Ι invoke Thee:— 

MA “O Mother! O Truth!“25 

BARRAIO “Thou Mass! “24 

JOEL “Hail, Thou that art!“ 

KOThA “Thou hollow one!“ 


AThOR-e-BAL-O “Thou Goddess of Beauty and Love, whom 
Satan, beholding, desireth! “25 
ABRAFT “The Fathers, male-female, desire Thee!“ 


(The conception is of Earth, glowing, inhabited by a Solar-Phallic 
Hippopotamus” of a Venereal nature.) 

Hear Me: and make all Spirits subject unto Me: so that every Spirit 
of the Firmament, and of the Ether: upon The Earth and under the 
Earth: on dry land and in the Water: of Whirling Air, and of rushing 
Fire: and every Spell and Scourge of God may be obedient unto 
Me. 


Section F. Spirit. 
Hear Me:— 

AFT” “Male-Female Spirits!” 

ABAFT “Male-Female Sires!” 

BAS-AUMGN “Ye that are Gods, going forth, uttering 


AUMGN.”” (The Word that goeth from 
(A) Free Breath. 

(U) through Willed Breath. 

(M) and stopped Breath. 
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(GN) to Continuous Breath. 
thus symbolizing the whole course of spiritual 
life. A is the formless Hero; U is the six-fold 
solar sound of physical life, the triangle of Soul 
being entwined with that of Body; M is the 
silence of “death”; GN is the nasal sound of 
generation & knowledge. 

ISAK “Identical Point!” 

SA-BA-FT “Nuith! Hadith! Ra-Hoor-Khuit!”” 
“Hail, Great Wild Beast!” 
“Hail, IAQ!” 


Section Ff. 

1. This is the Lord of the Gods: 

2. This is the Lord of the Universe: 

3. This is He whom the Winds fear. 

4. This is He, Who having made Voice by His commandment is 
Lord of all Things; King, Ruler and Helper. Hear Me, and make all 
Spirits subject unto Me: so that every Spirit of the Firmament and of 
the Ether: upon the Earth and under the Earth: on dry Land and in 
the Water: of Whirling Air, and of rushing Fire: and every Spell and 
Scourge of God may be obedient unto Me. 


Section G. Spirit. 

Hear Me:— 

IEOU*° “Indwelling Sun of Myself.” 

PUR “Thou Fire! Thou Sixfold Star initiator com- 
passed about with Force and Fire!” 

lou “Indwelling Soul of Myself.” 

PUR (Vide Supra) 

IAFTh “Sun-lion Serpent, hail! All Hail, thou,*'! thou 
JIAO!” 

IAEO “Breaths of my soul, breaths of mine Angel.”*? 

ΙΟΟΙ! “Lust of my soul, lust of mine Angel!’’** 

ABRASAX (Vide Supra). 

SABRIAM “Ho for the Sangraal!3* Ho for the Cup of 


Babalon! Ho for mine Angel pouring Himself 
forth within my Soul!” 

OO “The Eye! Satan, my Lord! The Lust of the 
goat!’”*5 
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“Mine Angel! Mine initiator! Thou one with 
me—the Sixfold δίαγι" "ὁ 

“My Lord! My secret self beyond self, Hadith, 
All Father! Hail, ON, thou Sun, thou Life of 
Man, thou Fivefold Sword of Flame! Thou Goat 
exalted upon Earth in Lust, thou Snake extend- 
ed upon Earth in Life! Spirit most holy! Seed 
most Wise! Innocent Babe. Inviolate Maid! 
Begetter of Being! Soul of all Souls! Word of all 
Words, Come forth, most hidden Light!" 
“Devour thou me!” 

“Thou dost devour Me!” 


ANGELOS TON ThEON*® “Thou Angel of the Gods!” 


ANLALA 


LAI 


GAIA 


AEPE 


“Arise thou in Me, free flowing, Thou who art 
Naught,*? who art Naught, and utter thy 
Word!” 

“1 also am Naught! | Will Thee! | behold Thee! 
My nothingness!’’*° 

“Leap up, thou Earth!’’*! 

(This is also an agonising appeal to the Earth, 
the Mother; for at this point of the ceremony 
the Adept should be torn from his mortal 
attachments, and die to himself in the orgasm of 
his operation.*”) 

“Thou Exalted One! It (i.e. the spiritual 
‘semen’, the Adept’s secret ideas, drawn 
irresistibly from their ‘Hell’** by the love of his 
Angel) leaps up; it leaps forth!”** 


DIATHARNA THORON “Lo! the out-splashing of the seeds of 


Section Gg. 


Immortality.” 
The Attainment. 


1. 1 am He! the Bornless Spirit! having sight in the feet: Strong, and 


the Immortal Fire! 


2. 1 am He! the Truth! 

3. | am He! Who hate that evil should be wrought in the World! 
4. 1 am He, that lighteneth and thundereth! 

5. | am He, from whom is the Shower of the Life of Earth! 

6. | am He, whose mouth ever flameth! 
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7. 1 am He, the Begetter and Manifester unto the Light! 
8. | am He, The Grace of the Worlds! 
9. “The Heart Girt with a Serpent”*> is my name! 


Section H. The “Charge to the Spirit”. 
Come thou forth, and follow me: and make all Spirits subject unto 
Me so that every Spirit of the Firmament, and of the Ether, upon 
the Earth and under the Earth: on dry Land, or in the Water: of 
Whirling Air or of rushing Fire, and every Spell and scourge of God, 
may be obedient unto me! 


Section J. The Proclamation of the Beast 666. 
IAF: SABAF 


Such are the Words! 
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Line 1 


Lines 2, 3, 
4 


POINT 
II 


ARS CONGRESSUS CUM DAEMONE. 
[ The Art of Congress with the Daimon.| 


Let the Adeptus Minor be standing in this circle on 
the square of Tiphereth, armed with his Wand and 
Cup; but let him perform the Ritual throughout in his 
Body of Light. He may burn the Cakes of Light, or 
the Incense of Abramelin; he may be prepared by 
Liber CLXXV, the reading of Liber LXV, and by the 
practices of Yoga. He may invoke HADIT by “wine 
and strange drugs” if he so will.*7 He prepares the 
circle by the usual formulz of Banishing and Con- 
secration, etc. 

He recites Section A as a rehearsal before His Holy 
Guardian Angel of the attributes of that Angel. Each 
phrase must be realized with full concentration of 
force, so as to make Samadhi as perfectly as possible 
upon the truth proclaimed. 

He identifies his Angel with the Ain Soph, and the 
Kether thereof; one formulation of Hadit in the 
boundless Body of Nuith. 

He asserts that His Angel has created (for the 
purpose of self-realisation through projection in 
conditioned Form) three pairs of opposites: (a) The 
Fixed and the Volatile; (b) The Unmanifested and 
the Manifest; and (c) the Unmoved and the Moved. 
Otherwise, the Negative and the Positive in respect 
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of Matter, Mind and Motion. 

He acclaims his Angel as “Himself Made Perfect”; 
adding that this Individuality is inscrutable and 
inviolable. In the Neophyte Ritual of G.-. Ὁ... (as it is 
printed in Equinox I, II, for the old aeon) the 
Hierophant is the perfected Osiris, who brings the 
candidate, the natural Osiris, to identity with himself. 
But in the new Aeon the Hierophant is Horus (Liber 
CCXX, | 49) therefore the Candidate will be Horus 
too. What then is the formula of the initiation of 
Horus? It will no longer be that of the Man, through 
Death. It will be the natural growth of the Child. His 
experiences will no more be regarded as catastrophic. 
Their hieroglyph is the Fool: the innocent and im- 
potent Harpocrates Babe becomes the Horus Adult 
by obtaining the Wand. “Der reine Thor” [‘the pure 
fool,’ from Wagner’s Parsifa/| seizes the Sacred 
Lance. Bacchus becomes Pan. The Holy Guardian 
Angel is the Unconscious Creature Self—the Spiritual 
Phallus. His knowledge and Conversation contributes 
occult puberty. It is therefore advisable to replace 
the name Asar Un-nefer by that of Ra-Hoor-Khuit at 
the outset, and by that of one’s own Holy Guardian 
Angel when it has been communicated. 

He hails Him as BESZ,** the Matter that destroys 
and devours Godhead, for the purpose of the In- 
carnation of any God. 

He hails Him as APOPHRASZ, the Motion that 
destroys and devours Godhead, for the purpose of 
the Incarnation of any God. The combined action of 
these two DEVILS is to allow the God upon whom 
they prey to enter into enjoyment of existence 
through the Sacrament of dividual “Life” (Bread— 
the flesh of BESZ) and “Love” (Wine—the blood or 
venom of APOPHRASZ). 

He acclaims His Angel as having “eaten of the Fruit 
of the Tree of Knowledge of Good and Evil”; other- 
wise, having become wise (in the Dyad, Chokmah) to 
apprehend the formula of Equilibrium which is now 
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His own, being able to apply Himself accurately to 
His self-appointed environment. 

He acclaims His Angel as having laid down the Law 
of Love as the Magical formula of the Universe, that 
He may resolve the phenomenal again into its nou- 
menal phase by uniting any two opposites in ecstatic 
Passion. 

He acclaims His Angel as having appointed that this 
formula of Love should effect not only the disso- 
lution of the separateness of the Lovers into His own 
impersonal Godhead, but their co-ordination in a 
“Child” quintessentialized from its parents to con- 
stitute a higher order of Being than theirs, so that 
each generation is an alchemical progress towards 
perfection in the direction of successive complexities. 
As Line 9 asserts Involution, Line 10 asserts Evo- 
lution. 

He acclaims His Angel as having devised this 
method of self-realization; the object of Incarnation is 
to obtain its reactions to its relations with other 
incarnated Beings and to observe theirs with each 
other. 


The Adept asserts his right to enter into conscious 
communication with His Angel, on the ground that 
that Angel has Himself taught him the Secret Magick 
by which he may make the proper link. “Mosheh” is 
MH, the formation, in Jechidah, Chiah, Neschamah, 
Ruach,—the Sephiroth from Kether to Yesod—since 
45 is 2 1-9 while Sh, 300, is Σ 1-24, which 
superadds to these Nine an extra Fifteen numbers. 
(See in Liber D the meanings and correspondences of 
9, 15, 24, 45, 300, 345.) 

45 is moreover ADM, man. “Mosheh” is thus the 
name of man as a God-concealing Form. But in the 
Ritual let the Adept replace this “Mosheh” by his 
own motto as Adeptus Minor. For “Ishrael” let him 
prefer his own Magical Race, according to the obli- 
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gations of his Oaths to Our Holy Order! (The Beast 
666 Himself used “Ankh-f-n-khonsu” and “Khem” 
in this section.) 

The Adept reminds his Angel that He has created 
That One Substance of which Hermes hath written in 
the Table of Emerald [see Appendix 1 & Plate 15], 
whose virtue is to unite in itself all opposite modes of 
Being, thereby to serve as a Talisman charged with 
the Spiritual Energy of Existence, an Elixir or Stone 
composed of the physical basis of Life. This Com- 
memoration is placed between the two Personal 
appeals to the Angel, as if to claim privilege to par- 
take of this Eucharist which createth, sustaineth and 
redeemeth all things. 

He now asserts that he is himself the “Angel” or 
messenger of his Angel; that is, that he is a mind and 
body whose office is to receive and transmit the 
Word of his Angel. He hails his Angel not only as 
“un-nefer” the Perfection of “Asar” himself as a 
man, but as Ptah-Apophrasz-Ra, the identity (Hadit) 
wrapped in the Dragon (Nuith) and thereby mani- 
fested as a Sun (Ra-Hoor-Khuit). The “Egg” (or 
Heart) “girt with a Serpent” is a cognate symbol, the 
idea is thus expressed later in the ritual. (See Liber 
LXV. which expands this to the uttermost.) 

The Adept passes from contemplation to action in 
the sections now following B to Gg. He is to travel 
astrally around the circle, making the appropriate 
pentagrams, sigils, and signs. His direction is widder- 
shins. He thus makes three curves, each covering 
three-fourths of the circle. He should give the sign of 
the Enterer [see Fig. 5] on passing the Kiblah, or Dir- 
ection of Boleskine. This picks up the Force naturally 
radiating from that point’? and projects it in the dir- 
ection of the path of the Magician. The sigils are 
those given in the Equinox Vol. I, No. 7, Plate X 
[see Fig. 7] outside the square; the signs those shewn 
in Vol. I, No. 2, Plate “The Signs of the Grades” 
[see Fig. 4]. In these invocations he should expand 
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his girth and his stature to the utmost®°, assuming the 
form and the consciousness of the Elemental God of 
the quarter. After this, he begins to vibrate the 
“Barbarous Names” of the Ritual. 

Now let him not only fill his whole being to the 
uttermost with the force of the Names; but let him 
formulate his Will, understood thoroughly as the 
dynamic aspect of his Creative Self, in an appearance 
symbolically apt, | say not in the form of a Ray of 
Light, of a Fiery Sword, or of aught save that bodily 
Vehicle of the Holy Ghost which is sacred to 
BAPHOMET [see Plate 16], by its virtue that con- 
cealeth the Lion and the Serpent that His Image may 
appear adorably upon the Earth for ever. 

Let then the Adept extend his Will beyond the 
Circle in this imagined Shape and let it radiate with 
the Light proper to the Element invoked, and let 
each Word issue along the Shaft with passionate 
impulse, as if its voice gave command thereto that it 
should thrust itself leapingly forward. Let also each 
Word accumulate authority, so that the Head of the 
Shaft may plunge twice as far for the Second Word 
as for the First, and Four Times for the Third as the 
Second, and thus to the end. Moreover, let the 
Adept fling forth his whole consciousness thither. 
Then at the final Word, let him bring rushing back his 
Will within himself, steadily streaming, and let him 
offer himself to its point, as Artemisia to PAN, that 
this perfectly pure concentration of the Element 
purge him thoroughly, and possess him with its 
passion. 

In this Sacrament being wholly at one with that 
Element, let the Adept utter the Charge “Hear me, 
and make”, etc. with strong sense that this unity with 
that quarter of the Universe confers upon him the 
fullest freedom and privilege appurtenant thereto. 

Let the Adept take note of the wording of the 
Charge. The “Firmament” is the Ruach, the “mental 
plane”; it is the realm of Shu, or Zeus, where re- 
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volves the Wheel of the Gunas, the Three forms*' of 
Being. The Aethyr is the “akasha”, the “Spirit”, the 
Aethyr or physics, which is the framework on which 
all forms are founded; it receives, records and trans- 
mits all impulses without itself suffering mutation 
thereby. The “Earth” is the sphere wherein the 
operation of these “fundamental” and aethyric forces 
appears to perception. “Under the Earth” is the 
World of those phenomena which inform those per- 
ceived projections, and determine their particular 
character. “Dry land” is the place of dead “material 
things”, dry (i.e. unknowable) because unable to act 
on our minds. “Water” is the vehicle whereby we 
feel such things; “air” their menstruum wherein these 
feelings are mentally apprehended. It is called “whir- 
ling” because of the instability of thought, and the 
fatuity of reason, on which we are yet dependent for 
what we call “life”. “Rushing Fire” is the world in 
which wandering thought burns up to swift-darting 
Will. These four stages explain how the non-Ego is 
transmuted into the Ego. A “Spell” of God is any 
form of consciousness and a “Scourge” any form of 
action. 

The Charge, as a whole, demands for the Adept the 
control of every detail of the Universe which His 
Angel has created as a means of manifesting Himself 
to Himself. It covers command of the primary pro- 
jection of the Possible in individuality, in the 
antithetical artifice which is the device of Mind, and 
in a balanced triplicity of modes or States of being 
whose combinations constitute the characteristics of 
Cosmos. It includes also a standard of structure, a 
rigidity to make reference possible. Upon these 
foundations of condition which are not things in 
themselves, but the canon to which things conform, 
is builded the Temple of Being, whose materials are 
themselves perfectly mysterious, inscrutable as the 
Soul, and like the Soul imagining themselves by 
symbols which we may feel, perceive, and adapt to 
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our use without ever knowing the whole Truth about 
them. The Adept sums up all these items by claiming 
authority over every form of expression possible to 
Existence, whether it be a “spell” (idea) or a 
“scourge” (act) of “God”, that is, of himself. The 
Adept must accept every “spirit”, every “spell”, 
every “scourge”, as part of his environment, and 
make them all “subject to” himself; that is, consider 
them as contributory causes of himself. They have 
made him what he is. They correspond exactly to his 
own faculties. They are all—ultimately—of equal 
importance. The fact that he is what he is proves that 
each item is equilibrated. The impact of each new 
impression affects the entire System in due measure. 
He must therefore realize that every event is subject 
to him. It occurs because he had need of it. Iron 
rusts because the molecules demand oxygen for the 
satisfaction of their tendencies. They do not crave 
hydrogen; therefore combination with that gas is an 
event which does not happen. All experiences con- 
tribute to make us complete in ourselves. We feel 
ourselves subject to them so long as we fail to 
recognise this; when we do, we perceive that they 
are subject to us. And whenever we strive to evade 
an experience, whatever it may be, we thereby do 
wrong to ourselves. We thwart our own tendencies. 
To live is to change; and to oppose change is to 
revolt against the law which we have enacted to 
govern our lives. To resent destiny is thus to abdicate 
our sovereignty, and to invoke death. Indeed, we 
have decreed the doom of death for every breach of 
the law of life. And every failure to incorporate any 
impression starves the particular faculty which stood 
in need of it. 

This Section B invokes Air in the East, with a shaft 
of golden glory. 


The adept now invokes Fire in the South; flame red 
are the rays that burst from his Verendum [‘thing to 
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be revered,’ i.e. phallus]. 


He invokes Water in the West, his Wand billowing 
forth blue radiance. 


He goes to the North to invoke Earth; flowers of 
green flame flash from his weapon. As practice 
makes the Adept perfect in this Work, it becomes 
automatic to attach all these complicated ideas and 
intentions to their correlated words and acts. When 
this is attained he may go deeper into the formula by 
amplifying its correspondences. Thus, he may invoke 
water in the manner of water, extending his will with 
majestic and irresistible motion, mindful of its im- 
pulse gravitation, yet with a suave and tranquil 
appearance of weakness. Again, he may apply the 
formula of water to its peculiar purpose as it surges 
back into his sphere, using it with conscious skill for 
the cleansing and calming of the receptive and emo- 
tional elements in his character, and for the solution 
or sweeping away of those tangled weeds of prejudice 
which hamper him from freedom to act as he will. 
Similar applications of the remaining invocations will 
occur to the Adept who is ready to use them. 


The Adept now returns to the Tiphereth square of 
his Tau [see Fig. 6], and invokes Spirit, facing toward 
Boleskine, by the active Pentagrams [see Fig. 13], 
the sigil called the Mark of the Beast [Ὁ], and the 
Signs of L.V.X. (See plate as before [Fig. 4]). He 
then vibrates the Names extending his will in the 
same way as before, but vertically upward. At the 
same time he expands the Source of that Will—the 
secret symbol of Self—both about him and below, as 
if to affirm that Self, duplex as is its form, reluctant 
to acquiesce in its failure to coincide with the Sphere 
of Nuith. Let him now imagine, at the last Word, 
that the Head of his will, where his consciousness is 
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fixed, opens its fissure (the Brahmarandra-Cakkra, at 
the junction of the cranial sutures) and exudes a drop 
of clear crystalline dew, and that this pearl is his Soul, 
a virgin offering to his Angel, pressed forth from his 
being by the intensity of his Aspiration. 


With these words the Adept does not withdraw his 
will within him as in the previous Sections. He thinks 
of them as a reflection of Truth on the surface of the 
dew, where his Soul hides trembling. He takes them 
to be the first formulation in his consciousness of the 
nature of His Holy Guardian Angel. 

The “Gods” include all the conscious elements of 
his nature. 

The “Universe” includes all possible phenomena of 
which he can be aware. 

The “Winds” are his thoughts, which have pre- 
vented him from attaining to his Angel [which can 
only come about by silencing them]. 

His Angel has made “Voice”, the magical weapon 
which produces “Words”, and these words have been 
the wisdom by which He hath created all things. The 
“Voice” is necessary as the link between the Adept 
and his Angel. The Angel is “King”, the One who 
“can”, the “source of authority and the fount of 
honour”; also the King (or King’s Son) who delivers 
the Enchanted Princess, and makes her his Queen. 
He is “Ruler”, the “unconscious Will”; to be thwart- 
ed no more by the ignorant and capricious false will 
of the conscious man. And He is “Helper”, the 
author of the infallible impulse that sends the Soul 
sweeping along the skies on its proper path with such 
impetus that the attraction of alien orbs is no longer 
sufficient to swerve it. The “Hear me” clause is now 
uttered by the normal human consciousness, with- 
drawn to the physical body, the Adept must 
deliberately abandon his attainment, because it is not 
yet his whole being which burns up before the Be- 
loved. 
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The Adept, though withdrawn, shall have 
maintained the Extension of his Symbol. He now 
repeats the signs as before, save that he makes the 
Passive Invoking Pentagram of Spirit [see Fig. 14]. 
He concentrates his consciousness within his Twin- 
Symbol of Self, and endeavours to send it to sleep. 
But if the operation be performed properly, his 
Angel shall have accepted the offering of Dew, and 
seized with fervour upon the extended symbol of Will 
towards Himself. This then shall He shake vehem- 
ently with vibrations of love reverberating with the 
Words of the Section. Even in the physical ears of 
the adept there shall resound an echo thereof, yet he 
shall not be able to describe it. It shall seem both 
louder than thunder, and softer than the whisper of 
the night-wind. It shall at once be inarticulate, and 
mean more than he hath ever heard. 

Now let him strive with all the strength of his Soul 
to withstand the Will of his Angel, concealing himself 
in the closest cell of the citadel of consciousness. Let 
him consecrate himself to resist the assault of the 
Voice and the Vibration until his consciousness faint 
away into Nothing. For if there abide unabsorbed 
even one single atom of the false Ego, that atom 
should stain the virginity of the True Self and profane 
the Oath; then that atom should be so inflamed by 
the approach of the Angel that it should overwhelm 
the rest of the mind, tyrannize over it, and become 
an insane despot to the total ruin of the realm. 

But, all being dead to sense, who then is able to 
strive against the Angel? He shall intensify the stress 
of His Spirit so that His loyal legions of Lion-Serpents 
leap from the ambush, awakening the adept to wit- 
ness their Will and sweep him with them in their 
enthusiasm, so that he consciously partakes their 
purpose, and sees in its simplicity the solution of all 
his perplexities. Thus then shall the Adept be aware 
that he is being swept away through the column of 
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his Will-Symbol, and that His Angel is indeed himself, 
with intimacy so intense as to become identity, and 
that not in a single Ego, but in every unconscious 
element that shares in that manifold uprush. 

This rapture is accompanied by a tempest of brill- 
iant light, almost always, and also in many cases by 
an outburst of sound, stupendous and sublime in all 
cases, though its character may vary within wide 
limits. ° 

The spate of stars shoots from the head of the Will- 
Symbol, and is scattered over the sky in glittering 
galaxies. This dispersion destroys the concentration of 
the adept, whose mind cannot master such mult- 
iplicity of majesty; as a rule, he simply sinks stunned 
into normality, to recall nothing of his experience but 
a vague though vivid impression of complete release 
and ineffable rapture. Repetition fortifies him to real- 
ise the nature of his attainments and his Angel, the 
link once made, frequents him, and trains him subtly 
to be sensitive to his Holy presence, and persuasion. 
But it may occur, especially after repeated success, 
that the Adept is not flung back into his mortality by 
the explosion of the Star-spate, but identified with 
one particular “Lion-Serpent”, continuing conscious 
thereof until it finds its proper place in Space, when 
its secret self flowers forth as a truth, which the 
Adept may then take back to earth with him. 

This is but a side issue. The main purpose of the 
Ritual is to establish the relation of the subconscious 
self with the Angel in such a way that the Adept is 
aware that his Angel is the Unity which expresses the 
sum of the Elements of that Self, that his normal 
consciousness contains alien enemies introduced by 
the accidents of environment, and that his Know- 
ledge and Conversation of His Holy Guardian Angel 
destroys all doubts and delusions, confers all bless- 
ings, teaches all truth, and contains all delights. But it 
is important that the Adept should not rest in mere 
inexpressible realization of his rapture, but rouse 


94 


Section Gg. 


Line 1 


Line 2 


Lines 3 


THE BORNLESS ONE 


himself to make the relation submit to analysis, to 
render it in rational terms, and thereby enlighten his 
mind and heart in a sense as superior to fanatical 
enthusiasm as Beethoven’s music is to West African 
war-drums. 


The adept should have realised that his Act of 
Union with the angel implies (1) the death of his old 
mind save in so far as his unconscious elements 
preserve its memory when they absorb it, and (2) 
the death of his unconscious elements themselves. 
But their death is rather a going forth to renew their 
life through love. He then, by conscious compre- 
hension of them separately and together, becomes 
the “Angel” of his Angel, as Hermes is the Word of 
Zeus, whose own voice is Thunder. Thus in this 
section the adept utters articulately so far as words 
may, what his Angel is to Himself. He says this, with 
his Scin-Laeca>> wholly withdrawn into his physical 
body, constraining His Angel to indwell his heart. 

“lam He” asserts the destruction of the sense of 
separateness between self and Self. It affirms exist- 
ence, but of the third person only. “The Bornless 
Spirit” is free of all space, “having sight in the feet”, 
that they may choose their own path. “Strong” is 
GBR [Geburah = Strength; on the Tree, the sphere of 
Mars], the Magician escorted by the Sun and the 
Moon. (See Liber D and Liber 777.) The “Immortal 
Fire” is the Creative Self; impersonal energy cannot 
perish, no matter what forms it assumes. Combustion 
is Love. 

“Truth” is the necessary relation of any two things; 
therefore, although it implies duality, it enables us to 
conceive of two things as being one thing such that it 
demands to be defined by complementals. Thus, an 
hyperbola is a simple idea, but its construction exacts 
two curves. 

The Angel, as the adept knows him, is a being [in] 
Tiphereth, which obscures Kether. The Adept is not 
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officially aware of the higher Sephiroth. He cannot 
perceive, like the Ipsissimus, that all things soever are 
equally illusion and equally Absolute. He is in Tiph- 
ereth, whose office is Redemption, and he deplores 
the events which have caused the apparent Sorrow 
from which he has just escaped. He is also aware, 
even in the height of his ecstasy, of the limits and 
defects of his Attainment. 

This refers to the phenomena which accompany his 
Attainment. 

This means the recognition of the Angel as the True 
Self of his subconscious self, the hidden Life of his 
physical life. 

The Adept realises every breath, every word of his 
Angel as charged with Creative fire. Tiphereth is the 
Sun, and the Angel is the spiritual Sun of the Soul of 
the Adept. 

Here is summed the entire process of bringing the 
conditioned Universe to knowledge of itself through 
the formula of generation®*; a soul implants itself in 
sense-hoodwinked body and reason-fettered mind, 
makes them aware of their Inmate, and thus to 
partake of its own consciousness of the Light. 

“Grace” has here its proper sense of “Pleasant- 
ness”. The existence of the Angel is the justification 
of the device of creation.* 

This line must be studied in the light of Liber LXV 
(Equinox XI. p. 65). 


This recapitulation demands the going forth to- 
gether of the Adept and his Angel “to do their 
pleasure on the Earth among the living.” 


The Beast 666 having devised the present method 
of using this Ritual, having proved it by his own 
practice to be of infallible puissance when properly 
performed, and now having written it down for the 
World, it shall be an ornament for the Adept who 


96 


THE BORNLESS ONE 


adopts it to cry Hail to His name at the end of his 
work. This shall moreover encourage him in Magick, 
to recall that indeed there was One who attained by 
its use to the Knowledge and Conversation of His 
Holy Guardian Angel, the which forsook him no 
more, but made Him a Magus, the Word of the 
Aeon of Horus! [1.6. Crowley himself. ] 

For know this, that the Name IAF in its most secret 
and mighty sense declareth the Formula of the 
Magick of the BEAST whereby he wrought many 
wonders. And because he doth will that the whole 
world shall attain to this Art, He now hideth it herein 
so that the worthy may win to His Wisdom. 

Let | and F face all:5° yet ward their A from attack. 
The Hermit to himself, the Fool to foes, The Hiero- 
phant to friends, Nine by nature, Naught by attain- 
ment, Five by function. In speech swift, subtle and 
secret, in thought creative, unbiased, unbounded, in 
act gentle, patient and persistent. Hermes to hear, 
Dionysus to touch, Pan to behold. 

A Virgin, a Babe, and a Beast! [Or IAO, i.e. | = 
Hermit, A = Aleph, O = Devil.] 

A Liar, an Idiot, and a Master of Men! 

A kiss, a guffaw, and a bellow; he that hath ears to 
hear, let him hear! 

Take ten that be one, and one that is one in three, 
to conceal them in six! [Or 10 = 1 +O =1 = 
Aleph, the Aleph in IAO or 1 + A + 0, being the 
three in the six (Vau), the son. ] 

Thy wand to all Cups, and thy Disk to all Swords, 
but betray not thine Egg! [The four suits of the 
Tarot. Wand/Sword = Phallus/I, Cup/Disk = Kteis/ 
O, Egg = Babe/Aleph, the formula I A O.] 

Moreover also is IAF verily 666 by virtue of 
Number; and this is a Mystery of Mysteries; Who 
knoweth it, he is adept of adepts, and Mighty among 
Magicians! 

Now this word SABAF, being by number Three 
score and Ten,*’ is a name of Ayin, the Eye, and the 
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Devil our Lord, and the Goat of Mendes. He is the 
Lord of the Sabbath of the Adepts, and is Satan, 
therefore also the Sun, whose number of Magick is 
666, the seal of His servant the BEAST. [SABAF = 
SABAO = IAO. When written samekh, aleph, beth, 
aleph, vau = 70, the number of the Devil.] 

But again SA is 61, AIN, the Naught of Nuith; BA 
means go, for HADIT; and F is their Son the Sun 
who is Ra-Hoor-Khuit. 

So then let the Adept set his sigil upon all the 
words he hath writ in the Book of the Works of his 
Will. 

And let him then end all, saying, Such are the 
Words!** For by this he maketh proclamation before 
all them that be about his Circle that these Words are 
true and puissant, binding what he would bind, and 
loosing what he would loose. 

Let the Adept perform this Ritual aright, perfect in 
every part thereof, once daily for one moon, then 
twice, at dawn and dusk, for two moons, next, 
thrice, noon added, for three moons, afterwards, 
midnight making up his course, for four moons four 
times every day. Then let the Eleventh Moon be con- 
secrated wholly to this Work; let him be instant in 
continual ardour, dismissing all but his sheer needs to 
eat and sleep.*? For know that the true Formula® 
whose virtue sufficed the Beast in this Attainment, 
was thus: 


INVOKE OFTEN®' 


So may all men come at last to the Knowledge and 
Conversation of the Holy Guardian Angel: thus 
sayeth the Beast, and prayeth His own Angel that this 
book be as a burning Lamp, and as a living Spring, 
for Light and Life to them that read therein. 


666 
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3. (Note to page 291). 

The Oracles of Zoroaster utter this: 

“And when, by often invoking, all the phantasms are vanished, 
thou shalt see that Holy and Formless Fire, that Fire which darts and 
flashes through all the Depths of the Universe; hear thou the Voice 
of the Fire! 

“A similar Fire flashingly extending through the rushings of Air, 
or a Fire formless whence cometh the Image of a voice, or even a 
flashing Light abounding, revolving, whirling forth, crying aloud. 
Also there is the vision of the fire-flashing Courser of Light, or also a 
Child, borne aloft on the shoulders of the Celestial Steed, fiery, or 
clothed with gold, or naked, or shooting with the bow shafts or 
light, and standing on the shoulders of the horse, then if thy 
meditation prolongeth itself, thou shalt unite all these symbols into 
the Form of a Lion.” 

This passage—combined with several others—is paraphrased in 
poetry by Aleister Crowley in his “Tannhauser”. [In his Collected 
Works, vol. 1, pp. 255-6.] 


“And when, invoking often thou shalt see 
That formless Fire; when all the earth is shaken, 
The stars abide not, and the moon is gone, 
All Time crushed back into Eternity, 

The Universe by earthquake overtaken; 
Light is not, and the thunders roll, 

The World is done: 

When in the darkness Chaos rolls again 

In the excited brain: 

Then, O then call not to thy view that visible 
Image of Nature; fatal is her name! 

It fitteth not thy Body to behold 

That living light of Hell, 

The unluminous, dead flame, 

Until that body from the crucible 

Hath passed, pure gold! 

For, from the confines of material space, 
The twilight-moving place, 

The gates of matter, and the dark threshold, 
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Before the faces of the Things that dwell 
In the Abodes of Night, 
Spring into sight 
Demons, dog-faced, that show no mortal sign 
Of Truth, but desecrate the Light Divine, 
Seducing from the sacred mysteries. 
But, after all these Folk of Fear are driven 
Before the avenging levin 
That rives the opening skies, 
Behold that Formless and that Holy Flame 
That hath no name; 
The Fire that darts and flashes, writhes and creeps 
Snake-wise in royal robe 
Wound round that vanished glory of the globe, 
Unto that sky beyond the starry deeps, 
Beyond the Toils of Time,—then formulate 
In thine own mind, luminous, concentrate, 
The Lion of the Light, a child that stands 
On the vast shoulders of the Steed of God: 
Or winged, or shooting flying shafts, or shod 
With the flame-sandals. 

Then, lift up thine hands! 
Centre thee in thine heart one scarlet thought 
Limpid with brilliance of the Light above! 
Draw into naught 
All life, death, hatred, love: 
All self concentred in the sole desire— 
Hear thou the Voice of Fire!” 
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SCHOLION ON SECTIONS G & Gg. 


The Adept who has mastered this Ritual, successfully realising the 
full import of this controlled rapture, ought not to allow his mind to 
loosen its grip on the astral imagery of the Star-spate, Will-Symbol, 
or Soul-symbol, or even to forget its duty to the body and the 
sensible surroundings. Nor should he omit to keep his Body of Light 
in close touch with the phenomena of its own plane, so that its privy 
consciousness may fulfil its proper functions of protecting his scatter- 
ed ideas from obsession. 

But he should have acquired, by previous practice, the faculty of 
detaching these elements of his consciousness from their articulate 
centre, so that they become (temporarily) independent responsible 
units, capable of receiving communications from headquarters at 
will, but perfectly able (1) to take care of themselves without 
troubling their chief, and (2) to report to him at the proper time. In 
a figure, they must be like subordinate officers, expected to display 
self-reliance, initiative, and integrity in the execution of the Orders 
of the Day. 

The Adept should therefore be able to rely on these individual 
minds of his to control their own conditions without interference 
from himself for the time required, and to recall them in due 
course, receiving an accurate report of their adventures. 

This being so, the Adept will be free to concentrate his deepest 
self, that part of him which unconsciously orders his true Will, upon 
the realization of his Holy Guardian Angel. The absence of his 
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bodily, mental and astral consciousness is indeed cardinal to success, 
for it is their usurpation of his attention which has made him deaf to 
his Soul, and his preoccupation with their affairs that has prevented 
him from perceiving that Soul. 

The effect of the Ritual has been 

(a) to keep them so busy with their own work that they cease to 
distract him; 

(b) to separate them so completely that his soul is stripped of its 
sheaths; 

(c) to arouse in him an enthusiasm so intense as to intoxicate and 
anaesthetize him, that he may not feel and resent the agony of this 
spiritual vivisection, just as bashful lovers get drunk on the wedding 
night, in order to brazen out the intensity of shame which so 
mysteriously coexists with their desire; 

(d) to concentrate the necessary spiritual forces from every 
element, and fling them simultaneously into the aspiration towards 
the Holy Guardian Angel; and 

(e) to attract the Angel by the vibration of the magical voice 
which invokes Him. 

The method of the Ritual is thus manifold. 

There is firstly an analysis of the Adept, which enables him to 
calculate his course of action. He can decide what must be banished, 
what purified, what concentrated. He can then concentrate his will 
upon its one essential element, over-coming its resistance—which is 
automatic, like a physiological reflex—by destroying inhibitions 
through his ego-overwhelming enthusiasm.°? The other half of the 
work needs no such complex effort; for his Angel is simple and 
unperplexed, ready at all times to respond to rightly ordered 
approach. 

But the results of the Ritual are too various to permit of rigid 
description. One may say that, presuming the union to be perfect, 
the Adept need not retain any memory soever of what has 
occurred. He may be merely aware of a gap in his conscious life, 
and judge of its contents by observing that his nature has been 
subtly transfigured. Such an experience might indeed be the proof 
of perfection. 

If the Adept is to be any wise conscious of his Angel it must be 
that some part of his mind is prepared to realise the rapture, and to 
express it to itself in one way or another. This involves the per- 
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fection of that part, its freedom from prejudice and the limitations 
of rationality so-called. For instance: one could not receive the 
illumination as to the nature of life which the doctrine of evolution 
should shed, if one is passionately persuaded that humanity is 
essentially not animal, or convinced that causality is repugnant to 
reason. The Adept must be ready for the utter destruction of his 
point of view on any subject, and even that of his innate conception 
of the forms and laws of thought.** Thus he may find that his Angel 
consider his “business” or his “love” to be absurd trifles; also that 
human ideas of “time” are invalid, and human “laws” of logic 
applicable only to the relations between illusions. 

Now the Angel will make contact with the Adept at any point 
that is sensitive to His influence. Such a point will naturally be one 
that is salient in the Adept’s character, and also one that is, in the 
proper sense of the Word, pure. 

Thus an artist, attuned to appreciate plastic beauty is likely to 
receive a visual impression of his Angel in a physical form which is 
sublimely quintessential of his ideal. A musician may be rapt away 
by majestic melodies such as he never hoped to hear. A philosopher 
may attain apprehension of tremendous truths, the solution of 
problems that had baffled him all his life. 

Conformably with this doctrine, we read of illuminations exper- 
ienced by simple-minded men, such as a workman who “saw God” 
and likened Him to “a quantity of little pears”. Again, we know that 
ecstasy, impinging upon unbalanced minds, inflames the idolised 
idea, and produces fanatical faith fierce even to frenzy, with in- 
tolerance and insanely disordered energy which is yet so powerful as 
to effect the destinies of empires. 

But the phenomena of the Knowledge and Conversation of the 
Holy Guardian Angel are a side issue; the essence of the Union is 
the intimacy. Their intimacy (or rather identity) is independent of 
all partial forms of expression; at its best it is therefore as inarticulate 
as Love. 

The intensity of the consummation will more probably compel a 
sob or a cry, some natural physical gesture of animal sympathy with 
the spiritual spasm. This is to be criticised as incomplete self-control. 
Silence is nobler. 

In any case the Adept must be in communion with his Angel, so 
that his Soul is suffused with sublimity, whether intelligible or not in 
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terms of intellect. It is evident that the stress of such spiritual 
possession must tend to overwhelm the soul, especially at first. It 
actually suffers from the excess of its ecstasy, just as extreme love 
produces vertigo. The soul sinks and swoons. Such weakness is fatal 
alike to its enjoyment and its apprehension. “Be strong! then canst 
thou bear more rapture!” sayeth the Book of the Law. 

The Adept must therefore play the man, arousing himself to 
harden his soul. 

To this end, I, the Beast, have made trial and proof of divers 
devices. Of these the most potent is to set the body to strive with 
the soul. Let the muscles take grip on themselves as if one were 
wrestling. Let the jaw and mouth, in particular, be tightened to the 
utmost. Breathe deeply, slowly, yet strongly. Keep mastery over the 
mind by muttering forcibly and audibly. But lest such muttering 
tend to disturb communion with the Angel, speak only His Name. 
Until the Adept have heard that Name, therefore, he may not abide 
in the perfect possession of his Beloved. His most important task is 
thus to open his ears to the voice of his Angel, that he may know 
him, how he is called. For hearken! this Name, understood rightly 
and fully, declareth the nature of the Angel in every point, 
wherefore also that Name is the formula of the perfection to which 
the Adept must aspire, and also of the power of Magick by virtue 
whereof he must work. 

He then that is as yet ignorant of that Name, let him repeat a 
Word worthy of this particular Ritual. Such are Abrahadabra, the 
Word of the Aeon, which signifieth “The Great Work accomplish- 
ed”: and Aumgn interpreted in Part III of Book 4;° and the name 
of THE BEAST, for that His number showeth forth this Union with 
the Angel, and His Work is no other than to make all men partakers 
of this Mystery of the Mysteries of Magick. 

So then saying this Word or that, let the Adept wrestle with his 
Angel and withstand Him, that he may constrain Him to consent to 
continue in communion until the consciousness becomes capable of 
clear comprehension, and of accurate transmission’’ of the tran- 
scendent Truth of the Beloved to the heart that holds him. The firm 
repetition of one of these Words ought to enable the Adept to 
maintain the State of Union for several minutes, even at first. 

In any case he must rekindle his ardour, esteeming his success 
rather as an encouragement to more ardent aspiration than as a 
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triumph. He should increase his efforts. 

Let him beware of the “lust of result” [AL 1:44], of expecting 
too much, of losing courage if his first success is followed by a series 
of failures. 

For success makes success seem so incredible that one is apt to 
create an inhibition fatal to subsequent attempts. One fears to fail, 
the fear intrudes upon the concentration and so fulfils its own pro- 
phecy. We know how too much pleasure in a love affair makes one 
afraid to disgrace oneself on the next few occasions; indeed, until 
familiarity has accustomed one to the idea that one’s lover has never 
supposed one to be more than human. Confidence returns grad- 
ually. Inarticulate ecstasy is replaced by a more sober enjoyment of 
the elements of the fascination. 

Just so one’s first dazzled delight in a new landscape turns, as one 
continues to gaze, to the appreciation of exquisite details of the 
view. At first they were blurred by the blinding rush of general 
beauty; they emerge one by one as the shock subsides, and 
passionate rapture yields to intelligent interest. 

In the same way the Adept almost always begins by torrential 
lyrics panting out mystical extravagances about “ineffable love’, 
“unimaginable bliss”, “inexpressible infinities of illimitable utter- 
ness” .°® He usually loses his sense of proportion, of humour, of 
reality, and of sound judgment. His ego is often inflated to bursting 
point, till he would be abjectly ridiculous if he were not so pitifully 
dangerous to himself and others. He also tends to take his new- 
found “truths of illumination” for the entire body of truth, and 
insists that they must be as valid and vital for all men as they happen 
to be for himself. 

It is wise to keep silence about those things “unlawful to utter” 
which one may have heard “in the seventh heaven”. This may not 
apply to the sixth. 

The Adept must keep himself in hand, however tempted to make 
a new heaven and a new earth in the next few days by trumpeting 
his triumphs. He must give time a chance to redress his balance, 
sore shaken by the impact of the Infinite. 

As he becomes adjusted to intercourse with his Angel, he will 
find his passionate ecstasy develop a quality of peace and intelli- 
gibility which adds power, while it informs and fortifies his mental 
and moral qualifies instead of obscuring and upsetting them. He will 
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by now have become able to converse with his Angel, impossible as 
it once seemed, for he now knows that the storm of sound which he 
supposed to be the Voice was only the clamour of his own con- 
fusions. The “infinity” nonsense was born of his own inability to 
think clearly beyond his limits, just as a Bushman, confronted by 
numbers above five, can only call them “many”. 

The truth told by the Angel, immensely as it extends the horizon 
of the Adept, is perfectly definite and precise. It does not deal in 
ambiguities and abstractions. It possesses form, and confesses law, in 
exactly the same way and degree as any other body of truth. It is to 
the truth of the material and intellectual spheres of man very much 
what the Mathematics of Philosophy with its “infinite series” and 
“Cantorian continuity” is to schoolboy arithmetic. Each implies the 
other, though by that one may explore the essential nature of exi- 
stence, and by this a pawnbroker’s profits. 

This then is the true aim of the Adept in this whole operation, to 
assimilate himself to his Angel by continual conscious communion. 
For his Angel is an intelligible image of his own true Will, to do 
which is the whole of the law of his Being [i.e. Do what thou wilt]. 

Also the Angel appeareth in Tiphereth, which is the heart of the 
Ruach, and thus the Centre of Gravity of the Mind. It is also 
directly inspired from Kether, the ultimate Self, through the Path of 
the High Priestess, or initiated intuition. Hence the Angel is in truth 
the Logos or articulate expression of the whole Being of the Adept, 
so that as he increases in the perfect understanding of His name, he 
approaches the solution of the ultimate problem, Who he himself 
truly is. 

Unto this final statement the Adept may trust his Angel to lead 
him; for the Tiphereth-consciousness alone is connected by paths 
with the various parts of his mind.®? None therefore save He hath 
the knowledge requisite for calculating the combinations of conduct 
which will organise and equilibrate the forces of the Adept, against 
the moment when it becomes necessary to confront the Abyss. The 
Adept must control a compact and coherent mass if he is to make 
sure of hurling it from him with a clean-cut gesture. 

I, The Beast 666, lift up my voice and swear that | myself have 
been brought hither by mine Angel. After that | had attained unto 
the Knowledge and Conversation of Him by virtue of mine ardour 
towards Him, and of this Ritual that | bestow upon men my fellows, 
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and most of His great Love that He beareth to me, yea, verily, He 
led me to the Abyss; He bade me fling away all that | had and all 
that 1 was; and He forsook me in that Hour. But when | came 
beyond the Abyss, to be reborn within the womb of BABALON [or 
Binah], then came he unto me abiding in my virgin heart, its Lord 
and Lover! 

Also He made me a Magus, speaking through His Law, the Word 
of the new Aeon, the Aeon of the Crowned and Conquering 
Child.” Thus he fulfilled my will to bring full freedom to the race of 
Men. 

Yea, he wrought also in me a Work of Wonder beyond this, but 
in this matter | am sworn to hold my peace. 
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NOTES TO PART 3 


1. Frater Progradior (Lat. / advance) was Frank Bennett’s magical 
name for who Crowley was inspired to rewrite this liber in its 
fuller form, as distinct from the Preliminary Invocation to be 
found in 7he Goetia, which itself was a manuscript circulated 
among members of the Golden Dawn, a magical order Crowley 
belonged to twenty years previously. The MS was based on 
Goodwin’s translation (see Part 1). Bennett subsequently went on 
to have an epiphany, communing with his own HGA (see 726 
Confessions). Although this liber had been written many years 
ago, it was greatly redacted by Crowley when he was staying in 
Cefalu (i.e. Cephalzdium) at the Abbey of Thelema in the 
summer of 1921 (actually August 30), or Year 17 of the New 
Aeon which began in 1904 with Crowley’s reception of the Book 
of the Law, hereafter referred to as Liber AL vel Legis (or simply 
AL). 

Crowley used an early form of this ritual for various purposes 
during the years 1901 to 1906, the latter year the being most 
important for his Augoeides invocations. Regarding the magician, 
he remarks: 


‘The preamble: he makes a general concentration of all his 
magical forces, and a declaration of his will. 

The Ar Thiao section. He travels to the infinite East among the 
hosts of angels summoned by the words. A sort of Rising on the 
Planes, but in a horizontal direction. 

The same remarks apply to the next three sections in the other 
quarters. 

At the great invocation following he extends the Shivalingam to 
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infinite height, each letter of each word representing an exaltation 
of it by geometrical progression. 

Having seen this satisfactorily, he prostrates himself in adoration. 

When consciousness begins to return, he uses the final formula 
to raise that consciousness in the Shivalingam, springing to his feet 
at the moment of uniting himself with it, and lastly uttering that 
supreme song of the Initiate beginning: | am He, the Bornless Spirit, 
having light in the feet; strong, and the Immortal Fire! 

(Thus performed, the Invocation means about half an hour of 
the most intense magical work imaginable—a minute of it would 
represent the equivalent of about twelve hours of Asana.)’ 

(See ‘The Temple of Solomon the King,’ 7he Equinox, vol. 1, 
no. 8, pp. 18-9.) 


He obviously worked out the preliminaries quite early on and 
through experience determined which method worked better than 
others, making notes in his own copy of the Goetia which would 
later be incorporated into Samekf, a name he gave to his version 
of the ritual around 1920. 

2. Khem or Egypt, its ancient name being the ‘black land.’ 
Crowley saw himself as a reincarnation of an ancient Egyptian 
priest of the 26th Dynasty, one Ankh-af-n-Khonsu, whose image 
he identified with on the stele that bears his name. (See the colour 
reproduction in 7he Equinox, vol. 1, no. 7, between pp. 368-9, 
or Magick, US edition, pp. 300-1.) This artefact should be 
familiar to all Thelemites as it forms the cornerstone to the whole 
of Thelemic philosophy since it encapsulates the three deities of 
the its pantheon, i.e. Nuit, Hadit, and Ra-Hoor-Khuit, the latter 
being a form of Horus in his active phase whom the priest here is 
seen to be worshipping. 

3. The Rubric, i.e. Crowley’s commentary thereon, or scho- 
lion, gloss, etc., which can be found appended hereto. Crowley 
referred to the text itself as the Canon. 

4. The letter F is used to represent the Hebrew vau (1) and the 
Greek digamma (Ff); its sound lies between those of the English 
long o and long go, as in Rope and Tooth. (Crowley’s note.) 

In other words, the letter F here substitutes for letters that 
could be written using an omega which is the long o sound. It also 
enables Crowley to make IAO = 17, whereas originally = 811. 
The obsolete letter digamma (see Appendix 4) used to also re- 
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present the number 6 (when PGM V was transcribed), yet it was 
never a vowel, like the Hebrew vau which can act as a vowel. See 
Fuerst’s Hebrew Dictionary on this. 

5. The gods were seen to be types of the goers because they 
moved, i.e. as stars scud across the night sky. 

6. Hadith, also spelt Hadit, is the hidden god in every man, 
typified as a bright point of light similar to the Hindu conception 
of Atma, and identified by the Egyptians as the winged god 
Behedite, ‘the great god, lord of the Sky,’ an important deity in 
the Thelema. See AZ ch. 2. 

Each magician should be so identified with Hadit he is that god 
and everything else about him is an extension of that god, for in 
essence that is all he is, nothing more than a point of light, having 
no beginning nor end, no dimension or any other fixed quality 
that can be attributed to it, just pure consciousness. This ritual is 
designed to bring about that realisation. 

7. The Hebrew letter s is identified with Air, thus spirit, and 
by its shape suggests a whirling swastika, another symbol of spirit. 

8. Crowley identified himself with Alastor, the ‘wanderer of 
the waste’—see Churton, A/eister Crowley: The Biography 
(2011), p. 5, and Sutin, Do What Thou Wilt: A Life of Aleister 
Crowley (2014)—and his biography was originally entitled 7he 
Spirit of Solitude (see ‘Works Cited’ in the introduction), derived 
in part from Shelley’s poem A/astor; or, The Spirit of Solitude. 

9. Another symbol of the Beast as the phallic sun. 

10. The ibis. The Egyptians identified this bird with Thoth, the 
bringer of Wisdom and Learning. 

11. Satan, as Lucifer, the bringer of Light. 

12. The Phallus, not as cultic symbol, but as symbol of 
generation and life. In man it is the hidden sun that gives birth to 
life when it rises and should be identified by every man as the 
solar image, its reflection mirrored in the heavens, for as the sun 
rises each day to bring warmth and light, and ultimately life, so 
too does the penis when it awakes from its slumber, and likewise, 
after fulfilling its purpose, it dies, just as the sun is seen to die at 
the end of each day. The importance of the phallus as symbol of 
royalty and divinity cannot be underestimated in Crowley’s 
system. It is veiled throughout this book, and not just in the text, 
but in the commentary as well. 
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13. The three o's connote the symbol of Pan (see Crowley’s 
tarot card, Atu 15, in his Book of Thoth) where Pan is identified 
as the symbol of lust, encapsulated in the image of the erect penis 
with burgeoning life in the testes. The 3 times repetition is for the 
three o's whose secret eye is the eye (the urethra, or what 
Crowley calls here the fissure of the Will-Symbol) of the penis. 

14. See, for the formula of IAF, or rather FIAOF, Book 4, 
Part III, Chapter V. The form FIAOF will be found preferable in 
practice. (Crowley’s note.) 

Crowley tends to deviate from the original text by substituting 
F instead of O, yet [AO would seem the better rendering. 

15. In French the word for sea is mer, and we find similar 
spellings in many other European languages, like Italian mare, 
Spanish mar, etc., hence the mr in mr-iodom would suggest the 
sea, or something derived from the sea. And so we find this 
confirmed in the original MS, maroidom, whereas the Goetic 
version has mariodam. Mriodom is thought to be a corruption of 
the text. 

16. Babalon is the supreme epitome of all womanhood. She 
represents, in the cult of Thelema, the universal woman who is 
free from all guilt, all sin, all shame, and whose sexuality is totally 
liberated, even beyond her own body. Babalon simply means 
‘Gate of the Sun,’ as represented in womankind by the vagina, 
whose symbol the cup is identified with Babalon, and the vessel of 
the whore who drinks the blood of the Saints. More drivel has 
been written about Babalon than all the other deities in the 
Thelemic pantheon. A recent writer has produced one of the 
most absurd books on the subject, totally misconstruing Babalon’s 
role and function in Thelema, and is a book to be shunned by all 
genuine Thelemites. Its mere title (and subtitle), i.e. 7he Eloquent 
Blood: The Goddess Babalon and the Construction of Femin- 
inities, etc., should be enough to discourage any self-discerning 
magician from reading it. For a better understanding, see the 
chapter ‘A Vision of Babalon’ in 7he Dark Work (and Plate 3 
where the vision is reproduced here). Its conciseness is a godsend 
compared with this pseudo-intellectual bullshit written by so-called 
scholars who have no practical experience in magick, but because 
they have read a few books on the subject believe they are 
qualified to do so. 
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17. Eleven is the number of change, an important attribute in 
the life of the Thelemic magician. 

18. IAO is an ancient Gnostic deity. Crowley’s FIAOF is a 
variation there on. 

19. The twin-sexed is the hermaphroditic type, the Babe who 
is neither male nor female but both at the same time, and is thus 
divine for it is more clearly a type of god who can be seen as 
neither masculine nor feminine, yet in itself having the potentiality 
of both. Gerald Massey identified it as the Biune Being, the 
Gnostic Christ before it was later conceptualised as the Christian 
god. See representations of Christ with paps in Didron’s book on 
the iconography of early Christianity, and my revised works of 
Massey in the Masse/ana series. 

20. Abrasax (or perhaps the later spelling Abraxas) is the 
supreme Gnostic solar deity, and can also refer to any Gnostic 
gemstones sporting the word, which is said, by Greek gematria, to 
add up to 365. This was the original designation of the Pre- 
liminary Invocation (i.e. Liber CCCLXV). 

21. We are currently in the Aeon of Horus, the Crowned & 
Conquering Child. His representatives are seen to be everywhere 
as the epicene, androgynous types, experimenting with their 
sexualities and having a libidinous nature. The emergence of the 
so-called Z (Lesbian) G (Gay) B (Bisexual) 7 (Transgender) Q 
(Queer or Questioning) community is nothing but a manifestation 
of the 93 Current in its active phase. See my book Feast of the 
Pansexualists, and also chapters on ‘Pansexuality’ in 7he Double 
Current. 

22. The western quarter is the abode of Babalon as a type of 
water, or liquid as the imminent manifestation of flesh. 

23. Ma or Maat, the goddess of Truth in ancient Egypt, 
symbolised by the feather and the scales of the balance, also 
thought to be the twin sister of Horus. Thus there are those who 
would have us believe that the next consecutive aeon of the 
Daughter is already here: the Maatian Current is running not only 
alongside the current of Horus, it is concurrently striving to break 
through now. 

24. “Mass”, in the sense of the word which is used by 
physicists. The impossibility of defining it will not deter the intre- 
pid initiate (in view of the fact that the fundamental conception is 
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beyond the normal categories of reason.) (Crowley’s note.) 

25. 1.6. Hathor, or Hat-Hor, the mother (bearer) of the child 
or Aar. The first Egyptian conception of the mother as a type was 
Ta-urt (i.e. Typhon) the Great Bear-er who was identified as the 
hippopotamus with her swollen belly, suggestive of pregnancy or 
gestation, the first god (or rather goddess) to be worshipped; she 
was seen to be the propagator of the tribe. See note below. 

26. Sacred to AHAThOOR. The idea is that of the Female 
conceived as invulnerable, reposeful, of enormous swallowing 
capacity, etc. (Crowley’s note.) 

Here ends the sections pertaining to the four elements, each 
one of which is assigned a zootype, as in the ‘hawk (bird), 
crocodile (lizard), ape (kangaroo), and hippopotamus (pachy- 
derm), which represented the four elements and four quarters,’ 
(Massey, Natural Genesis, vol. 1, p. 320; see also p. 405) as it 
had been from the beginning, although originally these quarters 
were first mapped out in the heavens before being transferred to 
the earthly plane, and subsequently changed, undergoing several 
variations depending on the sociological phase the human race was 
passing through. Crowley here assigns Air to the Bird, Fire to the 
Lion, Water to the Dragon-Serpent, and Earth to the Hippo- 
potamus. See my book, 7he Four Quarters, the colour plates, for 
thelemic representations of each quarter. 

27. Compare the Egyptian word aft, meaning first, as the first 
spirits were neither male nor female, but both before division 
became the norm. 

28. Crowley’s extension of the Sanskrit sacred syllable OM, 
the breath of life. 

29. That is, the three great Thelemic deities: Nuit, Hadit and 
Ra-Hoor-Khuit. Each are ascribed their own chapter in the sacred 
book of Law, Liber AL. 

30. Compare the sacred Gnostic word /esou, said to be the 
forerunner of the word Jesu, the later Jesus, as the Gnostic 
indwelling spirit of man. 

31. Greek, 70 Mega Therion = Great Wild Beast. Crowley 
saw himself as the Prophet of the New Aeon whose number is 
666 (by Greek gematria). See Appendix 4. 

32. That is, these four letters are seen to be aspirates, and 
therefore ‘breaths.’ 
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33. Crowley’s angel was of course Aiwass, who he would later 
go on to identify as the supreme god of the Sumerians, and ruler 
of the present Aeon. 

34. The sangraal or sangrael, is the sacred cup of the Saints 
whose blood now fills it, hence sang, blood, graa/, cup. 

35. The two double OO's represent the two eyes, the eye 
being a symbol of Pan, the Hebrew latter ayin, meaning eye, or 
phonetically ain, the void. The goat is of course Pan, an embodi- 
ment of the phallic will. 

36. The sixfold star is the hexagram, symbolising union in 
perfection, or the three points representing man, if pointing up, 
or woman if pointing down, or more simply the phallus and kteis 
conjoined in a mystical union. Can also mean the man-magician 
merged with his angel-god, thus becoming the divine man on 
Earth, the sole intention of this rite. 

37. In Hebrew, ADNI, 65. The Gnostic Initiates transliterated 
it to imply their own secret formulz; we follow so excellent an 
example. ON is an Arcanum of Arcana; its significance is taught, 
gradually, in the O.T.O. Also AD is the paternal formula, Hadit; 
ON is its complement NUIT; the final Yod signifies “mine” 
etymologically and essentially the Mercurial (transmitted) herma- 
phroditic virginal seed—The Hermit of the Taro—The use of the 
name is therefore to invoke one’s own inmost secrecy, considered 
as the result of the conjunction of Nuit and Hadit. If the second A 
is included, its import is to affirm the operation of the Holy Ghost 
and the formulation of the Babe in the Egg, which precedes the 
appearance of the Hermit. (Crowley’s note.) 

38. This word is simply the English translation of the Greek, 
i.e. ‘Thou Angel of the Gods!’ Yet in PGM we read rou Θεου 
(TON THEON, i.e. singular), but read in the Goetia as Tow 
Oewv (i.e. plural). 

39. Naught because LA in its Thelemic conception is Not, its 
obverse being LA, or Is, i.e. the unmanifest and the manifest, 
equalling 31, an important number in the Thelemic canon, for it 
is the Key of it All. See Liber AL 3:47. 

40. Again, the Hebrew LA is Not, Nothing, Nothingness, the 
Negative, or absence of Life, where the I as ego is aloof at the end 
of it, realising it is nothing, as the magician must do in order to 
commune with his HGA. This can only come about on the 
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precipice of the Abyss, the Great Nothing, that separates himself 
from his very Self. 

41. Gaia is, of course, in Greek mythology the personification 
of the Earth. Her name Gaia, also spelled Gaea, is from the 
ancient Greek, derived from the root ge, ‘land’ or ‘earth.’ She 
was seen to be one of the Greek primordial deities and was the 
ancestral mother of all life, the primordial Mother Earth goddess. 

42. A thorough comprehension of Psycho-analysis will contri- 
bute notably to the proper appreciation of this Ritual. (Crowley’s 
note.) 

43. It is said among men that the word Hell deriveth from the 
word ‘helan’, to /e/e or conceal, in the tongue of the Anglo- 
Saxons. That is, it is the concealed place, which since all things are 
in thine own self, is the unconscious. Liber CX/ (Aleph) cap Delta 
sigma. (Crowley’s note.) 

44. But compare the use of the same word in section C. 
(Crowley’s note.) 

45. Of course Crowley went on to use this as the title of one 
of his sacred libers, Liber LXV, 7he Heart Girt with a Serpent, 
whose first lines read: ‘I am the Heart; and the Snake is entwined/ 
About the invisible core of the mind./Rise, O my snake! It is now 
is the hour/Of the hooded and holy ineffable flower.’ See 7he 
Equinox, vol. 3, no. 1, pp. 63-98. 

46. See explanation in Point II. (Crowley’s note.) 

47. Any such formula should be used only when the adept has 
full knowledge based on experience of the management of such 
matters. (Crowley’s note.) 

48. Besz. Compare the Egyptian Bes, the dwarf god, 
representing the instinctual self, which connotes the English word 
Beast. 

49. This is an assumption based on Liber Legis \1, 78 and Ill, 
34. (Crowley’s note.) 

Boleskine is of course the house Crowley bought in 1899 to 
carry out the sacred operation of Abramelin the Mage. It is 
located on the south-east side of Loch Ness, Scotland, 21 miles 
south of Inverness, and is used in this ritual—as well as others 
devised by Crowley—as the focal point or kib/ah (the direction of 
prayer for Moslems which is Mecca) for those working with the 
93 Current. To understand this, see Liber AL, 3, 10: ‘Get the 
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stele of revealing itself; set it in thy secret temple—and that 
temple is already aright disposed—& it shall be your Kiblah for 
ever.’ Thus the stele is a magical focus for the concentration when 
working in the confines of a temple, whereas Boleskine House, 
which is north to most practitioners, is the geographical focal 
point beyond, in the same way that the ancient Egyptians focused 
on the northern heavens, particularly the polestar during their 
rites as a point of fixity and everlastingness. All Thelemic temples 
should be orientated to Boleskine; that is, 57° 14’ N., 4° 28’ W. 

50. Having experience of success in the practices of Liber 536, 
Batrachophrenoboocosmomachia. (Crowley’s note.) See 726 
Equinox, vol. 1, no. 10, pp. 35-41. 

Batrachophrenoboocosmomachia: this book can also be found 
in Crowley’s A Treatise on Astrology. \t essentially consists of a 
series of visualisation techniques where the Practicus has to train 
his mind and imagine his relationship with the rest of the universe, 
understanding his size in relation to it, with the intention of 
knowing his position and will in life. 

51. They correspond to the Sulphur, Mercury, and Salt of 
Alchemy; to Sattvas, Rajas, and Tamas in the Hindu system; and 
are rather modes of action than actual qualities even when 
conceived as latent. They are the apparatus of communication 
between the planes; as such, they are conventions. There is no 
absolute validity in any means of mental apprehension; but unless 
we make these spirits of the Firmament subject unto us by estab- 
lishing right relation (within the possible limits) with the Universe, 
we shall fall into error when we develop our new instrument of 
direct understanding. It is vital that the Adept should train his 
intellectual faculties to tell him the truth, in the measure of their 
capacity. To despise the mind on account of its limitations is the 
most disastrous blunder; it is the common cause of the calamities 
which strew so many shores with the wreckage of the Mystic 
Armada. Bigotry, Arrogance, Bewilderment, all forms of mental 
and moral disorder, so often observed in people of great spiritual 
attainment, have brought the Path itself into discredit; almost all 
such catastrophes are due to trying to build the Temple of the 
Spirit without proper attention to the mental laws of structure and 
the physical necessities of foundation. The mind must be brought 
to its utmost pitch of perfection, but according to its own internal 
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properties; one cannot feed a microscope on mutton chops. It 
must be regarded as a mechanical instrument of knowledge, 
independent of the personality of its possessor. One must treat it 
exactly as one treats one’s electroscope or one’s eyes; one in- 
fluence of one’s wishes. A physician calls in a colleague to attend 
to his own family, knowing that personal anxiety may derange his 
judgment. A microscopist who trusts his eyes when his pet theory 
is at stake may falsify the facts, and find too late that he has made 
a fool of himself. 

In the case of initiation itself, history is scarred with the wounds 
inflicted by this Dagger. It reminds us constantly of the danger of 
relying upon the intellectual faculties. 

A judge must know the law in every point, and be detached 
from personal prejudices, and incorruptible, or iniquity will 
triumph. Dogma, with persecution, delusion, paralysis of progress, 
and many another evil, as its satraps, has always established a 
tyranny when Genius has proclaimed it. Islam making a bonfire of 
written Wisdom, and Haeckel forging biological evidence; physic- 
ists ignorant of radioactivity disputing the conclusions of geology, 
and theologians impatient of truth struggling against the tide of 
thought; all such must perish at the hands of their own error in 
making their minds, internally defective or externally deflected, 
the measure of the Universe. (Crowley’s note.) 

Ernst Heinrich Philipp August Haeckel, 16 Feb. 1834—9 Aug. 
1919, German zoologist, naturalist, philosopher, physician, pro- 
fessor, marine biologist, who discovered, described and named 
thousands of new species, just as Linnaeus had done before him. 

52. These phenomena are not wholly subjective; they may be 
perceived, though often under other forms, by even the ordinary 
man. (Crowley’s note.) 

53. Scin-lecca, Scin-laeca, Scin-lac (Anglo-Saxon) from scinan, 
to shine, quiver with light, flash, and /c, body; thus shining body. 
This was adopted by Bulwer-Lytton in his Strange Story to express 
an idea similar to the Sanskrit mayavi-rupa, often thought of as 
merely a doppelganger or astral human form. Blavatsky used the 
term both as astral double of a medium and as spiritual double of 
an adept. She would later drop it in favour of Sanskrit terms, but 
it has always, even in Anglo-Saxon times, a distinctly mystic signi- 
ficance; e.g., scin-sckaeft meant magic or sorcery, scin-laeca a 


118 


THE BORNLESS ONE 


magician, wizard, warlock, sorcerer, scinn, a spirit, apparition, 
phantom, spectre, ghost—all common Anglo-Saxon words. 

54. That is, Yod Hé realizing Themselves, Will and Under- 
standing, in the twins Vau Hé, Mind and Body. (Crowley’s note.) 

Yod Hé Vau Ηὅό is the sacred name of the Israelites, identified 
with Jehovah, but here meant as a formula: Yod = Chokmah, the 
gabalistic zone of Will, Hé = Binah, the zone of Understanding, 
Vau = Tiphareth, and the final Hé = Yesod, thus Father, 
Mother, Son and Daughter respectively. 

55. But see also the general solution of the Riddle of Existence 
in the Book of the Law and its Comment—Part IV of Book 4. 
(Crowley’s note.) 

56. If we adopt the new orthography VIAOV (Book 4, Part 
III, Chap. V.) we must read “The Sun-6-the Son” etc., for “all”; 
and elaborate this interpretation here given in other ways, 
accordingly. Thus O (or F) will not [read: now] be “The Fifteen 
by function” instead of “Five” etc., and “in act free, firm, aspir- 
ing, ecstatic”, rather than “gentle” etc. as in the present text. 
(Crowley’s note.) 

This footnote by Crowley is somewhat obscure to say the least. 
But it must be remembered his recension of the original text was 
written when he was staying at Cefalu in his Abbey and 
experimenting with drugs, most of which was cocaine, his drug of 
choice. Thus his elaborations and elucidations were clouded by 
the drug and did little to enlighten anyone, except possibly 
himself. However, what he is saying here is that the Sun, the sixth 
sephiroth on the Tree of Life, is the Son, Tiphareth being the seat 
of intelligence of the HGA. 666 is of course an extension of 6, 
666 being the number of The Beast, in this case Crowley himself, 
and V = vau = 6, thus the phrase ‘sun-6-the son’ reads: 666, 
for the Sun is Tiphareth (6) + 6 + the Son (vau is considered to 
be the son in the Tetragrammaton, i.e. Yod (Father) He (Mother) 
Vau (Son) He (Daughter)) which is resumed in the magical 
formula VIAOV, and is Crowley’s re-interpretation of the sacred 
name of the Gnostic IAO, or God of the Gnostics. | and O have 
been changed to | and F because in Hebrew ayin and vau (O and 
V, or F) are interchangeable. In the doctrine of the 93 Current, 
VIAOV is the new Word of Power which energises the New 
Aeon. 
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The next line ‘yet ward their A from attack’ etc. also needs 
some elucidation. The A in the middle of VIAOV is a/epf, the 
child between the father (the I or Phallus) and mother (the O or 
Womb). Thus I and O guard the A (child) from hostile forces, 
just as parents guard their own children from negative exper- 
iences. The A is also the Babe, or rather the Babe in the Egg, the 
seed-idea about to give birth to itself when the HGA enters the 
consciousness of the magician. 

The ‘Fifteen by function’ also requires some elaboration. In the 
Tarot the Hierophant is the fifth card in the Major Arcana, or Atu 
V. This is now replaced by the Devil whose Atu is XV. Thus we 
can say ‘Fifteen by function’ rather than ‘Five by function’ 
because in the formula of the New Aeon the Hierophant (as 
Osiris) is replaced by the Devil (as Horus, or Set-Horus), for this 
is the aeon of the Child which has superseded that of the Father, 
which in turn superseded that of the Mother (or Isis). 

57. There is an alternative spelling TzBA—F where the root, 
“an Host,” has the value of 93. The Practicus should revive this 
Ritual throughout in the light of his personal researches in the 
Qabalah, and thus make it his own peculiar property. The spelling 
here suggested implies that he who utters the Word affirms his 
allegiance to the symbols 93 and 6; that he is a warrior in the 
army of Will and of the Sun. 93 is also the number of AIWAZ 
and of The Beast. (Crowley’s note.) 

Tzabaoth = The Host, as in the Old Testament, Sabaoth. (See 
notes to Part 2.) 

58. The consonants of LOGOS, “Word”, add (Hebrew 
values,) to 93. And ENH, “Words”, (whence “Epic”) has also 
that value: EIA ETA EMH [‘behold the words’] might be the 
phrase here intended: its number is 418. This would then assert 
the accomplishment of the Great Work; this is the natural 
conclusion of the Ritual. Cf. CCXX.III. 75. (Crowley’s note.) 

AL 3:75. ‘The ending of the words is the Word Abrahadabra.’ 

59. These needs are modified during the process of Initiation 
both as to quantity and quality. One should not become anxious 
about one’s physical or mental health on 2 priori grounds, but pay 
attention only to indubitable symptoms of distress should such 
arise. (Crowley’s note.) 

60. See Note page following. (Crowley’s note.) 


120 


THE BORNLESS ONE 


61. See Eguinox |, VIII, 22. (Crowley’s note.) 726 Temple of 
Solomon the King, ‘The Babe.’ 

62. A high degree of initiation is required. This means that the 
process of analysis must have been carried out very thoroughly. 
The Adept must have become aware of his deepest impulses, and 
understood their true significance. The “resistance” here mention- 
ed is automatic; it increases indefinitely against direct pressure. It 
is useless to try to force oneself in these matters; the uninitiated 
Aspirant, however eager he may be, is sure to fail. One must 
know how to deal with each internal idea as it arises. 

It is impossible to overcome one’s inhibitions by conscious 
effort; their existence justifies them. God is on their side, as on 
that of the victim in Browning’s /nstans Tyrannus [in Men and 
Women, 1855]. A man cannot compel himself to love, however 
much he may want to, on various rational grounds. But on the 
other hand, when the true impulse comes, it overwhelms all its 
critics; they are powerless either to make or break a genius; it can 
only testify to the fact that it has met its master. (Crowley’s note.) 

63. Of course, even false tenets and modes of the mind are in 
one sense true. It is only their appearance which alters. Coper- 
nicus did not destroy the facts of nature, or change the instru- 
ments of observation. He merely effected a radical simplification 
of science. Error is really a “fool's knot”. Moreover, the very 
tendency responsible for the entanglement is one of the necessary 
elements of the situation. Nothing is “wrong” in the end; and one 
cannot reach the “right” point of view without the aid of one’s 
particular “wrong” point. If we reject or alter the negative of a 
photograph we shall not get a perfect positive. (Crowley’s note.) 

64. This means, free from ideas, however excellent in 
themselves, which are foreign to it. For instance, literary interest 
has no proper place in a picture. (Crowley’s note.) 

65. Liber Al vel Legis, 11, 61-68, where the details of the 
proper technique are discussed. (Crowley’s note.) 

Ι give the passage here: 


‘61. There is a light before thine eyes, o prophet, a light 
undesired, most desirable. 

62. 1 am uplifted in thine heart; and the kisses of the stars rain 
hard upon thy body. 

63. Thou art exhaust in the voluptuous fullness of the 
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inspiration; the expiration is sweeter than death, more rapid and 
laughterful than a caress of Hell’s own worm. 

64. Oh! thou art overcome: we are upon thee; our delight is all 
over thee: hail! hail: prophet of Nu! prophet of Had! prophet of 
Ra-Hoor-Khu! Now rejoice! now come in our splendour & rapture! 
Come in our passionate peace, & write sweet words for the Kings. 

65. | am the Master: thou art the Holy Chosen One. 

66. Write, & find ecstasy in writing! Work, & be our bed in 
working! Thrill with the joy of life & death! Ah! thy death shall be 
lovely: whoso seeth it shall be glad. Thy death shall be the seal of 
the promise of our age long love. Come! lift up thine heart & 
rejoice! We are one; we are none. 

67. Hold! Hold! Bear up in thy rapture; fall not in swoon of the 
excellent kisses! 

68. Harder! Hold up thyself! Lift thine head! breathe not so 
deep—die!’ 


66. The essence of this matter is that the Word AUM, which 
expresses the course of Breath (spiritual life) from free utterance 
through controlled concentration to Silence, is transmuted by the 
creation of the compound letter MIN to replace M: that is, 
Silence is realised as passing into continuous ecstatic vibration, of 
the nature of “Love” under “Will” as shewn by MTN = 40 + 3 
+ 50 = 93 ΑΓΑΠΗ, ΘΕΛΗΜΑ, etc., and the whole word has 
the value of 100, Perfection Perfected, the Unity in completion, 
and equivalent to KP [xteis & phallus] the conjunction of the 
essential male and female principles. (Crowley’s note.) 

67. The “normal” intellect is incapable of these functions; a 
superior faculty must have been developed. As Zoroaster says: 
“Extend the void mind of thy soul to that Intelligible that thou 
mayst learn the Intelligible, because it subsisteth beyond Mind. 
Thou wilt not understand It as when understanding some common 
thing.” (Crowley’s note.) 

The Chaldean Oracles of Zoroaster. 


‘166. It is not proper to understand that Intelligible One with 
vehemence, but with the extended flame of far reaching Mind, 
measuring all things except that Intelligible. But it is requisite to 
understand this; for if thou inclinest thy Mind thou wilt understand 
it, not earnestly; but it is becoming to bring with thee a pure and 
enquiring sense, to extend the void mind of thy Soul to the Intelli- 
gible, that thou mayest learn the Intelligible, because it subsisteth 
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beyond Mind. 
167. Thou wilt not comprehend it, as when understanding 
some common thing.’ (Taylor’s tr.) 


68. This corresponds to the emotional and metaphysical fog 
which is characteristic of the emergence of thought from homo- 
geneity. The clear and concise differentiation of ideas marks the 
adult mind. (Crowley’s note.) 

69. See the maps “Minutum Mundum” in 7he Equinox 1, 2 
& 3 and the general relations detailed in Liber 777, of which the 
most important columns are reprinted in Appendix V. (Crowley’s 
note.) 

70. For the account of these matters see 7he Equinox, vol. |, 
“The Temple of Solomon the King”, Liber 478, Liber Aleph, 
John St John, {Liber 73] The Urn, and Book 4, Part IV. 
(Crowley’s note.) 
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PART 4 


BORNLESS RITUAL 
utilizing Golden Dawn Formulae 


compiled by 
Israel Regardie 


(From 7he Golden Dawn, vol. 3, pp. 259-65, 
The Aries Press, Chicago, 1939. 
See also 726 Golden Dawn, sixth edition, 
vol. 3, pp. 442-6, 
Llewellyn, St. Paul, MN, 1989.) 
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THE BORNLESS RITUAL FOR THE INVOCATION 
OF THE HIGHER GENIUS 


Temple arranged with Banners of East and West, Four Enochian 
Tablets, with a Tablet of Union on altar with the elements arranged 
over it. Cross and triangle in centre. The whole ritual to be 
performed either with the Hierophant’s Sceptre or Lotus Wand. 
Z.A.M. to be clothed in white, wearing yellow slippers, white sash 
and consecrated Rose Cross. 

Standing West of Altar, face East, and cry: 

Hekas Hekas Esti Bebeloi 

Purify the Temple with Water as in the® = [0] Grade. 

Consecrate the Temple with Fire, saying appropriate versicles. 

Holding Lotus Wand by White band, circumambulate Temple 
three times. 

Standing West of Altar, face East for Adoration: 

Holy art Thou Lord of the Universe. ' 

Holy art Thou Whom Nature hath not formed. 
Holy art Thou the Vast and Mighty One, 

Lord of the Light and of the Darkness. 

Still facing East, perform the Qabalistic Cross, formulating Kether 
very strongly above one’s head, equilibrating it in the form of a 
cross. Then, aspiring to the higher Genius, say: 

Thee | invoke the Bornless One.? 

Thee that didst create the Earth and the Heavens. 

Thee that didst create the Night and the Day. 

Thee that didst create the Darkness and the Light. 

Thou art Osorronophris, whom no man hath seen at any time. 
Thou art labas. Thou art lapos. 

Thou hast distinguished between the Just and the Unjust. 
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Thou didst make the female and the male. 

Thou didst produce the Seed and the fruit. 

Thou didst form men to love one another and to hate one another. 

Ι am (insert sacramental name/grade) of the Order of the R.R. et 
A.C.,°> thy Prophet unto whom Thou didst commit Thy Mysteries, 
the ceremonies of the Magic of Light. Thou didst produce the moist 
and the dry and that which nourisheth all created things. Hear me 
Thou. For | am the Angel of Paphro Osorronophris. This is Thy true 
Name, handed down to the Prophets of the Sun. 

Pause a while to formulate about you the Banner of the East. 
Then make Rose Cross over Altar, vibrating Yhshvh by the Formula 
of the Middle Pillar. 

Still facing East, but expanding the astral form to the limit of 
one’s power, say: 

The Voice of my Higher Self said unto me, “Let me enter the 
Path of Darkness, and peradventure there shall | find the Light. | am 
the only being in an Abyss of Darkness; from an Abyss of Darkness 
came | forth ere my birth, from the silence of a Primal Sleep.” And 
the Voice of Ages answered unto my Soul: “I am He who formu- 
lates in Darkness, the Light that shineth in Darkness, yet the Dark- 
ness comprehendeth it not.’”’* 

Pass by North to the East of Temple. Face quarter, and trace the 
Spirit Pentagram of Actives and Invoking Pentagram of Air using 
names as in the Supreme Ritual of Pentagram. At the same time, 
imagine yourself clothed with the colossal form of the God 
Aroueris, and that the words of the Invocation travel out infinitely 
to the ends of the quarter. Also imagine that the elements evoked 
by the pentagrams surge through the God-form, eliminating all im- 
purities. 

Hear me: Ar; Thiao; Rheibet; Atheleberseth; A; Blatha; Ebeue; 
Phi; Thitasoe; Ib; Thiao. 

Hear me, and make all Spirits subject unto me, so that every 
Spirit of the Firmament and of the Ether, upon the Earth and under 
the Earth, on dry land and in the Water, of Whirling Air, and of 
Rushing Fire, and every Spell and Scourge of God the Vast One 
may be obedient unto me. 

Make one complete circumambulation deosil, to formulate the 
Angle of Kether in the Supernal Triangle of the Genius. Pass to the 
South, assume the astral God-form of Horus, and that as the invoc- 
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ation proceeds the Fire purges you of all blemish. Use Spirit 
Pentagram of Actives and Invoking Pentagram of Fire. 

| invoke Thee, the Terrible and Invisible God Who dwellest in the 
void place of the Spirit. Arogogorobrao. Sothou. Modorio. Phal- 
arthao. Doo. Ape. The Bornless One. 

Hear me and make all Spirits subject unto me, so that every 
Spirit of the firmament and of the Ether, upon the Earth and under 
the Earth, on dry land and in the Water, of Whirling Air and of 
Rushing Fire, and every spell and scourge of God may be made 
obedient unto me. 

Make one complete circumambulation to formulate the Angle of 
Chokmah. Pass to West, assume form of the Goddess Isis, and 
imagine after invocation that the element flows in waves through 
you. Make Passive Pentagram of Spirit and invoking Pentagram of 
Water. 

Hear me: Roubriao. Mariodam. Balbnabaoth. Assalonai. Aph- 
naio. 1. Thoteth. Abrasar. Aeoou. Ischure, Mighty and Bornless 
One. 

Hear Me, and make all spirits subject unto me, so that every 
Spirit of the firmament and of the Ether, upon the Earth and under 
the Earth, on dry land and in the Water, of Whirling Air, and of 
Rushing Fire, and every spell and scourge of God may be made 
obedient unto me. 

Circumambulate again, forming the Binah angle. Pass to North, 
assume God-form of Nephthys, and after invocation imagine that 
the Earth cleanses you. Make passive Pentagram of Spirit, and 
Invoking Pentagram of Earth. 

] invoke Thee, Ma. Barraio. loel. Kotha. Athorebalo. Abraoth. 

Hear Me, and make all spirits subject unto me, so that every 
spirit of the firmament and of the Ether, upon the Earth and under 
the Earth, on dry land and in the Water, of Whirling Air, and of 
Rushing Fire, and every spell and scourge of God may be made 
obedient unto me. 

Go direct to East without circumambulation. Perform Qabalistic 
Cross. 

Ateh Malkuth ve Geburah, ve Gedulah, le Olahm, Amen. 

Pass to the West of Altar, and face East. Imagine yourself as 
clothed in the God-form of Thoth. Make the Sign of the Rending of 
the Veil, and use the Exhortation of the Portal: 
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OI Sonuf Vaorsagi Goho lad Balata. Elexarpeh. Comananu. 
Tabitom. Zodacara Eka Zodocare Od Zodameranu. Odo Kikale 
Qaa. Piape Piamoel Od Vaoanu.° 

Make the Invoking Pentagram of Spirit Active over the Altar, 
vibrating: Exarp. Bitom, and Eheieh, and say: 

Hear me: Aoth. Abaoth. Basum. Isak. Sabaoth. lao! This is the 
Lord of the Gods. This is the Lord of the Universe. This is He whom 
the Winds Fear. This is He, who having made voice by his com- 
mandment is Lord of all things, King, Ruler and Helper. 

Hear me, and make all spirits subject unto me, so that every 
spirit of the Firmament and of the Ether, upon the Earth and under 
the Earth, on dry land, and in the Water, of Whirling Air, and of 
Rushing Fire, and every spell and scourge of God may be made 
obedient unto me. 

Pass to the East. Pause, then make the Passive Spirit Pentagram, 
with Hcoma, Nanta, and Agla. While vibrating the following words, 
let the Z.A.M. imagine that, standing between the Pillars, he is 
formulated as a black Egg of Akasa, and that from the dark centre 
of that Egg, its Tiphareth, extends upwards into the heights an astral 
semblance of his Wand. As each word is vibrated let this Sceptre 
shoot higher and higher towards the Kether of the Universe. The 
conception should be of the formation of an astral Middle Pillar 
down the centre of which the Divine White Brilliance may descend. 

Hear me, leou. Pur. lou. Pur. laeo. loou. Abrasar. Sabrium. Do. 
Uu. Adonai. Ede. Edu. Angelos Ton Theon. Anlala Lai. Gaia. Ape. 
Diathana Thorun. 

Above the Lotus of the Sceptre, the Z.A.M. should now see the 
Divine White Brilliance clearly, formulated as a flashing angelic figure 
descending upon the black egg. Say: 

He comes in the Power of the Light. 
He comes in the Light of Wisdom. 
He comes in the Mercy of the Light. 
The Light hath healing in its wings.’ 

Aspiring, and imagining the while that the Flower at the top of 
the Wand grows and opens wider that the Genius may enter, make 
LVX Signs in Silence, and say very slowly: 

I am the Resurrection and the Life. He that believeth in Me, 
though he were dead, yet shall he live. And whosoever liveth and 
believeth in Me, shall never die.* | am the First and | am the Last.’ | 


128 


THE BORNLESS ONE 


am He that liveth and was dead, and behold, | am alive for ever- 
more, and hold the Keys of Hell and of Death.'° For | know that my 
Redeemer liveth and that he shall stand at the latter day upon the 
Earth.'' | am the Way, the Truth, and the Life. No man cometh 
unto the Father but by Me.'? 1 am the Purified. | have passed 
through the Gates of Darkness unto Light. | have fought upon Earth 
for good, and have now finished my work. | have entered into the 
invisible. | am the Sun in his rising, passed through the hour of cloud 
and of night. | am Amoun, the concealed one, the Opener of the 
Day. | am Osiris Onnophris, the Justified One, Lord of Life trium- 
phant over death. There is no part of me that is not of the gods. | 
am the preparer of the Pathway, the Rescuer unto the Light. '* 

Now let the Z.A.M. formulate the descent of the Light into the 
Flower. Then pause, and say this prayer: 

Unto Thee, Sole Wise, Sole Mighty, and Sole Eternal One, be 
praise and glory forever, who hath permitted me, who now kneeleth 
humbly before Thee, to penetrate thus far into the Sanctuary of Thy 
Mysteries. Not unto me, but unto Thy Name be the Glory. Let the 
influence of Thy Divine Ones descend upon my head, and teach me 
the value of self-sacrifice, so that I shrink not in the hour of trial, but 
that my name may be written on high, and that my Genius may 
stand in the presence of the Holy Ones, in that hour when the Son 
of man is invoked before the Lord of Spirits and his Name in the 
presence of the Ancient of Days. '* 

After this prayer, circumambulate three times, and then form- 
ulate the flashing descent of the Supernal Light down the Astral 
shaft into the Tiphareth centre, and that the Black Egg surrounding 
the Z.A.M. gradually becomes illumined, until it changes into white. 

Out of the Darkness, let that Light arise. Before | was blind, but 
now I see. | am the Dweller in the Invisible, the Reconciler with the 
Ineffable.'> 

Let the Z.A.M. make the L.V.X. Signs as described in the Rose 
Cross Ritual, so that as he makes, finally, the X Sign, he calls down 
the Light. Let the White Brilliance of the Divine Spirit Descend. 
When the Z.A.M. has felt the Brilliance, and perceived the radiance 
of the Egg, let him withdraw the Shatt into his heart, and say: 

Ι am He, the Bornless Spirit, having Sight in the Feet, '° 
Strong, and the Immortal Fire.'” | am He, the Truth.'® 
] am He who Hate that Evil should be wrought in the world.'’ 
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Ι am He that lighteneth and thundereth.”° 

Ι am He, from whom is the Shower of the Life of Earth.?! 
Ι am He, whose mouth ever flameth.?? 

Ι am He, the Begetter and Manifestor unto the Light.” 

Ι am He, the Grace of the World.” 

The Heart Girt with a Serpent is my Name.” 

Come thou forth and follow me and make all spirits subject unto 
me so that every spirit of the firmament and of the Ether, upon the 
Earth and under the Earth, on dry land, and in the Water, of 
whirling Air, and of rushing Fire, and every spell and scourge of 
God the Vast One may be made obedient unto me. 

lao. Sabao. 
Such are the Words. 

After contemplating that glory for some while go to West of 

Altar and face East. 

Be my mind open to the Higher. 

Be my heart a centre of the Light. 

Be my body a Temple of the Rosy Cross. 

Then banish by Pentagram Ritual or: 

“In the name of Yhshvh, | now set free any spirits that may have 
been imprisoned by this ceremony.” 
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Fig. 8 
1-2: Banners of East & West, 3-6: Enochian Tablets (Air, Earth, Fire, Water), 


7: Tablet of Union, 8: Hierophant’s Sceptre, 9: Lotus Wand, 10: Cross & Triangle 
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NOTES TO PART 4 


1. This is taken from the Neophyte Ritual of the Golden Dawn. 

2. The Preliminary Invocation, the same as in the 1904 version. 

3. This is the only notable change, as it is written for members of 
that Order. 

4. Also taken from the Neophyte Ritual of the Golden Dawn. 

5. The Qabalistic Cross or The Lesser Ritual of the Pentagram 
can be found in Crowley’s Magick in Theory and Practice (1st ed.), 
p. 379. 

6. This is taken from the opening of the Portal grade (see GD, 
1986, p. 201), which itself is derived from the Enochian. The 
words are usually translated as: ‘I reign over you, says the God of 
Justice [followed by three god names]. Move therefore, move and 
appear. Open the mysteries of creation: balance, righteousness and 
truth.’ 

7. Also taken from the Neophyte Ritual of the Golden Dawn. 

8. John 11:25 (see also 7he Equinox, vol. 1, no. 3, p. 204). 

9. Revelation 22:13 (ditto). 

10. Revelation 1:18 (ditto). 

11. Job 19:25 (ditto). 

12. John 14:6 (ditto). 

13. From the Adeptus Minor ritual (see GD, 1986, p. 239) 
(ditto). 

14. From the Adeptus Minor ritual (see GD, 1986, p. 235) 
(see The Equinox, vol. 1, no. 3, 201). 

15. Ditto, p. 236 (ditto, p. 217). 

16. ‘The feet are attributed to the tenth Sephirah on the Tree of 
Life, “Malkuth,” the holy Kingdom.’ (Regardie’s note) 

17. ‘Kundalini, the so-called spinal Spirit-fire ... is sooner or later 
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set into motion, if not by profound meditation, then by the Middle 
Pillar techniques.’ (Regardie’s note) 

18. ‘“I am He! the Truth!” There are no absolutes. There is no 
one Truth. There are simply truths about this, that, and the other 
matter. When illumination occurs, there is the revelation of a Truth 
which is absolute for the aspirant, though it may not be for anyone 
else. It provides for him the answer as to who he is, why he is what 
he is, where he came from, and whither he is going. It is his own 
private Truth, of value and consequence to no one else, but im- 
mutable and absolute for him, and once obtained alters the entire 
course of the current life-time.’ (Regardie’s note) 

19. ‘The metaphysical enigma of hate and evil is not dodged by 
the unknown author of this ritual. The problem of the realization of 
life being of the nature of anxiety or sorrow is resolved by the simile 
of life to a game of chess. There, a loss of a piece or a checkmate is 
irritating or anxiety producing, but is recognized as being an intrinsic 
part of the game deliberately embarked upon. The Angel is the 
author of the existential game, together with the sorrows and 
anxieties accompanying it.’ (Regardie’s note) 

20. ‘This is intelligible “only” on the basis of the mystical 
experience itself which so often is accompanied by supersensory 
phenomena of light and sound. Read the “Book of Revelation” for 
similar descriptions.’ (Regardie’s note) 

21. ‘The Earth is “Malkuth,” the body of the aspirant; but the 
life of Malkuth depends upon the higher areas of the Tree of Life. 
Even the Ego of the aspirant is entirely dependent upon the Holy 
Guardian Angel, though the ego may not realize it at any one 
particular moment. Furthermore, the really important issue is this, 
that following attainment of any kind, there dawns the realization 
that whatever one’s needs basically are or may be, the Angel will 
always meet them. Not perhaps in the way one expects or wishes, 
but fulfils them nonetheless. The last chapter of my little book 
“Twelve Steps to Spiritual Enlightenment” is particularly appropriate 
in this connection.’ (Regardie’s note) 

22. ‘The Goodwin translation gives “whose mouth ever burn- 
eth.” This is another tiny evidence of the vast amount of literary 
editing and improvement that has been done; there are many such 
evidences of this splendid improvement of style and meaning. 

Perhaps the best elucidation of this sentence is to be found in 
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another old Egyptian text which also was edited by the Golden 
Dawn adepti to find its way into Crowley’s writing as “Liber Israfel,” 
the invocation of the god Thoth: “The God who commands is in my 
mouth. The God of wisdom is in my heart. My tongue is the 
sanctuary of Truth; and a God sitteth upon my lips. My word is 
accomplished every day, and the desire of my heart realizes itself 
like that of Ptah when he createth his works. Since | am eternal 
everything acts according to my designs, and everything obeys my 
words.”’ (Regardie’s note) 

23. ‘This affirmation by the Angel-aspirant indicates the function 
of the Angel. He is the Light-bearer. He brings the Light of self- 
knowledge, self-realization, self-awareness to the aspirant. In the 
Neophyte ritual, it is the Hierophant who, leaving the dais, 
approaches the candidate with: 


“1 come in the power of the Light. 
Ι come in the Light of Wisdom. 
Ι come in the Mercy of the Light. 
The Light hath healing in its Wings.” 


There, the Hierophant was a symbol for the Holy Guardian 
Angel. At this stage of attainment, the symbol is no longer required. 
The aspirant does his own work. 

The Angel manifests this Light because his essential nature is 
Light, and because, being of the nature of Godhead which is that 
which is beyond Light—being “Ain,” No-thing—He is also that No- 
thing from which Light, Life, Love and Liberty are evolved, or 
begotten. The Angel is all this—and more.’ (Regardie’s note) 

24. ‘The word “grace” has many meanings, the most literal 
being “pleasantness;” but it also means “favour or its manifestation 
(not only on the part of a superior), or goodwill as distinct from 
right or obligation, as the ground of concession.” 

“Grace” also has the significance of “thanksgiving”. Since 
“worlds” must be interpreted in this instance in a wholly subjective 
or psychological sense—the worlds being within the being of the 
aspirant or adept—the Angel is indeed the gracing element within 
him, granting favour and goodwill as an intrinsic element of His own 
nature. It again implies that once the Aspirant has made contact 
with the Angel, a new element or dispensation enters into his life 
and he becomes the recipient of the Grace or Goodwill or Favour of 
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God, as it were. Once more, the final chapter of “The Twelve 
Steps” is meaningful in this particular area.’ (Regardie’s note) 

25. ‘For some reason, this phrase has proven a stumbling block 
to some readers, perhaps because of the poetic language employed 
or because it is pure symbolism. The Angel is stating in effect that 
his name or his symbol is that of a heart surrounded by or enclosed 
within a coiled Serpent. We have two symbols—the Heart and the 
Serpent—that requires some elucidation. Crowley’s “Liber LXV” or 
“Liber Cordi Cincte Serpente,” is a long, beautiful prose poem 
elucidating this one affirmation. It begins: 


“I am the Heart, and the Snake is entwined 
About the invisible core of the mind.” 


Qabalistically, the heart is “Tiphareth,” the central solar sphere 
on the Tree of Life, around which are clustered the several 
Sephiroth which comprise “Ruach,” the mind. In other words, we 
could use Mahayana language appropriately enough by stating that 
the Angel is “the essence of mind which is intrinsically pure.” In a 
devotional sense, the heart is a symbol of “bhakta,” the love felt 
and turned in a divine direction. Nor should we forget the Christian 
expression “the Sacred Heart.” 

The Serpent has almost infinite meaning. For our purpose here it 
represents Kundalini, the coiled serpent of power residing at the 
base of the spine, thus serving as a symbol of libido. We can inter- 
pret this word not merely in the Freudian sense of sexual energy— 
though there is nothing at all wrong with this interpretation, since by 
that phrase we are merely stating that the Serpent is the symbol of 
creativity, ecstasy, and thus of illumination. In a broader sense, we 
could use the word libido to cover all the psychic energy bound up 
within and utilized by the organism as a whole. It represents the 
Will, which in point of fact is merely a term representing the power 
of the spirit in action—that is the Angel in its active form.’ (Re- 
gardie’s note) 
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PART 5 


Invocation of the Bornless One 
A Paper in Class A 


by 
Fra. R 


(The following is a private paper circulated among members of the 
inner circle of the Cult of the Hidden God, a magical organisation active in 
the late 1980’s. It is, as far as can be determined, an unpublished paper 
and only came to light after the other magical papers were published in the 
volume entitled 7he Dark Work. The author of this paper was one of the 
founding members who has shorn the redundant biblical phraseology so 
beloved of Golden Dawn-type societies, making the text modern and 
relevant, especially for those working with the 93 Current today.) 
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Invocation of the Bornless One 


The magician stands in the circle on the square of Tiphareth,' having 
washed himself thoroughly all over, and wearing only his robe. He 
purifies the temple by performing the banishing ritual of the 
pentagram,’? and burns some incense,’ then faces East, breathing in 
deeply, his eyes closed. He recites the following solemnly: 
1. | invoke you, the Bornless One. 
2. Who created Earth and the Heavens. 
3. Who created the Night and Day. 
4. Who created Darkness and Light. 
5. You are ASAR-UN-NEFER, the perfected one who no one has 
ever seen, until now. 
6. You are IA-BESZ, the truth in Matter. 
7. You are [|A-APOPHRASZ, the truth in Motion. 
8. You have distinguished between the just and unjust. 
9. You did make women and men. 
10. You did produce the seeds and the fruit. 
11. You formed men to love one another, or to hate one another. 
12. 1 am your Prophet, he who you have given the Mysteries to, the 
ceremonies of KHEM. 
13. You did produce the moist and the dry, and all which nourishes 
created Life. 
14. Hear me: | am the Angel of PTAH-APO-PHRASZ-RA: this is 
your True Name, handed down to the Prophets of KHEM. 

He then invokes Air by drawing the invoking pentagram of Air 
thus: 
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Fig. 9 
imagining it to be a glowing yellow emblazoned on the eastern wall 
of the temple, with the symbol for Air (A) in the middle of it, and 
fixes it in his mind’s eye until it is stable and does not move. He 
then closes his eyes, pitching his mind to the highest and vibrates 
the following barbarous words: 

15. Hear Me:—AR, ThIAF, RhEIBET, A-ThELE-BER-SET, A, 
BELAThA, ABEU, EBEU, PhI-ThETA-SOE, IB, ThIAF. 

He opens his eyes and imagines a shaft of white light descending 
upon his person, reaching his feet, then ascending back up again, 
centring itself in the muladhara chakra,°> energising it as he recites: 

Hear me and make all Spirits subject unto me; so that every 
Spirit of the firmament and of the ether: upon the earth and under 
the earth, on dry land and in the water; of whirling air, and of 
rushing fire, and every spell and scourge of God may be obedient 
unto me. 

He then faces South and invokes Fire with the invoking penta- 


gram of Fire: 
Fig. 10 


imagining it to be a blazing red, with the symbol for Fire (A\) in the 
centre and fixes it in his mind’s eye on the southern wall. He then 
closes his eyes, pitching his mind to the highest and vibrates the 
following barbarous words: 
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16. 1 invoke you, the terrible and invisible God, you who dwells 
in the void place of the Spirit:-—AR-O-GO-GO-RU-ABRAO, 
SOTOU, MUDORIO, PhALARThAO, OOO, AEPE, the Bornless 
One. 

He opens his eyes and imagines the shaft of white light ascending 
from the muladhara chakra to the svadisthana chakra, energising it 
as he recites: 

Hear me and make all Spirits subject unto me; so that every 
Spirit of the firmament and of the ether: upon the earth and under 
the earth, on dry land and in the water; of whirling air, and of 
rushing fire, and every spell and scourge of God may be obedient 
unto me. 

He then faces West and invokes Water with the invoking 
pentagram of Water: 





Fig. 11 
imagining it to be a scintillating blue, with the symbol for Water (V) 
in the centre, and fixes it in his mind’s eye on the western wall. He 
then closes his eyes, pitching his mind to the highest and vibrates the 
following barbarous words: 

17. Hear Me:—RU-ABRA-IAF, MRIODOM, BABALON-BAL- 
BIN-ABAFT, ASAL-ON-AI, APhEN-IAF, I, PhROTETh, ABRASAX, 
AEOOU, ISChURE, the mighty and Bornless One! 

He opens his eyes and imagines the shaft of white light ascending 
from the svadisthana chakra to the manipura chakra, energising it as 
he recites: 

Hear me and make all Spirits subject unto me; so that every 
Spirit of the firmament and of the ether: upon the earth and under 
the earth, on dry land and in the water; of whirling air, and of 
rushing fire, and every spell and scourge of God may be obedient 
unto me. 

He then faces North and invokes Earth with the invoking 
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Fig. 12 


imagining it to be a lush green, with the symbol for Earth (7) in the 
centre, and fixes it in his mind’s eye on the northern wall. He then 
closes his eyes, pitching his mind to the highest and vibrates the 
following barbarous words: 

18. 1 invoke you:—MA, BARRAIO, IOEL, KOThA, AThOR-e- 
BAL-O, ABRAFT. 

He opens his eyes and imagines the shaft of white light ascending 
from the manipura chakra to the anahata chakra, energising it as he 
recites: 

Hear me and make all Spirits subject unto me; so that every 
Spirit of the firmament and of the ether: upon the earth and under 
the earth, on dry land and in the water; of whirling air, and of 
rushing fire, and every spell and scourge of God may be obedient 
unto me. 

He then faces East again and invokes Spirit with the invoking 
pentagram of Spirit: 


pentagram of Earth: 


»- 
bas 


Fig. 13 
imagining it to be beneath his feet, with the symbol of spirit (®) in 
the centre, a glowing white, and fixes it in his mind’s eye as on the 
floor of his temple, and that he stands in the middle of it. He then 
closes his eyes, pitching his mind to the highest and vibrates the 
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following barbarous words: 

19. Hear Me:—AFT, ABAFT, BAS-AUMGN, ISAK, SA-BA-FT. 
20. This is the Lord of the Gods. 

21. This is the Lord of the Universe. 

22. This is He whom the Winds fear. 

23. This is He, Who having made voice by His command is Lord of 
all things; king, ruler and helper. 

He opens his eyes and imagines the shaft of white light ascending 
from the anahata chakra to the ajna chakra, energising it as he 
recites: 

Hear me and make all Spirits subject unto me; so that every 
Spirit of the firmament and of the ether: upon the earth and under 
the earth, on dry land and in the water; of whirling air, and of 
rushing fire, and every spell and scourge of God may be obedient 
unto me. 

Still facing East he invokes Spirit again with the invoking penta- 
gram of Spirit: 


a 
a“ 


Fig. 14 
imagining it to be above his head, a glowing white, with the symbol 
of spirit (®) in the centre, and fixes it in his mind’s eye as on the 
ceiling of his temple, and that he stands in the middle of it. He then 
closes his eyes, pitching his mind to the highest and vibrates the 
following barbarous words: 

24. Hear Me:—IEOU, PUR, IOU, PUR, IAFTh, IAEO, IOOU, 
ABRASAX, SABRIAM, OO, FF, AD-ON-A-I, EDE, EDU, ANGEL- 
OS TON ThEON, ANLALA, LAI, GAIA, AEPE, DIATHARNA 
THORON. 

25. 1 am He, the Bornless Spirit, having sight in the feet: strong, 
and the Immortal Fire! 

26. | am He, the Truth! 

27.1 am He, who hates that evil can be wrought in this world! 
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28. 1 am He, who lightens and thunders! 

29. 1 am He, from who is the shower of the life of Earth! 
30. 1 am He, whose mouth is always aflame! 

31.1 am He, the begetter and manifestor of the Light! 
32. 1am He, the grace of the worlds! 

33. The Heart Girt with a Serpent is my name! 

He opens his eyes and imagines the shaft of white light ascending 
from the ajna chakra to the vishuddha chakra, energising it as he 
recites: 

Come forth, you, and follow me: and make all Spirits subject 
unto me so that every Spirit of the firmament, and of the ether, 
upon the earth and under the earth: on dry land, or in the water: of 
whirling air or of rushing fire, and every spell and scourge of God, 
may be obedient unto me! 

He now imagines that he is the Hidden God, united in his being, 
equilibrated, and introduces the priestess into his circle.’ She is 
perfectly naked and clean of all impurities. He touches his forehead 
at the vishuddha chakra and touches hers at the same, then his 
Dhallus and her kteis. He lays her supine on the altar and opens her 
legs and blesses her.’ He then inserts his wand into her cup? and 
imagines he is uniting internally with his God, seeing it as a white 
sphere of light, getting bigger and bigger, and encompassing the 
Whole of his being. As he reaches the climax he imagines her womb 
to be a vacuum of space in which he scatters his seed, the walls of 
which are being spattered across with his stars as he comes.? 

Then let the magician die therein, realising he is one with his 
God, united for all eternity, and his sahasrara chakra'° has become 
one with hers, seeing that she is the physical manifestation of his 
God with whom he has just united. 

Now let him come back down to this plane and bless her once 
again, and let them partake of the sacrament of their union'' and 
then end the rite with a banishing ritual, reciting the following: 

IAF: SABAF 
Such are the Words! 
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NOTES TO PART 5 


1. See Plate 2 and Fig. 6 for the diagrammatic layout of the Tree 
in the magick circle. 

2. This can be found in any textbook on magick. We recommend 
the Star Ruby (see Crowley’s Magick, p. 406) where the penta- 
grams are flung towards each quarter. Later in this ritual they are 
drawn by the magician, rather than flung. 

3. Crowley recommends the incense of Abramelin which is taken 
from Mather’s translation of the book and consists of 1 part oliban- 
um, 1/2 part storax, 1/4 part aloeswood (or if unavailable either 
cedar, rose, citron or other odoriferous woods can be used). An 
alternative version has 4 grams frankincense, 2 grams benzoin resin, 
1 gram aloeswood, and some sanderswood chips soaked in cinna- 
mon oil. The whole point of the incense is to affect one’s sensibility 
and raise the mind to the right pitch. The profusion of dense smoke 
produced helps to materialise the subtle body of one’s angel and is a 
perfect medium for its manifestation. 

4. It is important that these words are vibrated correctly. It 
should be loud and long, with each syllable stretched out, in the 
same way as doing an Enochian ritual where ZOD is pronounced 
Zo-Oo-Deh, etc., so that one’s intonation has a subtle effect on the 
mind, producing the right state for communicating with the angel. 
Remember, we must get the mind out of its normal mode of con- 
sciousness. Unless it shifts to another level, no amount of earnest- 
ness or hard work will produce the ultimate goal, i.e. union with the 
godhead or angel. 

Also, note that the ‘barbarous words’ here are exactly the same 
as we find them in Part 4. But we would suggest, as does Crowley 


143 


THE BORNLESS ONE 


himself, to change the names in lines 5 and 14 to that of one’s 
angel once it is known. The Bornless One then becomes more of a 
proper calling card to our angel; we are summoning him to appear 
as one would petition the Lord to appear through prayer. 

5. This version of the ritual is unique in that it is the only one | 
know of where the chakras are specifically mentioned and brought 
into play. See the diagram (Plate 5) for the location of each chakra. 
The whole point here is that we are trying to raise the level of 
consciousness. Each chakra is specific to its own plane. In other 
words, the chakras are levels of vibration, from the gross to the 
subtle, and once the kundalini energy is released, as it ascends up 
the spine so too is our consciousness raised, and there is a corres- 
ponding feeling of this happening for each chakra-plane possesses its 
own rate of vibration, increasing as it ascends. In sound form we can 
say there is an awareness of a dull, heavy thudding, slow but audible 
on the lowest plane. But as we move to the next chakra-plane, this 
sound increases to a higher pitch, becoming faster, and so on for all 
the other chakras, until we reach the last one where the sound is so 
high it almost beyond human perception, and is so fast that it 
appears to be still, like moving from the outer circumference of a 
spinning disc towards the centre. 

When the words are vibrated correctly and the consciousness of 
the magician is fixed in the lowest chakra at the start of the rite, he 
should begin to notice a tingling sensation in his loins, the same 
sensation he would get as if about to have an erection. This means 
the consciousness-current has been awakened and is starting to 
ascend, and it may even be accompanied by an actual erection. We 
could say these are signs of the angel’s presence, for in reality the 
angel is consciousness but hidden, in the same way that the kundalini 
is hidden, then becomes awakened, i.e. conscious to the magician: 
so should the angel be by the end of the rite. There is an un- 
mistakable sign during the recitation of the words; an influx of light 
suddenly seems to seep into the magician’s awareness. This light 
becomes brighter the higher he ascends with each chakra-plane, and 
there is an unbearable pressure about the head. When we close our 
eyes to focus on this pressure it is so intense there is an involuntary 
flickering of the eyelids, almost uncontrollable. Few people rarely 
experience this in ordinary situations where this energy is dispersed 
about the body, and is plugged in to the outer environment, 
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especially when we are involved in mundane things; we are thus 
rooted in the muladhara chakra, but when we switch off the outer 
world and withdraw awareness from it, and consciously focus on 
each chakra in turn throughout the consecutive parts of the rite, we 
are shifting it in stages to higher levels, till we reach the highest, 
when the whole of the magician’s inner being is flooded with light. 
This light is how the mind interprets pure consciousness. It is the 
realisation of the contents of mind stripped of form. 

6. Again, this is unique to this version. The priestess is excluded 
from the outset of the ritual because she would otherwise act as a 
distraction. Now that the preliminaries have been established, she is 
introduced into the temple and must be naked and purified before- 
hand. She is here nothing more than a blank canvas, or a medium, 
through which the HGA can manifest itself. She of course must be 
perfectly trained in the art of mediumship, her mind ever open, and 
see herself as beyond a merely mortal human being, a divine vessel 
for the godhead to dwell in. As has been explained in some of the 
inner circle papers in 7he Dark Work, the priestess in a rite such as 
this must be devoid of hang-ups and inhibitions, be perfectly at ease 
being naked, free from all forms of restriction and must leave her 
personality, or notions of self, outside the temple. She should think 
of herself as nothing but pure vagina where the field of operation 
will commence. She remains silent throughout this stage of the rite, 
but any words later emitted from her lips (as in glossolalia) should 
be taken as a sign of the HGA’s presence in her body and recorded. 
When possessed, so to speak, there is a noticeable quivering in her 
limbs, a slight hopping about effect on the top of the altar, and she 
may even start clutching at the sides in an effort to remain in a 
horizontal position. Her eyelids may also start to flicker, being a 
good indication that not only has his angel manifested, but also hers. 

7. How he blesses her is unclear, but it maybe that the magician 
simply touches her vagina as a token of respect. It may also imply 
that he consecrates it using the oil of Abramelin. We recommend 
the German version which consists of 1 pt myrrh, 1 pt calamus, 1 
pt cassia, 1/2 pt cin-namon, 1/4 total weight of the above in olive 
oil. This differs slightly from the French version: 2 pt cinnamon, 1 
pt myrrh, 1/2 pt calamus, 1/2 total weight of the above in olive oil. 
By using this, it is thus being made sacred and dedicated to the rite. 

8. That is, he ritually penetrates her, but this is not ordinary 
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quotidian sex; it is sex magick per se, and not for kinky couples to 
spice up their boring sex lives. Here the magician is not just a man; 
he is an embodiment of the male principle, represented by his wand 
(penis), whereas she is an embodiment of the female principle, 
represented by her cup (vagina), and both of them must be moved 
out of the personal realm into the impersonal for the rite to be 
effective. Consult the chapters on sex magick in 7he Dark Work. 

9. Again, we must be clear here. It is not ordinary fucking; it is 
sacred because the imagination has produced a state of mind that 
goes beyond the ego. When the magician ejaculates he must imagine 
that his sperm is filling her cup; that it is an empty vessel, a vacuum 
needing to be filled, and his sperm is not only filling it but also being 
sucked into her void-space like a pump, and each seed is essentially 
a star-soul which now lines the walls of her womb, in the same way 
that the stars are scattered across the night sky. Obviously it takes 
an enormous amount of dexterity to hold this in the imagination 
whilst coming at the same time, but if he is proficient in karezza and 
controlling the seminal flow, then the magician should achieve his 
goal, a state of mind perfectly conducive for uniting with the god- 
head, on the mental plane, and not just physically, for remember he 
is uniting with her as an embodiment of his HGA. 

10. The sahasrara chakra is the highest chakra and is located at 
the top of the head. It may be that the rite has been performed so 
perfectly that this chakra becomes activated anyway and there is a 
flowing out into the multiverse concomitant with the climax, and 
that the kundalini has been so awakened it is aroused out of its 
slumber and ascends all the way up the spine to the highest chakra. 
Full realisation will ensue at this point. 

11. The sacrament, i.e. the combined fluids of their union, are 
drunk as a eucharist and are not just the ordinary fluids resulting 
from normal congress. These are sacred because they have been 
magically charged. As explained in the intro, they should be seen as 
the manifestation of the HGA, a physical embodiment of the hidden 
God within. 
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ΑΡΡΕΝΡΙΧΊ 
The Emerald Tablet 
( Tabula Smaragdina) 


The Emerald Tablet is a short text which forms the cornerstone of the 
Hermetic and Alchemical traditions. It is claimed to have been written by 
Hermes Trismigestus, therefore it is also referred to by its variant title: 7he 
Secret of Hermes, yet has nothing to do with that personage. It has been 
traced to an Arabic work, from between the 6th and 8th centuries. It is 
included here as it is pertinent to our enquires: some believe the alchemical 
processes it describes are spiritual and not related to just turning lead into 
gold. Remember, the magician is trying to do exactly this, in the fulcrum of 
his mind, by making that which is above (or without) the same as that 
which is below (or within). See a copy of the Tablet in the Plates section. 


Truly, without deceit, certainly and absolutely, 

As above, so below, and as below, so above, in the accomp- 
lishment of the miracle of the One Thing. 

And just as all things have come from One, through the 
mediation of One, so all things follow from this One Thing in the 
same Way. 

Its father was the Sun, the Moon its mother. 

It was carried in the womb of Air, and the Earth was its nurse. 

It is the father of every willed Thing in the whole world. 

Its power is perfected if it becomes as Earth. 

Separate the Earth trom Fire: the fine from the gross, gently and 
with great skill. 

It rises from Earth to Heaven, and then it descends again to the 
Earth and receives power trom above and from below. 

Thus you will have the glory of the whole World. 

All obscurity will be clear to you. 

This is the strong power of all Power because it overcomes 
everything fine and penetrates everything solid. 

In this way was the World created. 

From this there will be amazing applications, because this is the 
pattern. 

Therefore am 1 called Thrice Greatest Hermes, having the three 
parts of the Wisdom of the whole World. 

Herein have | completely explained the operation of the Sun. 
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APPENDIX 2 
THE CRY OF THE 8TH AETHYR, WHICH IS CALLED ZID' 
by 
Aleister Crowley 


(Extracted from ‘The Vision and the Voice,’ 
i.e. Liber XXX Arum vel Scull, 
in The Equinox, vol. 1, no. 9 (1911), pp. 109-16. 

Note: It was suggested to include this Aether as it deals with obtaining the 
Knowledge and Conversation of the Holy Guardian Angel, which is the 
primary concern of this book, so seems pertinent here. 

Notes have been added consisting of mine and Crowley’s, 
the latter distinguished by (AC), taken from 
The Vision and the Voice, ed. \srael Regardie, 

Sangreal Foundation, Dallas, 1973.) 


There appears in the stone a tiny spark of light. It grows a little, and 
seems almost to go out, and grows again, and it is blown about the 
A-thyr, and by the wind that blows it is it fanned, and now it gathers 
strength, and darts like a snake or a sword, and now it steadies itself, 
and is like a Pyramid of light that filleth the whole Aethyr. 

And in the Pyramid is one like unto an Angel, yet at the same 
time he /s the Pyramid, and he hath no form because he is of the 
substance of light, and he taketh not form upon him, for though by 
him is form visible, he maketh it visible only to destroy it. 

And he saith: The light is come to the darkness, and the darkness 
is made light. Then is light married with light, and the child of their 
love is that other darkness, wherein they abide that have lost name 
and form. Therefore did | kindle him that had not understanding, 


' ZID = Leo, Sagittarius, Spirit = Teth, Yod, Daleth. (From a previous note Daleth 
which is four is attributed to spirit because Al-the key of the Book of the Law—is 
31, and 3 + 1 = 4.) These symbols refer to the attainment of the Knowledge and 
Conversation of the Holy Guardian Angel. (AC) 
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and in the Book of the Law? did | write the secrets of truth that are 
like unto a star and a snake and a sword.° 

And unto him that understandeth at last do | deliver the secrets 
of truth in such wise that the least of the little children of the light 
may run to the knees of the mother and be brought to understand. 

And thus shall he do who will attain unto the mystery of the 
knowledge and conversation of his Holy Guardian Angel: First, let 
him prepare a chamber, of which the walls and the roof shall be 
white, and the floor shall be covered with a carpet of black squares 
and white, and the border thereof shall be blue and gold. 

And if it be in a town, the room shall have no window, and if it 
be in the country, then it is better if the window be in the roof. Or, 
if it be possible, let this invocation be performed in a temple 
prepared for the ritual of passing through the Tuat.* 

From the roof he shall hang a lamp, wherein is a red glass, to 
burn olive oil. And this lamp shall he cleanse and make ready after 
the prayer of sunset, and beneath the lamp shall be an altar, 
foursquare, and the height shall be thrice half of the breadth or 
double the breadth. 

And upon the altar shall be a censor, hemispherical, supported 
upon three legs, of silver, and within it an hemisphere of copper, 
and upon the top a grating of gilded silver, and thereupon shall he 
burn incense made of four parts of olibanum and two parts of 
stacte, and one part of lignum aloes, or of cedar, or of sandal.° And 
this is enough. 

And he shall also keep ready in a flask of crystal within the altar, 
holy anointing oil made of myrrh and cinnamon and galangal.° 


? Also known as Liber AL vel Legis, dictated to Crowley in 1904. See full account 
in The Equinox of the Gods. 

5. Aiwass then did ‘kindle’ in order to bring us to the N.O.X. of Pan. (AC) The 
star, snake and sword could be considered as symbols of Hadit. See AZ, ch. 2. 

“ The Egyptian underworld. See the Egyptian Book of the Dead. The Tuat is 
equivalent to the subconsciousness. 

5 This is the recipe for the incense of Abramelin. See Mathers’ translation of the 
French manuscript: 1 part olibanum, 1/2 part storax, and 1/4 part aloeswood. 

° This is the recipe for Abramelin oil. See Mathers, 7he Book of Sacred Magic of 
Abramelin the Sage. \t is said to be derived from the Jewish holy oil of Tanakh (see 
Book of Exodus 30:22-25). The blend usually consists of calamus, cinnamon and 
myrrh, but there are variations. For example, we read: ‘Take one part of the best 
myrrh, half a part of cinnamon, one part of cassia, one part galanga root, and a 
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And even if he be of higher rank than a Probationer,’ he shall yet 
wear the robe of the Probationer, for the star of flame showeth 
forth Ra Hoor Khuit openly upon the breast, and secretly the blue 
triangle that descendeth is Nuit, and the red triangle that ascendeth 
is Hadit.@ And I am the golden Tau in the midst of their marriage. 
Also, if he choose, he may instead wear a close-fitting robe of shot 
silk, purple and green, and upon it a cloak without sleeves, of bright 
blue, covered with golden sequins, and scarlet within. 

And he shall make himself a wand of almond wood or of hazel 
cut by his own hands at dawn at the Equinox, or at the Solstice, or 
on the day of Corpus Christi, or on one of the feast-days that are 
appointed in the Book of the Law.’ 

And he shall engrave with his own hand upon a plate of gold the 
Holy Sevenfold Table, or the Holy Twelvefold Table,'° or some 
particular device. And it shall be foursquare within a circle, and the 
circle shall be winged, and he shall attach it about his forehead by a 
ribbon of blue silk. 

Moreover, he shall wear a fillet of laurel or rose or ivy or rue, 
and every day, after the prayer of sunrise, he shall burn it in the fire 
of the censor. 

Now he shall pray thrice daily, about sunset, and at midnight, 
and at sunrise. And if he be able, he shall pray also four times 


quarter of the combined total weight of good, fresh olive oil. Make these into an 
ointment or oil as is done by the chemists. Keep it in a clean container until you 
need it. Put the container together with the other accessories in the cupboard under 
the altar.’ (Guth & Dehn, 7he Book of Abramelin, p. 100.) German sources have 
calmus (or ka/mus), i.e. calamus, not galangal. 

7 Probationer is the lowest grade in the Golden Dawn (First Order) of the A.-.A... 
system, the highest being Ipsissimus of the S.-.S.-. (Third Order). 

8 This is the triumvirate of the thelemic system. Nuit (A¢e/s) is symbolized by the 
down pointing triangle, Hadit (phallus) by the upright one. Their union produces 
Ra-Hoor-Khuit, the flame in the middle. 

9 For the feast days of the Book of the Law see Chapter II, v. 36-41, but they are 
mainly the Equinox of the Gods (March 20); the three days of the writing of AL 
(April 8, 9, 10); the first night of the Prophet and his Bride (August 12); the 
Beast’s birthday (or Crowleymas) (October 12) and his death (December 1). 

'© The Holy Sevenfold Table ( S/gillum def Aemeth or ‘Seal of God’s Truth,’ is used 
in the Enochian system for scrying. It is said to derive from Liber Juratus, The 
Sworn Book of Honorius or Grimoire of Honorius. The Holy Twelvefold Table was 
also used in Enochian. (See Figs. 15 & 16, and Crowley’s ‘Liber Chanokh’ in 726 
Equinox, vol. 1, no. 7.) 
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between sunrise and sunset. 

The prayer shall last for the space of an hour, at the least, and he 
shall seek ever to extend it, and to inflame himself in praying. Thus 
shall he invoke his Holy Guardian Angel for eleven weeks, and in 
any case he shall pray seven times daily during the last week of the 
eleven weeks. 

And during all this time he shall have composed an invocation 
suitable, with such wisdom and understanding as may be given him 
from the Crown,''! and this shall he write in letters of gold upon the 
top of the altar. 

For the top of the altar shall be of white wood, well polished, 
and in the centre thereof he shall have placed a triangle of oak- 
wood, painted with scarlet, and upon this triangle the three legs of 
the censor shall stand. 

Moreover, he shall copy his invocation upon a sheet of pure 
white vellum, with Indian ink, and he shall illuminate it according to 
his fancy and imagination, that shall be informed by beauty. '” 

And on the first day of the twelfth week he shall enter the 
chamber at sunrise, and he shall make his prayer, having first burnt 
the conjuration that he had made upon the vellum in the fire of the 
lamp. 

Then, at his prayer, shall the chamber be filled with light 
insufferable for splendour, and a perfume intolerable for sweetness. 
And his Holy Guardian Angel shall appear unto him, yea, his Holy 
Guardian Angel shall appear unto him, so that he shall be wrapt 
away into the Mystery of Holiness. '* 

All that day shall he remain in the enjoyment of the knowledge 
and conversation of the Holy Guardian Angel. 


1 The Crown, i.e. Kether, the highest sephiroth on the Tree of Life, the source of 
pure inspiration. Wisdom (Chokmah) and Understanding (Binah) are the second 
and third. They form the Holy Supernal Triangle. 

12 Basically, what the magician in doing here is demonstrating to his HGA that he is 
serious about his work and his invocation is like a blank talisman where he is 
allowing his unconscious to manifest itself through inspiration in its own language 
(i.e. symbols). These in turn will be drawn on the vellum and should be so 
decorative that it will look like an illuminated manuscript. This is then burnt as a 
sacrificial act to his HGA—as all great works of art should be. 

15. Of course there is no guarantee of this happening if the previous instructions 
have not been adhered to, and any such manifestation should be severely tested to 
ensure the genuineness of the experience. 


151 


THE BORNLESS ONE 


And for three days after he shall remain from sunrise unto sunset 
in the temple, and he shall obey the counsel that his Angel shall 
have given unto him, and he shall suffer those things that are 
appointed. 

And for ten days thereafter shall he withdraw himself as shall 
have been taught unto him from the fullness of that communion, for 
he must harmonize the world that is within with the world that is 
without. '* 

And at the end of the ninety-one days he shall return into the 
world, and there shall he perform that work to which the Angel 
shall have appointed him. 

And more than this it is not necessary to say,'° for his Angel shall 
have entreated him kindly, and showed him in what manner he may 
be most perfectly involved. And unto him that hath this Master 
there is nothing else that he needeth, so long as he continue in the 
knowledge and conversation of the Angel, so that he shall come at 
last into the City of the Pyramids.'° 

Lo! two and twenty are the paths of the Tree, but one is the 
Serpent of Wisdom; ten are the ineffable emanations, but one is the 
Flaming Sword.'” 


'4 Should he enter into full communion with his Angel, the magician will need time 
to recover for it is a mind-blowing experience and should be properly assimilated 
afterwards. He will them have to come to terms with his new found relationship 
with the world and understand his place in it. He will now have a better idea of 
what his True Will is. 

15. There is therefore no commentary to this passage. (AC) 

16 The City of the Pyramids, a reference to Binah, is the third sephiroth on the Tree 
of Life and is above the Abyss, that gulf which separates the man from the god. 
Crossing it involves the loss of self, for you are divesting yourself of all that you 
thought you were, of all that you think you are, and all that you know, and must 
forsake everything, even your HGA to cross safely to the other side. It is for some 
the most traumatic experience anyone can ever have. For more on this, see my 
book The Twilight of Consciousness. 

17. The qabalistic Tree of Life consists of ten sephira and twenty-two paths. ‘The 
twenty-two Paths are bound together by the Serpent of Wisdom. It unites the Paths 
but does not touch any of the Sephiroth, which are linked by the Flaming Sword. 
The Flaming Sword is formed by the natural order of the Tree of Life. It resembles 
a flash of Lightning.’ (726 Complete Golden Dawn System of Magic (1984), vol. 
3, p. 72. See also there the illustration on the following page.) The Serpent 
ascends, the Sword descends; it is the work of the magician to climb all the way up 
the Tree; this is his path of initiation. 
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Behold! There is an end to life and death, an end to the thrusting 
forth and the withdrawing of the breath. Yea, the House of the 
Father is a mighty tomb, and in it he hath buried everything whereof 
ye know. 

All this while there hath been no vision, but only a voice, very 
slow and clear and deliberate. But now the vision returns, and the 
voice says: Thou shalt be called Danae,'® that art stunned and slain 
beneath the weight of the glory of the vision that as yet thou seest 
not. For thou shalt suffer many things, until thou art mightier than 
all the Kings of the earth, beyond the Heavens. Then shalt thou 
meet me in equal conflict, and thou shalt see me as | am. And | will 
overcome thee and slay thee with the red rain of my lightnings. 

Ι am lying underneath this pyramid of light. It seems as if | had 
the whole weight of it upon me, crushing me with bliss. And yet | 
know that I am like the prophet that said: | shall see Him, but not 
nigh. '° 

And the Angel sayeth: So shall it be until they that wake are 
asleep,?° and she that sleepeth be arisen from her sleep. For thou art 
transparent unto the vision and the voice. And therefore in thee 
they manifest not. But they shall be manifest unto them unto whom 
thou dost deliver them, according unto to the word which | spake 
unto thee in the Victorious City.?' 

For I am not only appointed to guard thee, but we are of the 
blood royal, the guardians of the Treasure-house of Wisdom. There- 
fore am | called the Minister of Ra Hoor Khuit:2? and yet he is but 
the Viceroy of the unknown King. For my name is called Aiwass, 


'8 It Greek mythology Danae was an Argive princess, mother of Perseus by Zeus 
who visited her in the form of a shower of gold. She was said to have founded the 
city of Ardea in Latium around the time of the Bronze Age. 

19. Compare Num. 24:16-7: ‘He hath said, which heard the words of God, and 
knew the knowledge of the most High, which saw the vision of the Almighty, falling 
into a trance, but having his eyes open: | shall see him, but not now: | shall behold 
him, but not nigh.’ 

29 This prophecy is still (An. XXI, © in 81) obscure. (AC) That is, 21 years after 
the reception of AL, so 1925. 

2. 1,6. in Zhe Book of the Law. (AC) Crowley received this book whilst he was 
staying in Cairo, the Victorious City. 

22 Note that the Holy Guardian Angel of the Seer claims to be Aiwass, the author 
of The Book of the Law. (AC) 
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that is eight and seventy.?> And I am the influence of the Concealed 
One, and the wheel that hath eight and seventy parts, yet in all is 
equivalent to the Gate that is the name of my Lord when it is spelt 
fully. And that Gate is the Path that joineth the Wisdom with the 
Understanding.”* 

Thus hast thou erred indeed, perceiving me in the path that 
leadeth from the Crown unto the Beauty.”> For that path bridgeth 
the abyss, and I am of the supernals. Nor I, nor Thou, nor He can 
bridge the abyss. It is the Priestess of the Silver Star, and the Oracles 
of the gods, and the Lord of the Hosts of the Mighty.”° For they are 
the servants of Babalon, and of the Beast, and of those others of 
whom it is not yet spoken. And, being servants, they have no name, 
but we are of the blood royal, and serve not, and therefore are we 
less than they. 

Yet, as a man may be both a mighty warrior and a just judge, so 
may we also perform this service if we have aspired and attained 
thereto. And yet, with all that, they remain themselves, who have 
eaten of the pomegranate in Hell?’. But thou, that art new-born to 
understanding, this mystery is too great for thee; and of the further 
mystery I will not speak one word. 

Yet for this cause am I come unto thee as the Angel of the 
Athyr, striking with my hammer upon thy bell, so that thou 
mightest understand the mysteries of the AEthyr, and of the vision 
and the voice thereof. 

For behold! he that understandeth seeth not and heareth not in 


25 This conceals a mystery. | have been fooled myself with my AIVAS = a/epf, 
yod, vau, aleph, samehk = 78. N (Enochian) or 8 + 70 = chethand ayin. Cheth 
is 418, the formula of the New Aeon; and ayin or Capricorn is Set or Hadit, the 
Eye: and He is that Hadit who is manifested as 418. (AC) The ‘wheel that hath 
eight and seventy parts’ is of course the Tarot with its 78 cards. 

24.1.6. in daleth. (AC) Da/leth joins the sephira Chokmah with Binah. See the Tree in 
Plate 4. ‘My Lord’ = Adonai. 

25.1.6. in gimel. (AC) Gime joins the sephira Kether (the Crown) with Tiphareth 
(Beauty) which crosses the Abyss. 

26 The paths gimel, zayin and heh bridge the Abyss. Nothing is said of the path vau, 
which also does this. The omission is probably inadvertent. (AC) So does cheth 
(linking Binah and Geburah). See Plate 4 for these paths. 

27 See a later note. So the Master Therion is of the root Aleister Crowley, instead 
of being a Magus de novo. (AC) 
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truth, because of his understanding that letteth him?*. But this shall 
be unto thee for a sign, that | will surely come unto thee unawares 
and appear unto thee. And it is no odds, (i.e., that at this hour | 
appear not as | am), for so terrible is the glory of the vision, and so 
wonderful is the splendour of the voice, that when thou seest it and 
hearest it in truth, for many hours shalt thou be bereft of sense. 
And thou shalt lie between heaven and earth in a void place, 
entranced, and the end thereof shall be silence, even as it was, not 
once nor twice, when | have met with thee, as it were, upon the 
road to Damascus.”’ 

And thou shalt not seek to better this my instruction; but thou 
shalt interpret it, and make it easy,*° for them that seek under- 
standing. And thou shalt give all that thou hast unto them that have 
need unto this end.*' 

And because | am with thee, and in thee, and of thee, thou shalt 
lack nothing. But who lack me, lack all. And | swear unto thee by 
Him that sitteth upon the Holy Throne, and liveth and reigneth for 
ever and ever, that | will be faithful unto this my promise, as thou 
art faithful unto this thine obligation. 

Now another voice sounds in the Athyr, saying: And there was 
darkness over all the earth unto the ninth hour. 

And with that the Angel is withdrawn, and the pyramid of light 
seems very far off. 

And now | am fallen unto the earth, exceeding weary. 

Yet my skin trembles with the impact of the light, and all my 


28 All interpretation is, in essence, false, as transplanting one thing from one plane 
to another. (AC) 

29 It is not fitting to comment on the fulfilment of this prophecy. (AC) In the New 
Testament, Saul had a vision on the road to Damascus that was a transformative 
experience. He changed his name to Paul afterwards and preached the Gospel. So 
here Crowley’s Angel is identifying himself with that power which converts men 
into divine beings. We should not consider any truth in the matter of whether St. 
Paul actually existed, but as the Bible was indoctrinated into Crowley at a young age 
it is a part of the structure of his mind, and thus an elaboration upon what he is 
actually experiencing in the vision of this Aether. The fulfilment he refers to is 
uncertain. 

*° This is being done through the established ways of the Great White Brotherhood. 
(AC) The GWB were thought of as the spiritual hierarchy of Masters ruling this 
planet, of which Aiwass can be seen as being one of them. 

5! This has always been done. (AC) 
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body shakes. And there is a peace deeper than sleep upon my mind. 
It is the body and the mind that are weary, and | would that they 
were dead, save that | must bend them to my work. 

And now | am in the tent, under the stars.*? 


THE DESERT BETWEEN BOU-SAADA AND BISKRA. 
December 8, 1909. 7.10-9.10 p.m. 


*2 The seer now returns to the mundane plane, the desert where he and Victor 
Neuberg (the scribe) were encamped for the night. 
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APPENDIX 3 


PAPYRUS XLVI.—4th cent. 


(Extracted from Greek Papyri in the British Museum, 
Trustees of the British Museum, London, 1893, pp. 63-5, 68-70.) 


Introduction (Extract) 


An early Gnostic work mentioned below, the Pistis Sophia, says of 
the vowels that they are “a name wherein be contained all Names 
and all Lights and all Powers” (c. 335, p. 378, ed. Petermann'). 
Other names taken from the Hebrew titles of the Deity, and 
occurring very frequently in magical formulae, are Sabaoth and 
Adonai. The Ophite doctrine, which was one of the earliest forms 
of Gnosticism, enumerated lao, Sabaoth, Adonai, Eloi, Ouraios, 
and Astaphaios, as the six emanations of IIldabaoth, the creator and 
tyrant of the Lower World; and these six, with their progenitor, 
became the lords of the seven planetary spheres. It will be noticed 
that the first four of these six are Hebrew names of the Deity. 
Another name essentially characteristic of the Gnostic scheme is 
the word Αβρασαξ, or, as is said to be the proper form, Abraxas. 
Its origin and meaning are doubtful: it is diversely explained as a 
Coptic word meaning “Holy Name,” or as a corruption of the 
Hebrew Ha-Brachah, which means “blessing.” A confirmation of the 
latter suggestion may be found in the fact that it is from the Hebrew 
phrase “Ha-Brachah-dabarah” (= “pronounce the blessing” or “the 
name of the Blessed”) that the celebrated magic word “abracad- 


' [Pistis Sophia opus gnosticum Valentino adjudicatum e codice manuscripto 
coptico londinensi descriptum: Descripsit et Latine vertit M. G. Schwartze, edidit 7. 
H. Petermann, Typis Academicis, Berlin, 1851.] 
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abra” is probably derived. But, whatever be its origin, its use is as a 
name of the Supreme Being. It was promulgated by Basilides, and is 
of very frequent occurrence on gems and in all kinds of Gnostic and 
magical writings. Other names and phrases characteristic of Gnostic- 
ism will be noted as they occur. A great storehouse of such words is 
preserved in the work known as Pistis Sophia, a strange Gnostic 
work, ascribed, but probably falsely, to Valentinus, the pupil and 
successor of Basilides, which describes the words and actions of our 
Lord in terms of the wildest and most mystical theosophy. 

The other elements which enter into these magical documents 
call for no special note. For the most part they are intelligible 
enough, though some passages require to be elucidated by those 
who are experts in the writings and thought of the period or in the 
Coptic language. Many of the words of apparent gibberish are, no 
doubt, based on Coptic forms, just as others (but not so many) are 
probably Greek; but the examples of the latter show that we cannot 
hope to extract a connected or coherent sense from most of these 
passages. Formulae of this description, handed down orally for some 
considerable period and recited without much attention to their 
meaning, soon become distorted and corrupt, as appears in the case 
of the hexameter hymns of the kind known as “Orphic,” which 
occur in several of these papyri. 


PAPYRUS XLVI.—4th cent. 


THIS papyrus contains instructions for ten different magical 
processes, all of which are of considerable length; and in respect of 
detail and elaborateness it is, perhaps, the most interesting of the 
collection. The following are the subjects dealt with: (1) Il. 1-52, a 
divination by means of objects seen by a boy, acting under the 
direction of the magician, looking into a bowl—a process known to 
professors of the black art in many places and times, (2) Il. 53-69, 
a spell to evoke a spirit in propria persona; (3) Il. 70-95, a charm 
and invocation to secure discovery of a thief; (4) Il. 96-172, a long 
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invocation of the Supreme Deity, enumerating all his names and 
attributes, and calling on him to deliver a person from the poss- 
ession of some spirit, and to make all the spirits obedient to him (5) 
ll. 172-201 and 293-303, an invocation to Hermes, to secure the 
capture of a thief; (6) Il. 202-292, a spell to enforce a god to give 
the person using it knowledge of the secret thoughts of men, and of 
past and future events: the preparation of a magic ring and of the 
figure of a beetle engraved on an emerald are parts of the process; 
(7) Il. 364-369, a charm, involving the preparation of an inscribed 
plate, of general application the special object to be filled up as each 
case requires; (8) Il. 370-439, a method of procuring supernatural 
information in dreams: a hexameter hymn to Hermes is part of the 
process employed; (9) Il. 440-458, a second spell of the same 
description; (10) Il. 459-489, an invocation of the Creator of the 
world, of great potency and of general application. A good many of 
the typical Gnostic words and phrases occur here and there through- 
out the papyrus. 

The text of this papyrus was edited, with a translation and 
interesting explanatory notes, by C. W. Goodwin, in the Publicat- 
ions of the Cambridge Antiquarian Society for 1852;? and consider- 
able use has been made of this edition in the following notes. The 
text alone was also issued by Dr. Wessely, in the Denkschriften of 
the Vienna Academy for 1889°; the editor does not seem to have 
known Goodwin’s work. A translation of Il. 304-369 is given in 
King’s Gnostics and their Remains,* pp. 242-244. 

The papyrus consists of seven leaves, each measuring about 11 '4 
inches by 4'4. The text is written on both sides of each leaf, that of 
the verso following consecutively on that of the recto. The writing is 
uncial, probably of the fourth century, rather coarse and irregular, 
but plain and legible, and in very black ink. There are hardly any 
gaps or flaws in the papyrus. 


? [See Part 1.] 

5 [‘Die Pariser Papyri des Fundes von El-Faijiim,’ Denkschriften der Kaiserlichen 
Akademie der Wissenschaften. Philosophisch-Historische Klasse, Wien, vol. 37 
(1889), pp. 97-256.] 

* [2nd edition, 1887.] 
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Lines 96-172 








am hn Tov veov του ζωγ᾽ as δὲ 
τὴν ἐπιστολὴν θ poy? 


100 


110 


115 





125 





135 


>povBpiaw papwedap . βαλβνα 


θωληθ. aBpaca€ . anowy . ισχυρε 


KA 
σε Kaw Tov ἀκεφαλον τον κτισαν 
Ta γὴν καὶ ουρανον Tov κτισαντα 
νυκτὰ καὶ ἡμεραν σε τὸν κτισαν 
Ta φως και σκοτος σν εἰ οσοροννω 
φρις ον ovders εἰδε πώποτε ov 
εἰ ιαβας ov ει tamws ov διεκρει 
vas To δικαιον Kat τὸ ἄδικον σὺ ε 
ποιησας θηλυ καὶ ἀρρεν ov de 
fas σπορὰν καὶ καρπους ov εποι 
σὰς τοὺς ἀανθρωποὺυς αλληλοφι 
Rew και αλληλομίσειν ἐγω εἰμι 
Movoys ο προφητης cou w παρεδω 
Kas Ta μυστηρια σου Ta συντελοῦν 
μενα ἵστραηλ σὺ εδειξας ὕγρο 
καὶ Enpov και πασαν τροφὴν ε 
πακουσον Lov eyw εἰμι ἀγγελος 
του φαπρω οσοροννωφρις Tov 
TO ἐστιν σου τὸ ονομα τὸ αληθινὸ 
To παραδιδομενον Tors προφηΐ 
ἰστραὴλ επακουσον μου αρί βα] 
θιαω ρειβεταθελεβερσηθ a. . 

x x Y 

βλαθα. αβευεβενφι. χιτασοη ιβ.. 
θιαω. εἰσάκουσον μου και αποστρεψοῖ ν] 
To δαιμονιον τοῦτο επικαλουμαι σε 
Tov εν τω κενω πνεύματι δεινον 


και αορατον Yeov . apoyoyopoBpaw 


ap 
σοχου . μοδοριω 5 φαλαρχαω + 000 
ame. ακεφαλε απαλλαξον τον ἃ 


τι 


amo Tov συνέχοντος αὐτὸν Saipo” 
βαωθ. ασσαδωναι. adrmaw . aw} 


taw ovTos ἐστιν ὁ Kupios των Dewy 
OUTOS ἐστιν ὁ κυριος THS OLKOULEV » 
ouros ἐστιν ov ov ἀνέμοι φοβουν" 

οὗτος ἐστιν ὁ ποιησας φωνὴν προσ 





ταγματι εαντου παντακυριε βασι 
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taw ovTos ἐστιν o κυριος των Dewy 
ουτος ἐστιν ὁ κυριος τῆς OLKOUBEV, 
ouros ἐστιν ον οἱ ἄνεμοι φοβουνΐ 
οὗτος ἐστιν 0 ποιησας φωνὴν προσ 
ταγματι εαυτου TAVTAKUPLE βασι 
Lev δυναστα βοηθε σωσον ψυχῆ 
L€OU πυρ tov Tup taqaT tanw 


to ov αβρασαξ σαβριαμ oo vv εὖ 


oo VU adavate hea ayyehos 

του θεου ἀνλαλα hai yaia ara 

διαχαννα χορυν + eyo ειμιε O ακε 

φαλος δαιμων εν τοις ποσιν εχῶ 
τὴν ορασιν ἴσχυρος To πυρ 

τὸ αθανατον eyw εἰμι n αληθεια 

ο μεισων αδικηματα γεινεσθαι 

εν τω κοσμὼω εγὼ εἰμι ο αστραπτῷῶ 


kat βροντων eyw εἰμι ov εστιν 
ο pws ομβρος επιπειπτων ε 
Te τὴν ynv Wa οχευὴ eyw εἰμι 
ov τὸ oTopa καιεται δι ohov eyw 
εἰμι ο γεννων Kat απογεννῶ 
ἐγὼ εἰμι Ἢ χαρις τον αἰωνος ovo 
μα μοι καρδια περιεζωσμενὴ o 
gw εξελθε Kat ακολουθησον 

Federn τῆς προκειμενης Tornoe 
γραψας τὰ ονοματα εἰς καινον χαρ Τ᾿ 
ταριον και διατεινας ἀπὸ κροτα 
gov εἰς κροταφον σεαντον εντυγ 
χανε πρὸς βορεαν τοις § ονομα 
σι λεγων ὕποταξον μοι παντα 
τα δαιμονια ἵνα μοι ἣν ὕπηκο 
os was δαιμων ουρανιος και at 
θεριος και emvyetos και ὕπογειος 
και χερσαιοΐς] και ενῦδρος και 
πασα επιπομπὴ Kat μαστιξι 
θεον και εσται σοι τα δαιμονια πᾶ 
Ta ὕπηκοα εστιν δε το ἀγαθον 
ζωδιον: 7 αλλ κλεπτὴν πιάσαι 


΄-- 








NOTES 


Lines 96-172. An incantation to the great Deity to deliver a 


person from the possession of a daemon. o7nAn apparently means 
“inscription” here. No letter is alluded to, so it is not clear what is 
meant by εἰς επιστολῆην. 
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Line 96. τον ieov: in the Gnostic magic literature the letters σον 
are the name or symbol of the “primal man,” an expression 
corresponding very much with the Platonic “idea” of a man. (King’s 
Gnostics, p. 351.) 

Line 98. τον axgadov: headless figures are found depicted in 
some of the papyri of this class; e.g. the 2nd Berlin Pap. published 
by Parthey [as figure below].° 


co τ Gah 
Dette = 
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COA ADD. ae 





DWN dE NBC 
CEMO οἹ APL 


τοῦτο δὲ τὸ ζῴδιον 

γράφεται εἰς τὸ δάκος 
του βιαίου καὶ Baa- 
λεται εἰς λύχνον κα- 


ϑαρόν. 


Fig. 17 

Line 101. οσοροννωφρις: οσορονοφρις Occurs as a Name or 
epithet of Osiris in the Paris Pap. 1. 1078. Goodwin explains it as a 
Greek form of Ouon-nofre, an appellation of Osiris meaning “re- 
vealer of good things.” ooopovw¢pic also occurs in 1.353, below. 

Line 109. Mouons: i.e. Μωῦσς. Moses, as being “learned in all 
the wisdom of the Egyptians,”® had a considerable reputation as a 
magician. One of the Leyden Papyri (Pap. W) is an extract from the 


= [Zwei griechische Zauberpapyri des Berliner Museums, F. Diimmler, Berlin, 
1866, p. 155.] 

6 [Acts 7:22: ‘And Moses was learned in all the wisdom of the Egyptians, and was 
mighty in words and in deeds.’] 
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“8th book of Moses,”’ and includes a great number of invocations 
and charms. 

Line 111. Ἰστραηλ: for iopaA. 

Line 117. aoBa@iaw is a word which occurs several times in 
these papyri; e.g. Il. 352, 479. It appears to be a combination of 
the two words Ιρβαθ = the Four, a tetrad important in the 
theogony of Marcus, and :aw, which occurs repeatedly as the Greek 
version of the Hebrew name of the Deity. 

Line 124. σοχου: W. ooxop. 

Line 125. [See Fig. 18 below]: the regular symbol in these 
papyri for δεῖνα. It is not clear what the letters 7 (or possibly γι) in 
the margin represent. 


[The symbol is probably indicative 
of the biune, hermaphroditic prin- 
ciple, the upright straight line as the 
phallus, the triangle the kteis. Note 
Fig. 18 the similarity to the Egyptian ankf:] Fig. 19 


Line 134. aw@: not awe, as W. reads. 

Line 137. ov οἱ aveyor: W. reads o voiav ἐμοι, misled by the fact 
that after the first o the writer has begun the word κυριος (from the 
analogy of the preceding lines), but has erased it. 

Line 145. eyweip, k.7.A.: it is common in these incantations to 
find the person using them assuming the character of some deity, as 
though thereby to overawe and assert authority over the power 
invoked; cf. 1.236. 

Line 146. Cf. Pap. cxxii. col. 3: 


τον axeadov Oeov . . . mapa τοῖς πόσιν €xovTa τὴν oparu’ 
Line 151. At the head of this column are inserted three lines of 
smaller writing: 


au aut . . - tan an tw wn πιηονενὼ 
ton oav aen v ava + +? μὸ Wn pe ppée 


τὸ ev τὴ ayta ζωπυρήσει rou KavOapou γρ μθ ζητουκιστουμ 


7 [The Eighth Book of Moses, which has nothing to do with Moses, is the name 
given to a magical treatise and is found in the Greek Magical Papyri. See footnote 
3, Part 1.] 


163 


APPENDIX 4 


The Greek Qabalah 


As the original text was written in Greek, it seems reasonable to 
include the gematria of the Greek alphabet here to see if more 
connections can be made between the various significant words and 
‘barbarous names.’ Below is the Greek system. This was something 
Crowley was still working on even up to the time of his death, 
having collected lists of hundreds of words, the most significant 
being his magical motto 70 Mega Therion enumerating as 666 (i.e. 
the number of the Beast): 


To (ro, The) =370, Mega (ueya, Great) =49, Therion (θηρίον, Beast)=247 = 666 


For more on the Greek Qabalah see Kieren Barry, 7he Greek 
Qabalah: Alphabetical Mysticism and Numerology in the Ancient 
World, Samuel Weiser, York Beach, 1999, especially pp. 206-14 
for the tables, from where the one below has been devised. 















































Greek Greek English Walia Greek Greek English Value 
Letter Name Equiv. Letter Name Equiv. 
A | a | Alpha A 1|N iv Nu N 50 
B |B | Beta B 2/= 1/6 Xi X 60 
Γ | y | Gamma G 3/O)]o0 Omicron | O 70 
A | 56 | Delta D 4} Π᾿᾽π Pi P 80 
E | € | Epsilon Ee 5|0O]9 Qoppa Q 90 
F | fF | Digamma | W 6|/P |p Rho R 100 
Z |¢ | Zeta Z 7 | 2 | 0,¢ | Sigma δ 200 
H | | Eta H 8|T |T Tau T 300 
© | 8 | Theta Th 9;1|Y |u Upsilon u 400 
Ι 1 | Tota Ι 10; |@ Phi F 500 
K | Kk | Kappa K 20/|X |x Chi Kh 600 
A |X | Lambda L 30 |¥ | w Psi Ps 700 
M |u| Mu M 40 | Q | w Omega Oo 800 



































Note: Some authorities add the letter Sampi (%, 4) to the list, having the 
value of 900. 
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EXPLANATION OF THE PLATES 


THE MAGICIAN: Based on the famous photograph of Aleister Crowley 
posing in his magician’s garb, standing before his altar, holding in his right 
hand his wand, his left to his breast, with the stele (actually a reproduction of 
the original) on the altar, next to the Holy Book, magic oil, sword, bell 
(draped over the stele) and his cup. This version was colourised by Fra. R. in 
1986 who admits he was unsure of the lamen on Crowley’s breast. 

THE MAGICIAN IN HIS CIRCLE: The magician takes up the sign of silence 
(or Hoor-paar-kraat/Harpocrates). He stands in his ceremonial robe facing 
East in the centre of his magic circle with the thelemic holy names written 
therein, his feet upon the Tree of Life beneath him, and the blazing 
pentagrams he has just created for each quarter still aflame surrounding him, 
about to undertake the Bornless ritual. 

A VISION OF BABALON: Actually based on a vision of the thelemic 
goddess when he was a young man, Fra. R. has done his best to capture the 
power of it, even though it only lasted a matter of seconds. Babalon stands 
regally, her left profile visible (the left being first), with her flaming babalonic 
hair cascading down her back, her head tilted as she drinks of the Water of 
Life pouring from her cupped hands. From this imbibition creatures are born 
and scramble out from between the long folds of her skirt. They rush towards 
the seer who is overwhelmed by their onslaught, bringing the vision to an 
end. This powerful experience encapsulates the entirety of the goddess and 
what she represents. She is the gateway, the medium through which the life- 
current flows, yet here we are not talking about the human life-wave, but 
magical children to which she is giving birth. However, they are wild and 
abortive here for there is no magician present whose will is needed to meld 
them into shape. Although she has the power in herself to reify her desires, 
that power is useless if it cannot be controlled and directed/projected into 
other dimensions where these beings (as astral entities) can do their work. 
(See paper in 7he Dark Work for a full discussion.) 

THE QABALISTIC TREE OF LIFE: Still a useful tool, especially for those 
magicians who were brought up on the Qabalah and indispensable when 
trying to comprehend Crowley’s system, this schematic layout is essential to 
understanding where you are on the path. The neophyte starts at Malkuth, 
but aspires to the highest, Kether. Yet he has to zigzag his way up the 
lightening flash path to get there. It is in the centre of the tree, at Tiphareth, 
where his magical grade is to obtain ‘knowledge and conversation of his 
HGA.’ Beyond this powerzone is the Abyss that separates the mundane from 
the supernal Triad of Binah, Chokmah and Kether. But it is in the Abyss 
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where he has to relinquish all that he is, all that he has, even his HGA, if he is 
to safely cross it. (See my 7he Twilight of Consciousness for more on this.) 
THE CHAKRAS: This diagram shows the layout of where these power centres 
are in the human body. The whole point of the rite of the Bornless One is to 
awaken the chakras through the correct vibration of the barbarous names or 
words of power (chakra can be translated as power). 

ABRASAX: A first to third century Gnostic gem with the god Abrasax 
portrayed as a human figure having the legs formed from snakes and holding 
a flail and shield. 

MESSE NOIRE: A modern poster of the notorious classic film which 
combines elements of Satanism, flagellation, blood drinking, fornication, 
fellatio, cunnilingus, etc., as a dramatic representation of the initiation of a 
virgin, all in the space of just over five minutes. 

PLATE FROM A GRAECO-ROMAN WORK: Taken from the plate to be 
found in Goodwin’s work. 

DES JUDEN ABRAHAM VON WORMS BUCH TITLE PAGE: From the 
German edition of 1725. 


. CABALA MYSTICA TITLE PAGE: Taken from the German edition of the 


Sacred Magic of Abramelin, 1750. 


. CABALA MYSTICA SAMPLE PAGES: As above, showing the finely scripted 


text, in black and red. 


. CABALA MYSTICA SAMPLE PAGES: Ditto. 
. VISION OF THE ANGEL: Taken from the film A Dark Song (2016), Liam 


Gavin’s directorial debut. 

THE MAGICIAN UNITING WITH HIS HGA: The magician performing the 
Bornless One, towards the end of the rite where he is transferring his inner 
angel onto that of the body of a woman, his priestess, and uniting with her 
physically as well as spiritually. Compare with the first plate. Here the stele is 
present, as also is the Holy Book. The back altar is draped in a rich red cloth 
reminiscent of blood, with the star of Babalon emblazoned on the front of it. 
At the centre of this—as well as also in the centre of the picture itself—is the 
silver chalice with a white cloth covering it, awaiting the sacrament that will 
be poured into it after the climax of the rite, of which both the magician and 
the priestess will partake. Here the rite has been translated to a Tantric plane 
where the male represents Shiva, the female Shakti, and in their magical 
embrace they transcend the boundaries of consciousness and unite 
ecstatically, the fusion producing a vision of the HGA. 


. THE EMERALD TABLET: A reproduction of the famous artefact said to have 


been inscribed by Hermes Trismegistus himself. 
BAPHOMET: Said to have been worshipped by the Knights Templar, this 
deity was central to Crowley’s thinking, and at one point he even identified 


167 


THE BORNLESS ONE 


himself with the god by adopting Baphomet as his motto when he joined the 
O.T.O. This painting is based on the famous illustration that appeared in 
Eliphas Levi’s Dogme et Rituel de la Haute Magie (1856) depicting Bapho- 
met as the Sabbatic Goat having the body of a man but the breasts of a 
woman. Written on the arms we find two Latin words SOLVE (meaning to 
dissolve) and COAGULA (meaning to solidify), for both are antithetical and 
the complete opposite of each other (as in anabolic, katabolic, etc.), hinting 
at the mystery of life and how to transcend all opposites. The core of its 
meaning is polarities, and it is thus a perfect glyph of the androgynous type 
where opposites (like the light and dark moon) are combined into a whole. 
Baphomet is the biune being which the advanced magician should aspire 
towards in order to truly know his Angel, no matter whether he be male or 
female, for above the plane of dualities these are seen to be what they really 
are, illusions. 
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1. THE MAGICIAN 


2. THE MAGICIAN IN HIS CIRCLE 
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3. A VISION OF BABALON 





4. THE QABALISTIC TREE OF LIFE 






5. THE CHAKRAS 
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8. PLATE FROM A GRACO-ROMAN WORK 





9. DES JUDEN ABRAHAM VON WORMS BUCH TITLE PAGE 





10. CABALA MYSTICA, TITLE PAGE 


11. CABALA MYSTICA, SAMPLE PAGES 
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12. VISION OF THE ANGEL 





14. THE MAGICIAN UNITING WITH HIS HGA 








15. THE EMERALD TABLET 





16. BAPHOMET 


